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CHAPTER I
INTRODUCTION
With the population explosion and the great cultural
change that is taking place around the world, the pressure
arising from the emerging nations and the surging sense of
nationalism which is the partner of peoples gaining a new
freedom in independence, the contemporary missionary cannot
live with the status quo or accept the traditional patterns
of missionary work.
This is not a new problem, but only a changing problem.
In 1921 Arthur Brown wrote that "the romance of missions in
the popular mind has been largely destroyed. The missionary
is no longer a hero to the average Christian, but a man
with a message to his fellow-man."-'- In 1932, Pearl Buck, in
evaluating the failures in foreign missions, saw too many
little men on the foreign fields trying to do the big job
and stated that "it is a true accusation, that, as a body,
missionaries have not been big enough for their times. "^
The role of the missionary today in the Philippines
has become highly confused and blurred. Prom missionary and
1Arthur J. Brown, The Why and How of Foreign Missions
(New York: The Missionary Education Movement of U. S. and
Canada, 1921) , p. 28.
^Pearl Buck, l� There a Case for Foreign Missions?
(New York: The John Day Company, 1932) , p. 13.
2national come conflicting statements concerning the need of
the missionary vocation in the indigenous church. One
missionary states :
The continuing presence of American missionaries
in the Philippines poses an evermore acute problem
of conscience for both Filipino Christians and
missionaries themselves. 3
A Filipino national replied:
Some Filipinos show utter disenchantment with
foreign missionaries . . . there are some who
disagree, however. These would not want anything
done in their relationship with the missionaries
which might be detrimental tOj^their corporate
witness before the community.
To the national, of greatest Importance is God's corporate
witness, while both the missionary on the field and his con
stituency at home are reevaluating the place of the missionary
in this witness.
In a recent poll of delegates at the National Council
of Churches' Triennial Assemblies held in Miami, Florida, the
delegates ranked the importance of the missionary's tasks :5
Rank of Importance Option Percent
1 Meeting Acute Human Need 46
2 Working Under Indigenous Churches 30
3 Leadership Training 28
4 Conversion 27
^Fredrick Dale Bruner, "The American Missionary
Problem," Christian Century, LXXXV, (June 5, 1968), 751.
^Nene Ramientos, "Should Missionaries Get Out of the
Philippines?" World Vision (November, 1968), 21.
^Information Service (New York: National Council of
Churches. Dept. of Research, 1967) p. 7- (Pamphlet.)
35 Literacy and General Education 13
6 Religious Teaching 13
7 Community and National Development 7
8 Preaching 4
8 Family Planning 4
10 Medical Service 3
11 Agricultural and Industrial Service 2
Although conversion is listed as fourth from the top (the
definition of conversion is often varied) preaching Is found
in eighth place tied with family planning as the priority work
of the missionary. In another study, preaching was rated as
the least important option by forty-five percent of the 521
persons participating.
In a changing world, the role of the missionary is
changing, but is this study by the National Council of Churches
a valid interpretation of his new role? This is only one
part of the problem to be defined.
I. THE PROBLEM AND ORGANIZATION
In order to understand the role of the missionary one
must also understand the forces that have produced this new
role. The pressures are varied: historical, social-psycho
logical, and religious as manifest in the development of the
indigenous church. These pressures are listed below in an
attempt to answer the question, "What is the changing role
of the missionary to the Philippines?"
^Ibid.
4The historical pressures . These pressures upon the
missionary will be considered under the following headings:
1. A geographical analysis.
2. The beginning of nationalism, tracing nationalism
from the coming of Magellan in 1521 until the
American occupation in I898.
3. The imposition of American civilization.
4. The life and policies of the early missionaries.
5. The Japanese occupation.
6. The post-war challenge which will include the
influence of:
a. War-veteran missionaries,
b. Missionaries relocated from the China
mainland, and
c. The new nationalism.
The social-psychological pressures . The pressures on
the missionary are both internal and external. Pressures of
new Interpersonal relationships�national worker, students,
neighbors, family, long-term missionaries, the home board�
bring tension and stress which is sometimes manifest in
self-doubt and hyper-introspection. The home church has
emphasized only the missionary's God-like qualities. Failure
to achieve their ideal brings, within the missionary, attitudes
of rejection. Such rejection is destructive and may become
intra-punitive or extra-punitive.
The Filipino national emphasizes the importance of
study for the missionary in this area by saying:
The missionary's preparation should include an
adequate knowledge not only of theology but also of
such basic subjects as human relations, local
culture, national history, sociology and anthro
pology. Missionary zeal has often suffered undue
5hindrances because of lack of understanding of basic
human relations.'
As soon as the missionary steps ashore in a foreign
land, he is confronted with stress, tension, and almost free
floating anxiety which, undoubtedly, will affect his role.
The pressures arising out of the development of the
Indigenous church . The three basic goals of missions today
are self-support, self-government, and self-propagation.
Missionary literature indicates that where these three are
instituted, success is almost automatic, although in the
reality of missions, nothing is automatic. Rather, the
results, as seen through the eyes of the new missionary,
often produce frustration and confusion:
Par from being strong and virile with a vital faith
and spiritual power, the young church is weak both
morally and spiritually and still dependent on out
side help. It is torn by internal divisions,
jealousies, and old tribal conflicts; it is un
willing to judge immorality among its members; it
is a slave to old customs, habits, and traditions,
many ofpWhich are absolutely contrary to the Word
of God.�
In the midst of such confusion, the missionary still must
determine his own role- At times he sees little self-support
and a lack of concern for self-propagation. He wants to let
"^Ramientos, op. cit . , p. 22
^Dale G. Foster, "Your Missionary's Bewildering
Dilemma," Eternity, XlII (July, I96I), 20-23.
6the nationals handle the finance but does not trust their
concept of honesty.
Many tasks need to be done. The missionary has the
capabilities to do these tasks. Will the principles of self-
government permit his leadership? Can he volunteer, or must
he wait, hopefully, to be asked? His answers to these, and
similar questions will affect the delineation of his role.
The contemporary role of the missionary . By a thorough
study of the historical implications, the social-psychological
climate, and the emergence of the indigenous church, the
missionary will be able to determine his proper role for the
future. This understanding will affect his desire to serve
as a full-term missionary or a short-term specialist. With
proper clarification of role the missionary will have con
fidence in his own ability and a trust in God. Fear of
disapproval from the national church or the home board will
be diminished as he anticipates the joy of service as educator,
administrator, or evangelist-pioneer-
II. DEFINITION OF ROLE
Psychology gives the word "role" a contemporary inter
pretation but the following concept was prevalent in the past :
No man,
for any considerable period,
can wear one face to himself,
and another to the multitude,
7without finally getting bewildered as to which
may be true.�
Role has been defined as "the pattern or type of be
haviour which the child�and the adult�builds up of what
othef's expect or demand of him."-^*^ English and English
define role as "the function played by an individual in a
group; the individual's characteristic kind of contribution
to a group .
"�'��'� Jourard amplifies these definitions: "A role
by definition is a repertoire of behaviour patterns which
must be rattled off in appropriate contexts, and all be
haviour which is irrelevant to the role must be suppressed. "-'�
At times the role of a missionary can be more clearly
understood, not by what he does , but by what he is :
What a missionary does, how far he goes, ultimately
matters nothing. All that matters is the quality of
life revealed by martyrs, death unto self and to
the World that we may live unto Christ and His
Kingdom. . . . All that matters is whether our
lives do or do not radiate love, joy, and peace
which alone wins men to Christ. 13
^Nathaniel Hawthorne, The Scarlet Letter (I85O), cited
by David C. Jacobsen, The Positive Use of the Minister's Role
(Philadelphia: The Westminster Press, 196717 P- 13-
l^Leland E. Hlnsie and Robert Jean Campbell, Psychiatric
Dictionary (Third Edition) (J^ew York: Oxford University Press,
I960), P- 651.
-'-�'-Horace B. English and Ava Champney English, A Compre
hensive Dictionary of Psychological and Psychoanalytical
Terms (New York: David McKay Company, Inc . , 1958) , p. 468.
l^Sidney M. Jourard, The Transparent Self: Self-disclosure
and Well-being (Princeton, N.J.: D. Van Nostrand Company, Inc.,
1^4), PP- 22-23, as cited by Jacobsen, 0�. cit., p. 17-
13charles Jun. Long, "Christian Vocation and the Missionary
Call," Occasional Bulletin, XIV (March 1963), 7.
8To participate in a role, for the missionary, is not
elective. People in any cultural area where he wishes to
communicate, have already developed their expectation of his
contribution. His Identification with this new role will
determine his effectiveness. This concept is developed by
Loewen as he says:
There is no escape from role playing as long as
we are members of human culture and have to
associate with other people. But there needs to
be an honest attempt to understand both the roles
that we play in our own culture and also the roles
that we will need to play in the target culture.
For the effective proclamation of the good news
. . . let us not forget the example of Jesus
Christ ... .1^
III. THE LIMITATION OP THE SUBJECT
In the investigation of the changing role of the
missionary to the Philippines, this projected role will be
studied in a general way. In some of the areas of study,
where material relating specifically to the Philippines is
limited, concrete Illustrations from similar emerging nations
will be used to pin-point specific answers for the
Philippines. Although material will be sought from varied
sources, the new "changing role" will be projected from the
evangelical missionary frame of mind.
1^Jacob A. and Anne Loewen, "The Missionary Role,"
Practical Anthropology, XIV, (Sept. Oct., 1967), 207-8.
.IV. THE IMPORTANCE OF THIS SUBJECT
9
Psychology, by the use of such words as self-
identification, self-actualization, self-realization, and
self-acceptance, attempts to define the well-adjusted
person. This person is capable of adapting to the pressures
of his environment. He has a greater possibility of adjusting
to another culture, language, and people. His adjustment
will determine his potential for long-term missionary
service. This longevity of tenure is greatly needed today
as suggested by the national church:
We need missionaries .... But we need them
like the old missionaries that came and stayed.
The people learned to look upon these missionaries
as a part of their Christian church and program.
They stayed; they did not flit about. They stayed
for years at a time. They were a part of us.
Some reports set the number of first-term failures as high
as forty percent. This means that the candidate takes his
training, makes his commitment, leaves his friends and home
land and yet returns after his first term, not to continue
to follow his call. Many such single-term missionaries will
always think of themselves as failures.
15Raymond B. Bukur, Sr. "Where Are We Going?" 1964
Mission Executives Retreat Report (Winona Lake, Ind. : EFMA,
1964) , p". 10, citing D. T. Niles of Ceylon at mid-west
missionary professors' fellowship.
l^Gordon H. Fraser, "A Survey of First-Term Missionary
Casualties," Bibliotheca Sacra, CXV (1958), 44-49.
10
Kinds of role confusion are as numerous as missionaries
on the field: nurses have volunteered, thinking of them
selves as evangelists, whereas they have had little
opportunity to study the language and have spent most of
their time giving shots; other nurses have expected to be
only nurses and have found themselves serving as missionary
pastors and evangelists; not knowing the value of language
training, many candidates have expected always to be able to
use English or have an interpreter as a constant companion.
Most of this confusion brings frustration which often leads
to another missionary casualty.
Will the missionary be a fraternal worker or a servant?
Will he leave all evangelism to the national pastors because
"they can do it so much better," or would this hesitancy
defeat his very purpose for going to the Islands? Proper
clarification and understanding of today's role can bring
some answers.
The aim, then, of this thesis is to analyze the con
temporary pressures facing the missionary to the Philippines
as they relate to the past, present, and future. These
pressures in turn will direct attention to a realistic role
which the missionary must adopt if he is to meet the present
and future needs of the country in which he serves.
11
V. A REVIEW OF LITERATURE
Gerald H. Anderson, a missionary professor in Union
Theological Seminary in Manila, Philippines has produced two
outstanding Bibliographies in the study of world missions.
The first is A Bibliography of the Theology of Missions of
the 20th Century . ^7 The second is Christianity in Southeast
Asia: A Bibliographical Guide. 1^ Both of these have been
produced by the Missionary Research Library in New York.
The first work is an overall study of the material that
is available for a complete study of missions. The first
edition of this work was published in 1958 and covered over
700 books and articles on the theology of missions. As this
listing was in great demand, the second revised edition was
produced in I960 containing more than 300 additional items,
making a total of about 1,000.
Anderson shows a depth of coverage of the literature
of this area which is divided into four areas:
1. Biblical Studies
2. Historical Studies
3. Christianity and Other Faiths
H. Theory of Missions.
l^Gerald H. Anderson, Bibliography of the Theology of
Missions In The Twentieth Century CNew York: Missionary
Research Library, I960)
�'�^Gerald H. Anderson, Christianity in Southeast Asia:
A Bibliographical Guide (New York: Missionary Research
Library, 19bb; .
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Anderson's second work deals specifically with the items
of value in a study of Christianity in Southeast Asia. It
is an annotated bibliography of selected references in
western languages. A section on the Philippines gives per
tinent material in the areas of bibliographies, general
background, Christianity in the Philippines, unpublished
theses and dissertations, and periodicals. Of special benefit
to the student with an interest in a serious study of the
history and life of the churches in Asia, Anderson's study
gives a quick awareness of resources and available literature.
With the help of these two tools, available material
has been found in books, periodicals, and some unpublished
theses and pamphlets. The books consulted provide a back
ground for the material presented in related chapters. The
bibliography and footnotes reflect the extent of these
sources examined in this study. Books have provided the
most authoritative information concerning the history of
the Philippines and the United States' involvement, the early
pioneer missionaries, mission theory, and Philippine culture.
The more contemporary data has come from periodicals, some
of which have dealt specifically with the Philippines and
others with neighboring nations in Asia.
The periodical producing the most comprehensive
material for study is the International Review of Missions ,
including its quarterly bibliography. The writer of this
13
paper has consulted Issues from the following years: 1913-1917
1922, 1932, 1939-1968. This is the most informative quarterly
on missions, published consecutively for the last seventy
years .
Periodicals that deal with the national church in
specific countries include: The National Christian Council
Review, the NCC voice of India; the Japan Christian Quarterly ,
produced by a fellowship of Christian missionaries; and the
South-East Asia Journal of Theology, which has devoted two
complete issues to Philippine missions.
The evangelical voice of missions is a young quarterly,
the Evangelical Missions Quarterly , (1964-1968), and is pub
lished by the Evangelical Foreign Missions Association and
the Interdenominational Foreign Missions Association. At
the present time it does not contain the depth of scholarship
found in the older periodicals.
A limited amount of material was gleaned from the
denominational periodicals such as Concordia Theological
Monthly , the Alliance Witness , and The Shane Quarterly .
Practical Anthropology has helped to fill a gap in
information on the missionary's role in culture. Smalley,
the present editor, and Nida, who gave it early strong pro
motion, have given crucial answers to busy missionaries
around the world. The missionary has the feeling that these
authors have an understanding of his problem that comes.
14
ordinarily, only with experience. The authors have placed
the anthropologist in his rightful place, at the side of the
missionary. This periodical gives helpful material on such
subjects as identification, culture, role, and language.
Loewen and Loewen, a husband-wife team, for many years
missionaries who are oriented in anthropology, give specific
directions to the missionary, preparing him for on-the-job
training in anthropology.
A further facet in the study of missions is church
growth. McGavran is the leader in this area of study today,
publishing the Church Growth Bulletin in cooperation with
Puller Theological Seminary.
PART I
HISTORICAL CONSIDERATIONS
CHAPTER II
HISTORICAL PRESSURES
The role of the missionary to any country cannot be
properly understood without the full appreciation of the
historical setting of that country. The history of the
Philippines has been greatly affected by explorers of many
different nations, the first of whom were the Spanish. Led
by Ferdinand Magellan in 1521, who lost his life on Mactan
Island when he intervened in a feud between two chieftains,-'-
they became greatly interested in the Islands which pro
mised "both the access to the riches of the Moluccas and
steppirjg stones to China. "^
The United States ushered in its half-century of
"adventure in imperialism. "^ The words of Richard Cobden
concerning India apply to the Philippines: "Its people will
prefer to be ruled badly�according to our notions�by its
own colour, kith, and kin, than to submit to the humiliation
of better government by a succession of transient intruders."
-�-Albert Ravenholt, The Philippines , A Young Republic
on the Move (New York: D. Van Nostrand Company, Inc. , 1962) ,
p. 37.
^Ibld. 3ibid. ^ p. 51.
^Leon Wolff, Little Brown Brother (Garden City, N.Y. :
Doubleday and Company, Inc. , I960) , p. 11.
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According to the history books of the United States, the
ensuing battle was waged against the Philippine insurrection
while the Piliplnos record it as the Philippine-American War
After 377 years of Spanish rule, the United States took over
but the Plllpinos still wanted only freedom. To show its
sincerity of motive, the United States projected a day of
total Independence for the Piliplnos, but the timetable was
Interrupted by the arrival of another conqueror, Japan.
Early Spanish rulers had been ruthless, but the
Japanese military occupation, using starvation, terrorism,
and torture, matched the worst periods of the Spanish
regime. The American was then seen in another light, the
liberating infantryman bringing freedom as well as candy and
cigarettes .
The Chinese have not conquered militarily, but are
the business administrators of the Orient, providing rural
credit and the capital for opening new industries. The
Pllipino has resentment toward this control of his economy
as -is evident in the recent laws passed to limit Chinese
citizenship and Chinese participation in retail trade.
� The
5onofre D. Corpuz, The Philippines (Englewood Cliffs,
N. J.: Prentice Hall, Inc., 1965), ]p. 65.
^Cornelius J. Peck, "Nationalism, Race, and Develop
ments in the Philippine Law of Citizenship," Journal of
Asian and African Studies, Vol. 2 (April 1967), 125-1^.
18
Spanish, Americans, Japanese, and Chinese have all made some
type of impact upon the culture of the Philippines. An
accumulation of good or ill-will, in some way, will affect
each person of these nationalities who comes to the
Philippines .
The American missionary does not go to the Philippines
as an isolated individual. He, in a sense. Is associated
with all Americans that have gone before him. He is partner,
by association, in the acts of the "ugly American" and is
linked with Private Grayson, who at the bend of the San Juan
River shot the first Filipino insurrectionist in I899 and
later yelled, "The niggers are in here all through these
yards. ""^ He is justly also one with the liberating Infantry
man and the revered general who said, "I shall return," and
did. His task is to realize that reaction to himself by the
Filipinos may not be personal. He represents all that is
good and bad in "States." He "bears the guilt of the white
man."^ Answers will be required for questions that arise
from the plaguing problems taking place in America today.
Rapid communication will accentuate the missionaries'
national identity. Happenings with racial Implications in
7wolff, o�. cit . , p. 10.
^Donald P. Smith, "A New Approach to Missionary
Orientation," International Review of Missions , L (October
1961) 396-397.
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a backwoods town of Alabama today will be front-page news
items in the Manila Times tomorrow. The missionary is asked
to give an answer. The missionary also becomes personally
responsible for the Time magazine article depicting the
barbarism of the Filipino people as projected by a corres
pondent who spent two weeks in the Philippines gathering
facts and becoming an "authority."
The missionary cannot separate himself from history.
Only thorough understanding of the pressure of history can
help him to identify his proper role.
I. THE DEMOGRAPHIC SETTING
The Emerald Isles . The Philippine archipelago, com
posed of more than 7,100 islands of volcanic origin, is a lush,
beautiful land�so green that it has been affectionately
called the "Emerald Isles. "9 Less than half of the islands
have names, 800 are inhabited, and 463 have land areas of
one square mile or more. Eleven islands compose the major
land area of 115,600 square miles. The total land is about
the size of the state of New York and the New England states
combined, or about three times the size of Cuba. The great
chain extends to within sixty-fiye miles of Taiwan on the
9peter G. Gowing, Islands Under the Cross (Manila:
National Council of Churches in the Philippines, 1967),
pp. 1-2.
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north and within thirty miles of Borneo on the south. The
archipelago is anchored on the north by Luzon, the largest
island, and on the south by the second largest island,
Mindanao. Together these islands compose two-thirds of the
land area.
At its southernmost tip the archipelago is only four
degrees and forty minutes north of the equator, thus en
during a humid, tropical climate with two main seasons�wet
and dry. Due to the high humidity (much of the time between
ninety and one hundred percent) a temperature of seventy
degrees seems cool enough for a sweater. Only in the
mountains will the winter weather ever dip as low as fifty
degrees. The yearly mean temperature for the Islands is
about eighty-five degrees.
Travelers from other Southeast Asian countries,
especially Formosa and Japan, are immediately impressed with
the great amount of uncultivated land. Out of the 73,500,000
acres, only about 16,500,000 are cultivated, while another
23,000,000 acres provide the basis for a growing export
industry supplying Philippine Mahogany of sixty-five species
to much of the world. Seven hundred and fifty species of
identified bird life, 2,400 species of fish, and the answer
to a conchologist ' s dream, 10,000 different species of
21
shell life have beckoned many to this Asian "Promised
Land. "10
Although the incidence of malnutrition is very high in
the Philippines, few die of starvation. In the rural areas
where three-fourths of the 34 million people live, fresh
fruits are almost always available. Over eighty different
varieties of bananas, papaya at times growing wild along
the roadside, pumela (something like the American grape
fruit), jack- fruit, star-apples, coconuts, fresh pineapples,
and many more are in abundance in season. Rice is the main
diet and is eaten three times a day. In Cebuano, one of the
eighty-seven dialects of the Islands, the word for rice and
the word for food is the same, kaon. Filipinos will often
say that whatever else there is to eat, without rice the
stomach feels empty. For many years the Philippines has had
to import rice from Thailand, Formosa, Hong Kong, and other
nations in Southeast Asia. During the current administration
of President Marcos and in cooperation with aid grants from
the United States, a new "miracle rice" has been developed which
can be produced in a shorter time with doubled production.
-l-OLawrence H. Fuchs, "Those Peculiar Americans" (New
York: Meredith Press, 1967), p. 48.
l-'-E. K. and I. W. Hlgdon, From Carabao to Clipper
(Friendship Press: New York, 1921), p. 69.
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For the first time in many years the Philippines is anticipating
the exporting of rice,^^ and the land can support fifty to
seventy million people.
An annual three percent increase in population, if con
tinued, will bring the population to eighty-eight million by
2000 A. D., and by 2050 to a gigantic 38? million people.!^
In a country where 84 percent of the population is nominally
Roman Catholic and "birth control" is strongly opposed, no
answer seems readily available - -^^ Madigan succinctly sums
up the problem by saying:
The hard conclusion ... is that the Philippines
is embarked at present upon a collision course with
societal shock and suffering of major proportions.
Extensive economic development coupled with a
large-scale decline in fertility are the only
means of escape.-^"
The People . The Spaniards who came to the Philippines
in the sixteenth century found a mixture of races inhabiting
�'-^"Breakthrough Against Hunger," U.S. News &_ World
Report, LXIII (Dec. 4, 1967), 68-69.
�'�^Gowing, Under The Cross , p. 3.
�'�^Francis C. Madigan, "Problems of Growth-The Future
Population of the Philippines," Philippine Studies . XVI (Jan.
1968), 5.
�'�^(n. n. ), "Theological Observer," Concordia Theological
Monthly, XXXVI (October 1965), 66O.
�"�^Madigan, 0�. cit. , p. 19.
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the Islands: Negritos, Indonesians, and the predominant
Malays, as well as hundreds of Chinese and Japanese.
The Negritos (little black people), so-called by the
Spaniards because of their dark skin, black kinky hair, and
small size, were probably the aboriginal inhabitants of the
Islands. Some think that they came from the continent of
Asia by a land bridge which years later was submerged by the
melting of glacial ice. 17 Invaders drove them from the
coastal area into the mountains. There they have remained,
nomadic peoples even yet, surviving by hunting, fishing, and
gathering fruits, rice and roots. They are found in isolated
small groups in the mountains of Luzon, Mindoro, Panay,
Negros, Palawan, and Mindanao. Culturally still in the stone
age, they have fought the Intrusion of civilization and
Christianity and remain spirit worshippers and animists.
The Negritos were followed in time by the Indonesians,
and later, the Malays. Unlike the Negritos, these latter
groups have intermarried and lost most early distinctives .
The Malays compose over ninety percent of the Filipinos who
are nominally Christian.
Other Malays came from China, the East Indies, and
the Malay peninsula: in the fourteenth and fifteenth centuries
�^"'bowing, 0�. cit., p. 20.
iSlbld.
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and settled in the Sula Islands and Mindanao. They were
Muslims, who fought, killed, and effectively defended the
right to be a distinct people of religion and political
government. Christianity has made little Impact on these
people, although the Spaniards used both persuasion,
attraction and coercion . -'-9
The Filipinos are predominantly Christian in culture,
with an intermingling of minority groups :
1. The Japanese - very few present since World
War II;
2. The Chinese - 250,000, many of these aliens;
3. Cultural Minorities - 600,000;
4. The Muslims - 1,600,000, and
5. Other various races including Arab, Indian,
and European. 20
II. THE BEGINNING OF NATIONALISM
In almost every Philippine community, three types of
buildings illustrate the three movements Which have shaped
Philippine culture: the house, the Catholic church and the
school. The typical Filipino's house is built upon stilts,
19Najeeb M. Saleeby, The History of Sulu (Manila:
Pilipiniana Book Guild, 1963), first published in 1908, as
cited by Gowing, Under the Cross , p. 13 �
^^Douglas J. Elwood, Churches and Sects in the Philippines
(Dumaguete City, Philippines: Silliman University, 196b),
p. 149, and Gowing, Under the Cross, pp. 4-11.
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elevated five or six feet off the ground. It is constructed
of bamboo, flat slabs of lumber which are often hand cut,
wooden shutter windows, and topped with a nipa palm leaf
roof. It is well adapted for the hot, humid weather of the
tropics. The Catholic Church, often situated near the plaza
in the center of the community, is frequently an ornate
baroque structure, built by the Spanish missionaries centuries
ago. The school building was introduced during the last
century by the American regime, and could typify the in
digenous culture, the Spanish culture, and the American
culture .
Each influence has played its part in the develop
ment of nationalism in the Philippines. In this section the
focus will be upon the indigenous society in its conflict
with the Spanish culture .
Phelan cities three objectives that brought the
Spaniards to colonize the Philippines:^
1. To gain a share in the spice trade that had
been a Portuguese monopoly;
2. To gain a door of entrance to China and
Japan for their conversion to Christianity;
and
3. To Christianize the archipelago.
21John Leddy Phelan, The Hlspanization of the
Philippines (Madison, Wisconsin: The University of Wis
consin Press, 1959), p. vil.
22ibld. , p. 7.
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In current history books in the University of the
Philippines freshman history courses, the study of the
Philippine history during the Spanish period is contained in
three chapters. The authors of these texts are frank to say
that the period before I872 is not a history of the Filipino
people but is a history of the activities of Spain in the
Philippines . 23 They assess the time prior to I872 as a
lost history, with the real story beginning with the revolt
against the Spanish. Nevertheless, the Spanish did make
contributions both good and bad to the culture.
Positive Spanish contributions . When the Spanish first
came to the Islands in the sixteenth century they found
settlements based on sedentary agriculture, some fishing, with
barter exchange and no market mechanism. The economy was
based mainly on its relationship to the kinship groups in
which economic functions were related mostly to social
status (the strong family units continue until this present
day). New technological advances, combined with a modified
social and political organization, laid the foundations for
a new national economy. New plants, such as tobacco,
American corn, and cassava were introduced. New techniques
23George E. Taylor, The Philippines and the United
States : Problems of Partnership (New York; Council on
Foreign Relations, 1964), p. 32.
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for building with stone, and the ability to organize a large
labor force, gave a fresh impetus to the existing economy.
Manila was developed as a port for Chinese trade with silver-
rich Spain, but no world-wide trade was attempted until the
nineteenth century. 24
The Spanish also had a consciousness of social welfare
and opened the first hospital in 1578. By l6l8 other
hospitals had been opened in the provinces. In Manila, two
asylums were also established for needy women and girls,
training them for profitable occupations. This social
progress led one American scholar to say that "in provisions
for the sick and helpless, Manila at the opening of the
seventheenth century was far in advance of any city in the
English colonies for more than century and a half to come. "25
The Spanish also contributed a new religion, the
Christian faith. With the exception of the Muslim people of
the southern islands, most Filipinos were pagans before
the coming of the Spanish. Their cults took the form of
animism, spiritism, and polytheism; they rendered honors to
sun, moon, rainbow, rivers, plants, trees, caves, and
mountains. They reverenced such animals as crows, sharks.
24Taylor, Problems of Partnership , pp. 35-36.
25Gowlng, Under the Cross, p. 49.
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and crocodiles, and out of fear offered other animals as
sacrifices to their pagan gods.^^
Into this culture the Spanish came and "within fifty
years after the first Spanish settlement in I565, Catholic
Christianity was firmly established in the Philippines . "27
Possibly no people have moved from paganism to Christianity
in such a short period of time. In such a rapid growth, the
depth of this Christianity is open to question. One early
American missionary called the Filipinos "four-fifths"
Christian and added that the "religion brought to the
Philippines by the early friars was the type that existed in
Spain in the time of the Reformation although the spirit
in which it came was that of the Counter Reformation, full
of the spirit and zeal of the Fathers. "28
As the result of Catholic training and influence, the
position of womanhood was elevated; slavery by I58O was
expressly forbidden; polygamy and usury were attacked;
gambling and intemperance were on the decline. Even
^"Ibid. , p. 9.
27phelan, Hlspanization, p. 56.
2^James B. Rodgers , Forty Years in the Philippines
(New York: The Board of Foreign Missions of the Presbyterian
Church of the USA, 19^0), p. 30 as cited by T. Valentine
Sitoy, Jr. "19th Century Evangelical Beginnings in the
Philippines," The SE Asia Journal of Theology, IX (October
1967), ^2.
29
drunkenness, a vice inherited from the ritual feasts of the
former paganism, was gradually diminishing due to the watch
ful eyes of the friars. 29
Negative Spanish Contributions . In order to present
Christianity the Spanish felt compelled to destroy the ex
isting religious culture. "With the help of the military,
and assisted by many of their Filipinos," Gowing relates,
"they destroyed pagan holy places, burned idols and
obliterated the native literature (because of its character ). "30
Phelan relates that this destruction was not altogether
successful :
Pre-conquest society was not swept away by the
advent of the Spanish regime . . . significant
elements of the old culture blended into the new
society emerging under the Spanish auspices, and
in many cases took forms contrary to the wishes
of the regime .... Although partially His-
panized, they never lost the Malayian stratum
which to this day remains the foundation of their
culture . 31
Instead of destruction, the final outcome was
syncretism, the "Philippinization" of Christianity, or folk
Catholicism. 32 This syncretism developed because of pre
judice in the Spanish Church, expressed in three ways:
(1) The friars considered themselves superior to the
29phelan, 02.. cit_. , pp. 61-69-
30Gowing, 02.. cit., p. 44 31phelan, o�. cit., pp. 8,26.
32Gowing, 0�. cit., p. 44.
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Filipinos. Corpuz relates that "they belonged to a
community that had established itself as superior in power
and morals over the colonized natives. Thus, the in
stitutional restraints that apply in a society of equals
did not apply to them. "33 (2) This prejudice and a desire
to remain in a privileged position led the Spanish priests
to stunt the growth of the Filipino priesthood. (3) With
out close supervision by the trained, native clergy
deterioration was the ultimate result:
Outward religious formalism rather than sound
doctrinal knowledge, the triple dangers of idolatry,
superstition, and magic, added to the infrequency
in the administration of the sacraments, were all
defects which could have been partially remedied
by a well-trained Filipino clergy. 34
The rapid growth35 without close supervision or instruction
produced a false claim that "baptism not only wiped away sin
but also helped cure the ailments of the body. "36 a great
attraction therefore resulted for the sacrament of baptism.
If not for the faith.
The educational program was built upon rote learning,
and young minds were not motivated to intellectual curiosity.
33corpuz, The Philippines , p. 39-
3^Ibid. , p. 160.
35phelan, o�. cit., p. 55. The author records that
by 1622, 500,000 of the Filipinos had been baptized.
36Gowlng, 0�. cit., p. 42.
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The teacher asked the question and the answers were
mechanically echoed back from the students. This method of
education produced the desired effect; it preserved "the
colonial equilibrium, based on an anti-intellectual and
passive state in the natives' mind. "37 The native was not
trained to think. What he asked to know, he would be told,
no more, no less; what he needed, he would be given. This
was the colonial mold, but some refused to remain in this
mold .
The Period of awakening . Acts of sporadic protest
showed the Pllipino resistance to their rulers. In the
sixteenth and seventeenth centuries the acts were local and
were directed against resettlement and conversion. In the
eighteenth century, colonial injustice and oppression was the
object. The nineteenth century ended in revolution. 38 Gowing
states that "on the average of once every twenty-five years
throughout the Spanish period, the Piliplnos raised the
standard of insurrection against the colonial government and
the friars. "39
February 17, 1872, has been called the birthday of
the Philippine nation. ^0 Palsely accused of fomenting the
^"^Corpuz, �2.. cit., p. 54. 38ibid. , p. 56.
39Gowing, o�. cit., p. 53 �
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the "Cavite Mutiny," priests Burgos, Gomez, and Zamora were
garroted on the Bagumbayan Field in Manila before a huge
throng of their countrymen . Many others during this period
of awakening gave their lives as martyrs. Apolinario de la
Cruz, a young Filipino who aspired to be a priest, was
declared a rebel and was killed in 1840. Andres Bonifacio,
who organized the revolutionary secret society Katipunan in
1892, in disagreement with Aguinaldo, was executed for
iip
treason. The life of Jose Rizal merits a fuller discussion
(see below). This era of martyrs has not been forgotten.
"National pride in this period is shown by the fact that of
the thirty-six commemorations listed in the school calendars,
twenty-two occurred between I872 and 1899 or are the birth
days of patriots active at that time. "^3
Jose Rizal . Free trade first came to Manila in I8II
and with it came prosperity. In the midst of this prosperity
emerged a new class of Filipinos, prosperous farmers and
landowners. Prosperity made higher education a new privilege,
and by I88O Pllipino students were studying in the out
standing universities of Europe and Asia. They now
^Olbid., p. 89. ^^Ibid., p. 88.
^^Tayior, Problems of Partnership, p. 40.
^3conrado Benitez, History of the Philippines (Manila:
Ginn and Company, 1954), pp. 521, 522 as cited by Taylor,
Ibid. , p. 38.
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experienced a hew freedom, having found themselves equals of
students of other nations and capable of competing In
tellectually. Across Europe and Spain liberalism was rapidly
spreading and the Universities were the center of indoctrina
tion. The middle-class Filipino student made this teaching
of freedom and Independence the driving purpose of his life.
When he returned to the Islands, it came with him. One of
these students was Jose Rizal.
Rizal wrote two famous novels. Noli me Tangere (The
Spreading Ulcer) and El Fllibusterismo (The Buccaneering), in
which he attempted to warn the Spanish that revolution was
inevitable unless peaceful reforms could come within the frame
work of Spanish sovereignty. Rizal did not advocate revolution
but saw the possibility of a "third community . . . not to be
effected by a religion, or by subjection to a foreign
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monarch." He spoke of the "national sentiment," the will
of the people to educate themselves, and saw its existence
exemplified in the following three instances:
When the individual was confident of his talents
and energies and did not despise the product of
native effort and labor; when the Individual was
willing to fight any form of injustice, even when
it did not concern him personally, but might mean
personal sacrifice; and when an individual acted
in such a manner as to benefit society.
Cesar Adib Majul, "The Historical Background of
Philippine Nationalism," Asia, IX (Fall, 1967), 56.
^^Ibld. , pp. 57-58.
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He learned to read by reading the Spanish Bible at his
mother's knee. Therefore, he saw man created by God, pos
sessing dignity and worth. In El Fllibusterismo he adds that
"the worst of men is always something more than a plant: he
can be redeemed. . . . All of us were born free, unshackled,
and nobody has the right to subjugate the will and purpose
of another. "^^
His warning to the Spanish was not heeded. He was ex
ecuted on December 30, I896, on the same field where the
three Fathers had given their lives twenty-four years earlier.
In his death the revolutionary leaders found a new martyr
and used his memory to arouse the Filipino fury to fever
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pitch. Less than two years lat.er, Aguinaldo proclaimed
the Philippine Declaration of Independence at Kawit, Cavite.
In the wake of the death of Rizal, sometimes called the
"First Filipino," there followed the overthrow of the
hated friar of the nineteenth century, who was called the
Last Spaniard. "^^
^^Eugene A. Hessel, "Rizal 's View of Man," S. E.
Asia Journal of Theology, IV (April 1963), 47.
^7Guerrero, The First Filipino, p. 57, as cited
by Gowing, Under the Cross , p. 101.
^^Ibid. , pp. xv-xviil.
35
The Filipinos joined hands for a common cause. "The
Philippine Revolution of I896 was Inspired by the realization
that the oppression inflicted by the colonial regime was
suffered by all Filipinos�they, therefore, had a cause in
common . . . the goal of a national life that was free from
subjection to foreign rule."^^
The rebellion was not against Christianity; it was
against the abuses Imposed by a foreign-dominated priest
hood. (This desire for a freedom of worship with national
leadership would find ultimate fulfillment in the organiza
tion of the Philippine Independent Church.) Philippine
nationalism was not anti-Christian:
It is interesting to note that though Filipinos came
to despise their Spanish overlords, Philippine
Nationalism never sought to repudiate the Christian
faith the Spaniards had introduced.--*^
Lessons learned too late by the Spanish may give
guidelines for present-day missionary activity. The American
missionary cannot be separated from the United States
colonialism in the Philippines. This fact becomes in
creasingly evident in the "The American Imposition," as
noted in the next chapter.
"Corpuz, The Philippines , p. 56.
50Gowlng, Under the Cross , p. 238.
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Summary . The role of the missionary can only be under
stood in the light of the historical setting of the country
in which it evolves. Historically, Christianity in the
Philippines has been affected by paganistic animism, Spanish
militancy, American colonialism, and Japanese tyranny.
The "Emerald Isle" of the Orient, about three times
the size of Cuba, had already been peopled with immigrations
of Negritoes, Indonesians, Malaysians, as well as some
Japanese and Chinese, when the Spanish came in the sixteenth
century. The Spanish method of Chrlstianization necessitated
a destruction of paganlstlc worship and culture and a
militant replacement with Christianity.
The crucial mistake of the Spanish Friars was a pre
judiced sense of superiority which curtailed the ordination
of Filipino priests and ultimately resulted in syncretism or
"folk Catholicism." Abuses imposed by a foreign-dominated
priesthood culminated in the Philippine Revolution of I896.
The leaders of Philippine nationalism revolted against th'e
misrepresentation of the Christian Church, not against
Christianity.
CHAPTER III
THE AMERICAN IMPOSITION
Most Americans have been reared in Isolation and have
considered the United States the greatest nation in the
world. They have been taught that the United States, In times
of international crisis, has always made the correct decision
and that God was on her side. The Declaration of Indepen
dence, the Emancipation Proclamation, and the concept of
equality for all men have commanded a deep respect from her
people. The people of the United States have written their
own history books. During the last ten years, however,
America's image has become blurred. First came the "Bay of
Pigs" fiasco. Later students began to march for such causes
as civil rights, abolition of capital punishment, and
stopping the war in Vietnam. Finally, the climax came with
the "credibility gap." Young and old alike, by introspection,
began to view their nation negatively, and the national
government came under severe criticism. The people began to
realize that other nations have been critical of the United
States and that some records show that the United States'
policies abroad have not always been totally altruistic.
Mark Twain was one of the first Americans to awaken
the public to the true nature of the American undertaking
in the Philippines as he spoke of the irrevocable error, the
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"Philippine temptation. Later President McKinley was to
state that if Dewey had only sailed away when he smashed the
Spanish fleet, "what a lot of trouble he would have saved
us."^
Dewey did not sail away and, as a French visitor put
it, the colonial policies of the U. S. became greatly
affected by "la, crlse de la conscience americaine . "^ Only
history could judge the young western nation's half century
of "adventure in imperialism."^
Gowing has divided this era of Philippine history into
five sections: (1) The military period from I898 to 1901,
(2) The organization period from I9OI to 1907, (3) The con
structive period from 1907 to 1913, (4) The period of
Pilipinization from 1914 to 1935, an'd (5) The commonwealth
period from 1935 to 1946.5 His outline will be followed here.
-�-Carey McWilliams , Brothers Under the Skin (Boston,
Mass.: Little Brown, and Company, 1942) , p. 229.
^Wolff, Little Brown Brother, p. 267.
3corpuz, Philippines , p. 65.
^Ravenholt, The Philippines, p. 51.
5Gowing, Under the Cross, pp. 113-114.
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I. THE MILITARY PERIOD (I898 to 1901)
President McKinley, a religious and peace-loving man,
was constantly being pressured by world conditions into a
warlike stance. Before his inauguration he said, "If I can
only go out of office . . . with the knowledge that I have
done what lay in my power to avert this terrible catastrophe,
I shall be the happiest man in the world. "^ Increasing
pressures made his lines impossible. The new U. S. President
had been projected as the aegis of prosperity. Entrance into
war did not fit this image. He detested bloodshed, remembering
the Civil War in which he himself had served, and yet ex
pansionist pressures continued to push his decision closer
to another war. "The yellow press, spearheaded by Hearst's
Journal and Pulitzer's World was hot for war and was
exerting an almost hypnotic effect upon public opinion
generally and upon congressional attitudes in particular-"''^
Pressures were also arising from men who envisioned the
U. S. as a world naval power, who saw the possible conflict
with Great Britain and the need for world bases. Responsible
for encouraging a war policy were Mahan, Lodge, and
o
Roosevelt . �
owolff , 0�. cit. , p. 40.
7lbid.
Q
Taylor, Problems in Partnership , p. 51.
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The pressure was too great. The social darwinism of
that period justified, in the minds of the expansionists, the
ruthless struggle for survival both at home and abroad.
They felt compelled to assume the "white man's burden."
"Ancient customs, pre-industrial societies, decaying
imperialism could not forever stand in the way of science
�Q
and progress .
"
Because of these diverse and widespread influences,
McKinley moved in the direction of war. Even though the
Spanish had capitulated in Cuba on April 9 and agreed to all
reasonable demands, on April 11 McKinley gave a message to
a tumultuous joint session of Congress which led on April
25 to a full declaration of war against the Spanish.
The Assistant Secretary of Navy, Theodore Roosevelt,
felt strongly that war was a necessity and saw vacillating
McKinley as a "white-livered cur." Without authorization he
sent the cable to Dewey in Hong Kong that initiated the
ultimate confrontation with Spain in the Philippines. The
cable stated:
Dewey, Hong Kong:
Order the squadron, except the Monocacy . to Hong
Kong. Keep full of coal. In the event of
declaration of war Spain, your duty will be to see
9lbid. , p. 52.
that the Spanish squadron does not leave the
Asiatic coast, and then offensive operations in
the Philippine Islands. Keep Olympia until further
orders .
Roosevelt .
Victory in Manila Bay came quickly and was portrayed
by some as an "Act of God." The United States was enjoying
the exhilaration of conquest, and men like Roosevelt wished
to see the war continue. He noted in his correspondence:
"The Navy has had all the fun so far and I can only hope that
peace has not been declared without giving the army a chance
at . . . the Philippines . "11 Taylor says that "in I898 the
wonder was not that the United States took the Philippines,
but that it did not take more."!^
The protestant church cried out in a moralistic tone
to recruit for missions and saw declination of ownership of
the Islands as a crime against God. Catholicism hesitated,
knowing the Pope's sympathies with Spain, but in May
American archbishops announced that U. S. Catholicism would
unite in prayer for an American victory in the Philippines.
^
As in Cuba, the U. S. used the method of arming the
natives with rifles and then encouraging them to rise up
l�Wolff, 0�. cit., p. 45.
llwolff, 0�. cit., p. 82.
l^Taylor, Problems of Partnership, p. 52.
�^^olff, 0�. cit., p. 84.
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against their rulers, the Spanish. Aguinaldo was intercepted
in Singapore and called by Dewey to Hong Kong. He arrived in
Hong Kong, but only after Dewey had sailed for Manila. Weeks
later, according to Aguinaldo, Dewey promised support from
the U. S. and deposited him on the shores of Cavite to join
the Filipinos' resistance movement. Aguinaldo was led to
believe that the United States' interest in the Philippines
was only one of liberation.!^
Charges and counter-charges were made by these great
leaders. The Democrats In administrative power in the U. S.
tended to accept the word of Dewey, while the anti-imperialists
leaned toward Aguinaldo. World opinion was divided:
It was the word of a Malay adventurer against the
word of an American admiral and gentleman ... we
believe George Dewey.
[or]
... It is simply ridiculous to imagine that 8 to 10
million of such people can be bought and sold as an
article of commerce without first obtaining their
consent .
The Filipinos Insisted that they only wanted help in
ousting their Spanish rulers. They felt capable of self-
rule and embarrassed the U. S. by proclaiming Philippine
l^Emilio Aguinaldo and Vicente Albano Pacia, A
Second Look at America (New York: Robert Speller and Sons,
1957) , pp7~49^66, as cited in Wolff, Little Brown Brother,
p. 41.
^^Wolff, 0�. cit., p. 113.
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Independence on June 12, I898, at Kawit, Cavite. Aguinaldo
proclaimed himself President of the Revolutionary Government,
appointed a cabinet, and later on September l4, held the
-1 r
first Congress in Malolos, Bulacan.-'-"
The U. S. executive branch had mixed emotions. They
wanted to give independence to the Philippines but felt the
people incapable of self-government. The U. S. had given
freedom to Cuba and Puerto Rico on the basis of their being
western. Christian, and predominantly white. The Philippines
were different. "The Filipinos were Asiatic and dark-skinned.
It seemed proper, therefore, to subject the little brown
brother to a period of tutelage under white instructors . "�'�'''
Another cause of ambivalence was fear that the vacuum left
by Spain's deterioration would be filled by Germany who
already had naval vessels in Manila Bay. Japan was also
another contender for the "Emerald Isles."
The decision finally came to President McKinley and
he graphically states how God led his final decision:
And one night it came to me this way�I don't
know how it was, but it came: (1) that we could
not give them back to Spain�that would be
cowardly and dishonorable; (2) that we could not
turn them over to France or Germany�our
commercial rivals in the orient�that would be
bad business and discreditable; (3) that we could
l^Gowing, Under the Cross, p. 102.
l^McWilliams , Brothers Under the Skin, pp. 231-232.
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not leave them to themselves� they were unfit for
self-government�and they would soon have anarchy
and misrule over there worse than Spain was; and
(4) that there was nothing left for us to do but
to take them all, and to educate the Filipinos, and
uplift and civilize them, and by God's grace do
the very best we could by them, as our fellow-men
for whom Christ also died. And then I went to bed,
and went to sleep and slept soundly. 1�
The Treaty of Paris was signed on November 30, I898,
but Congress was still greatly divided. Ratification of the
treaty came with a margin of one vote. A motion to give
freedom to the Filipino people "as soon as they demonstrated
the efficacy of their own government" was defeated by the
tie-breaking vote of Vice-President Garret A. Hobart.^^
This one vote was. to cost thousands of lives.
The long quest for Independence could not be satisfied
by submission to foreign domination. Aguinaldo had vowed
never to be taken alive, and numberless thousands pledged their
lives to follow their leader- Thousands of Americans lost
their lives, ambushed by the bolo-swinging natives. Finally,
with sheer numbers and more advanced armament, the resistance
was crushed. Victory had come, but only after the Americans
had pursued the straggling resisters from valley to valley
and over mountains, killing all the domestic animals,
burning the crops, and shooting any defiant natives who were
Wolff, 0�. cit. , p. 174.
McWilliams, o�. cit . , p. 231.
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aiding the enemy. General "Jake" Smith had given orders in
the closing days of the rebellion: "I want no prisoners, I
wish you to kill and burn; the more you burn and kill the
better it will please me."^^
The destruction in the Philippine-American conflict
was estimated as follows:
1. 200,000 civilians died of pestilence and disease;
2. 20,000 Filipino soldiers died in battle;
3. The carabaos, upon which the Filipinos had relied
for agriculture, transportation and meat had
been reduced to one-tenth of the pre-war number;
4. 4,234 American lay buried on Filipino soil; and
another 2,8l8 wounded; and
5. The dollar cost was over $600,000,000.^1
Mark Twain attempted to interpret this "victory":
There have been lies, yes, but they were told in a
good cause. We have been treacherous, but that was
only in order that real good might come out of the
apparent evil. True, we have crushed a deceived
and confiding people; we were turned against the
weak and the friendless who have trusted us ... .
We have debauched America's honor and blackened
her face before the world; but every detail was
for the best .... Give yourself no uneasiness;
it is all right. 22
Senator Hoar also attempted an interpretation:
Your practical statesmanship has succeeded in
converting a (grateful) people. . . into sullen
^�Wolff, 22.. cit . , p. 357. Shortly after the war
Smith was court-marshalled and retired.
^�^Ibid. , p. 360. ^^Ibid. , p. 337.
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and irreconcilable enemies, possessed of a hatred
which centuries cannot eradicate ... .3
II. THE ORGANIZATION PERIOD (1901 to 1907)
William Howard Taft, civil governor of the Islands
from 1901-1904, played the major role in this era. Earlier,
President McKinley had said, "The Philippines are not ours to
exploit, but to develop, to civilize, to educate, and to
train in the science of self-government. This is the path
which we must follow or be recreant to a mighty trust
committed to us."^^ Taft endeavored to keep that pledge.
Many Americans had preceded him, coming to the Islands as
speculators to make a fast profit. They had been encouraged
and protected by U. S. Army officers, and they treated the
Filipinos much like "plantation darkies. "^5 Viciously
received by the speculators, Taft pledged that even good
business practices could not justify 8,000 Americans
attempting to sell goods to 8,000,000 Filipinos while at
the same time continuing to berate, abuse, and vilify them.
One of Taft's first great problems was the unpopularity
of the friars and the great amount of land and subsequent
^^Ibid. , p. 362.
^^Archie L. Ryan, Religious Education in the Philippines
(Manila: Methodist Publishing HOuse, 1930), p. 25, as cited
by Gowing, Islands Under the Cross , p. 113.
^^Wolff, 0�. cit. , p. 312.
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economy that they controlled. This problem was settled as
Taft conferred personally with Pope Leo XIII in Rome. Later,
the Pope sent a special delegate to the Philippines and the
U. S. bought the land from the friars for $7,239,000. Taft
set about the redistribution of this land to the Filipino
people, with the tenants cultivating the land having the
? 7
first option.^' Solving the friar land problem was Taft's
first main contribution.
The second contribution during this period was the
organization of local and provincial government. This plan
involved the election of a governor over each province and
president, vice-president, and municipal council elected in
each municipality. From the beginning, considerable autonomy
was enjoyed by the Pllipino people.^"
In national government three Filipinos served on the
first governing commission, and a Filipino was the first
Chief Justice of the Supreme Court. 29 Taft was attempting
to convince the Filipinos of the sincerity of the U. S. and
to fulfill the charge of President McKinley:
pfi
For more information on the abuses of the friars,
see Gowing, Under the Cross , pp. 106-110.
^"^Ibld. , p. 117.
^^Osias and Lorenzana, Evangelical Christianity
Philippines , p. 53.
^^Puchs, "Those Peculiar Americans , " p. 44.
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In all the forms of government and administrative
provisions which they are authorized to prescribe,
the Commission should bear in mind that the
government that they are establishing is designed
not for our satisfaction, or for the expression
of our theological views, but for the happiness,
peace, and prosperity of the people of the
Philippine Islands.
The third contribution of Taft during this era related
to education. During the Spanish period, Spanish was learned
only by the elite educated class. Nearly eighty-five
different dialects were in use, dividing the people and
hindering a true sense of national identity. The Americans
could find but one answer� teach everyone English. An appeal
was made and more than six hundred "Thomasites" respondecj and
went into the provinces to open schools with a new language
and a new culture. If success can be evaluated by the
number of students in school, the venture was a success.
Enrollment Increased from 150,000 students in 1900 to
1,000,000 in 1921 and to over 2,000,000 in 1940.31
Students began to learn civics and oratory, and to
revere the great achievements of Washington, Lincoln, and
other great western heroes. The students, in ringing tones,
quoted the words of Patrick Henry: "Give me liberty or give
^Archibald Bullock, "American Education In the
Philippines," International Review of Missions , III (April
1914), 324.
3lRavenholt, The Philippines, p. 59.
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me death," but learned little concerning the martyrdom of Jose
Rizal or the national leadership of Aguinaldo. "A generation
was uprooted and transplanted in the. hothouse of American
civilization. "32 The Americans, with great sincerity, saw
the American way as the only way. For life to have true
meaning for the Filipino, he must be changed.
The almost unbelievable total faith in the American
system is seen by the words of a teacher: "Good and pure
English will be the highway for every student who studies in
Manila, and this will bring him into sympathetic intercourse
with oriental problems as seen and taught by wise and thought
ful men from the West. "33 The Americans felt that the West
could teach the East about the Orient. Little emphasis was
placed upon bringing the Filipino to literacy in the mileau
of his own culture. The emphasis was rather to make him a
oil
"short-nosed Americano."-' This was not an option, but a
compelling duty. One American stated: "... this launch of
State . . . sails out in her search for American freedom,
American prosperity, American ways, A Christian religion, the
35
little red schoolhouse, and the American home."
32McWilliams , Brothers Under the Skin, p. 233.
^�^Bullock, o�. cit . , p. 335.
2^A nick-name given to Filipinos who acted like Americans.
35wolff, Little Brown Brother, p. 84.
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III. THE CONSTRUCTION PERIOD (1907 to 1913)
As In the organization period, the construction period
was the continuous turning over of more authority by the
Americans to the Filipino nationals. In the bicameral
legislature the lower house was completely composed of elected
Filipinos and the upper house was composed of the Commission
with a Filipino majority. Although Filipinos were being
placed In positions of leadership , only a few Filipinos
were voting in the national elections.
Voting was restricted to those who were at least twenty-
three years of age, who were legal residents in the towns for
at least six months before the election, who were not subject
to any foreign power, and who fell into any of the following
classes :
1. Any who held municipal offices before August 13,
1898 (the date of Manila's capitulation to the
Americans ) ;
2. Any who held real property valued at 500 pesos
or more, or who paid annually at least thirty
pesos of tax; and
3. Those who read, wrote and spoke English or Spanish.
Only three percent composed the electorate in the national
^7
elections of I907.
3^Gowlng, Under the Cross, p. 113, states that 72 per
cent of the civil service positions were then filled by the
Filipinos.
^'''Corpuz, The Philippines, pp. 98, 99-
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IV. THE PERIOD OF FILIPINIZATION (19l4 to 1935)
The Commission was abolished by the Jones Act of I916.
By 1921, ninety-six percent of public officials were Filipinos,
and by 1930 only four of the nine Supreme Court judges were
American. Local taxes now provided revenue, U. S. aid was
used only for military help, and the government was practically
self-supporting and autonomous.
While self-government was developing in the Philippines,
antagonism against the Filipino was developing in the United
States. Before 1920 most Filipino immigrants came as
"fountain-pen boys" to study in the area of liberal arts.
Many were exhibited on American campuses as "grateful and
39
precocious wards of the American government."-* In 1920,
only about 5,000 were present, so no real problem existed.
In the late 1920 's the "Filipino Problem" had become evident,
and by 1930 over 45,000 Filipinos had arrived in the U. S.,
most settling on the West Coast. In derision his name was
shortened to "Pinoy." An official of the Los Angeles Chamber
of Commerce described them as "the most worthless, un-
40
scrupulous, shiftless, diseased, semi-barbarians .
" America
^^Gowing, 02.. cit., p. Il4.
^^McWilliams , Brothers Under the Skin , p. 234.
^�Ibld. , p. 238.
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had been portrayed in the educational system of the
Philippines as heaven where all people are rich, as a land
of equal opportunity but the Filipino found only poverty
and rejection. When pressure arose to limit his immigration
to the U. S., the Philippine Manila-Times reacted: "It is
unthinkable that the American flag should fly over the
Philippines while citizens who look to it for defense and
support are barred from entering the United States. "^^
Such American mistreatment of the Filipino in the past
has produced Filipino hostility toward the American missionary
of today. This bewilderment is clearly expressed in the plea
of the Filipino:
Where is the heart of America? I am one of many
thousands of young men, born under the American flag,
raised as a loyal, idealistic American under your
promises of equality for all, and enticed by glowing
tales of educational opportunities. Once here we
are met by exploiters, shunted into slums, greeted
only by gamblers and prostitutes, taught only the
worst of your civilization. America came to us with
bright-winged promises of liberation, equality,
fraternity. What has become of them?^*^
V. THE COMMONWEALTH PERIOD (1935 to 19^6)
During this period the Philippine government had
complete charge of its own domestic affairs with the exception
of the war period (1942-19^5 j*3 and on July 4, 1946, total
^^Ibid., p. 243. ^^Ibid., p. 248.
^^This period will be considered later-
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independence was proclaimed. In the proclaiming of independence,
the United States imposed its day of Declaration of Indepen
dence. In 1962, Filipino President Macapagal changed the date
to Aguinaldo 's day of declaration in Cavite, June 12, I898.
Today, July 4 is no longer celebrated as the Philippine Day
of Independence, but is known as the Philippine-American
Friendship day.^^
The American Imposition was accomplished at a great
cost to lives of Americans and Filipinos alike. It progressed
on the thesis that Americanism was good for peoples of any
nation and that the American culture should replace the
"heathen and savage" culture. The U. S. had pledged to
"uplift, civilize, and Christianize." Although advanced on
many false presuppositions, much good had been accomplished
by the American influence.
Summary . Historians question the necessity of the
'American Imposition" In the Philippines. Motives for the
American intervention vary from the religious necessity felt
by President McKinley to the desire for new world naval
bases
by many congressional leaders including the Under Secretary
of Navy, Theodore Roosevelt, who without official authori
zation sent the first cable to Admiral Dewey which initiated
^^Taylor, Problems of Partnership, p. 38.
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the ultimate confrontation with the Spanish fleet in Manila
Bay.
The Filipino revolutionary leader, Aguinaldo, accepted
the aid of the United States but realized too late that the
United States had come not to liberate but to rule. Over
20,000 Filipinos died in battle, another 200,000 died by
disease and pestilence, and over 4,000 Americans were buried
on Filipino soil. The Americans perceived their action as
liberation, the Filipinos felt that it was only betrayal.
The imposition was a benevolent colonialism with great
progress in social advances, governmental organization, and
educational institutions, but all these improvements were
patterned according to the United States culture. The
total gamut of U. S. culture was imposed upon a foreign
people including the selection of English as the national
language and the Declaration of Philippine Independence as
July 4.
CHAPTER IV
THE PHILIPPINE REFORMATION
For three and one-half centuries, the Filipino people
were indoctrinated in Christianity, which became their
national religion. The indios^ struggled against the church,
not against Christianity. At no time in Philippine history
has there been an organized movement against the Christian
religion. The factors causing the revolution of I898 were
the abuses, excesses, and terrorism of the friars.
In Protestantism the Filipinos saw a purified, more
ethical manifestation of Christianity rather than another
religion. Some Filipinos were sympathetic to Protestantism
because of their association with Free-masonry but the
majority were won by "the zeal of the American missionaries
and the power of the Biblically-rooted, Christ-centered message
they preached." The missionaries were not the first to bring
Protestantism to the Islands; they had been preceded twenty-
five years by the Bible.
I. PRE-MISSIONARY PROTESTANTISM
During the Spanish era the friars had suppressed the
Scriptures, which they considered dangerous in the hands of
�'�Name given by the Spanish to Filipino-born natives.
^Gowing, Under the Cross , p. 129.
56
the laymen. The possession of a Bible brought persecution, if
not execution. The fear of the friars of the illumination of
the Scriptures resulted in the prohibition of the possession
and use of the Bible. Several reasons may be given for
their fear of the Scriptures:
1. Catholic practice at variance with the Bible
brought embarrassing questions to the friars.
2. The friars sought to remain as the sole source
of the knowledge regarding God.
3. The Bible exposed the personal immorality of
the friars .
4. The Bible had produced the Reformation in Europe
5. The friars' misquotations from the Bible were
exposed as errors . 3
In 1838 the British and Foreign Bible Society dis
tributed a considerable number of Bibles through an American
firm in Manila. In 1853 about 1,000 Bibles were sold by the
same method. In I870 a converted German named Hoffenden
tore off the covers and brought many Bibles secretly into
the Philippines. These Bibles produced many secret believers,
having been given to native priests as well as laymen. In
almost every province the stories can be heard about the
4
changed lives that resulted from the reading of these Bibles.
The Bibles were read, men were converted, and in spite of
the prohibitions of the friars, services were held. Before
3prank Charles Laubach, The People of ttie Philippines
(New York: George H. Doran Company, 1925), PP' 160-161.
^Ibid. , pp. 164-165.
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the American missionaries arrived in the Islands, thirty-five
small congregations composed of over four hundred members
were secretly meeting in worship services. 5
Other Filipinos were discovered with the Scriptures in
their possession and deported to Spain for emprisonment .
Reading the Bible had meant their deportation, but they
wanted their fellow Filipinos to be able to read the Bible
in their own dialects. Upon their release from prison in
Spain, they were employed by the British and Foreign Bible
Society to begin translation work in the following dialects:
Ilocano, Fampanga, Tagalog, Bicol, and Visayan or Cebuano.
A miracle was produced:
When the early missionaries from the United States
entered the Philippines in 1899 and the years
following, many of them carried copies of the Gospels
in the language of the people of the Philippines.
It was considered^practically as a miracle by the
people of Manila.
The same year the Roman Catholic Church made a be
lated effort to encourage the reading of the Scriptures.
While the Americans were occupying the Philippines, Pope Leo
XIII reversed the opinion of the Church and offered
^Dwight E. Stevenson, Christianity In the Philippines
(Lexington, Kentucky: The College of the Bible, 1955), P- 15-
^Hugh Bousman, ed. , Some Facts About the Philippines
(Manila: The UCCP, 1952), p. 15, as cited by Stevenson,
Christianity in the Philippines, p. 24.
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indulgences for daily Bible reading."^ The action was too late
for Catholicism, since the revolution was already in progress.
The American Protestants were able to teach the Scriptures
with the blessing of the Roman Catholic Church.^
During the rapid growth of the Independent Church,
Bishop Aglipay accepted the Bible as his authority and gave
each ordained priest a Bible instead of the usual candle.
The Bishop said: "It is my opinion that the reading of the
Bible will result in the edification of the individual and
the progress of the nation. "9 Thus, the Bible began to open
the door for Protestantism.
Freedom to read the Scriptures kindled a desire for
freedom from a state dictated faith. This new desire was
fortified by action on November 29, I898, at the Malolos
Congress. After a heated debate. Title III, Article 5, was
passed by a majority of only one vote. It read:
The state recognizes the freedom and equality of
religions, as well as the separation of church and
state. 10
'Laubach, 0�. cit . , p. 159-
^Legalistically this is true, although practically,
for many years the Friars collected Bibles dispensed by
the Protestants, and burned them. See Ibid., pp. 170-175-
9 Ibid. , pp. 145, 170.
!�Nlcholas Zafra, "The Malolos Congress," Philippine
Historical Association , (Manila: 1963), P- 6, as cited by
Gowing, Under the Cross , p. II8.
Separation of church and state thus became legal.
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II. THE IGLESIA PILIPINA INDEPENDIENTE
Even during the revolution the Filipinos were loyal to
the Pope. Although they believed the ultimate control of their
eternal salvation rested in him, they hoped to break with the
friars and trust in their own priesthood for the sacraments
of the church. The Filipino priesthood saw this as an im
possibility; to break with the friars means a break with the
Pope, and therefore, Christianity. A leader was needed; that
leader appeared in the person of Isabelo de los Reyes.
Reyes was dispatched to Rome at the turn of the
century to ask for more Filipino priests as bishops. His
petition was rejected. Returning to Manila, he called a mass
meeting on August 2, 1902, where Gregorio Aglipay was elected
12
as supreme bishop of a secession.
Before accepting the new role of supreme bishop, he
consented to hold an Interview with the American missionaries
-^�'�Stevenson, Christianity in the Philippines, p. 12,
strongly emphasizes that the Philippines had taken this
action for separation before the Americans came. This is
true, but Gowing, p. Il8, more honestly shows that this vote
was by a majority of only one and did not represent the sen
timents of the Filipinos.
l^The initial organization was formed on October 23,
1899, recognizing the authority of the Roman Pontiff but
re
pudiating the authority of the Spanish hierarch.
See Gowing,
Under the Cross , p. 134.
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in Manila to consider an alliance. Two factors destroyed the
possibility of this alliance: (1) The ant1-Americanism of
Aglipay, and (2) his refusal to submit to another group of
alien bishops, the Americans. The break with Rome became
complete, and on October 26, 1902, Aglipay celebrated his
first Mass as "Obispo Maximo of the Philippine Independent
Church." More than 200 priests joined the new Philippine
Independent Church. Many brought their full congregations
with them. Estimates suggest that between 2,000,000 and
1 k
5,000,000 Filipinos joined the new mass movement.-^
Due to the loss of over 2,000,000 members, the Roman
Catholic Church faced its greatest crisis. Only a ruling
from the Supreme Court of the United States saved it from
complete extinction. Upholding the Filipino Supreme Court,
the United States ruled that all churches and property then
occupied by the Independent Church, If originally owned by
the Roman Catholic Church, must be returned to the Roman
Catholic Church. The Independent Church was left with no
places in which to worship and the majority of its people
were of the peasant class and were financially unable to
meet the crisis of building their own churches. Since
bamboo-poled churches with nipa roofs could not be sub
stituted for the beautiful Spanish architecture, millions
of Filipinos returned to the Roman Catholic Church.
13Laubach, The People, pp. 139-141. �'"^Ibid. , p. 1^^-
l^Gowing, Under the Cross, p. l40.
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The Independent Church had opposed marlolatry, the
abuses of Indulgences, and celibacy as the rule of the
clergy, but its positive affirmations were harder to
designate. Due to the influence of the American governor,
Howard Taft, upon the minds of the two Independent leaders,
Reyes and Aglipay, the Church became predominantly Unitarian
In doctrine. Limited motivation for growth could be
found in the original negative drive, hatred of the Friars.
Reyes lists three reasons for the defection of the first
millions: (1) inadequate and poorly trained priests,
(2) the Supreme Court decision, and (3) the unsympathetic
attitude of other Christians . �'�'^
The Independent Church today is still the largest
denomination outside of the Roman Catholic Church, with a
membership of over 1,500,000; it has not died! The spirit
of the church is expressed by Bishop Whittenmore:
But they did not give . . . they felt, as no
other group, identified with the Philippines. . . .
They could not see the future but they knew that
something precious had been entrusted to them
.... Confused and homeless, they started to
rethink and rebuild.-*-"
IMl- � P- 139.
l^Reyes, The Christian Register, p. 3, as cited by
Stevenson, The Philippines , p. 17.
l^Lewls B. Whittenmore, Struggle for Freedom: History
of the Philippine Independent Church CGreenwich, Conn. :
SiabUFy Press, I961) , pp. 131-134, as cited by Gowing, Under
the Cross, p. 118.
III. METHODISM
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Protestants also came into this religious vacuum pro
duced by the revolution. In spite of many difficulties such
as prejudice against the missionaries as part of the
colonial government, hostility of the Roman Catholic Church,
and opposition by the Philippine Independent Church, initial
progress was encouraging. Stevenson says that "only among
the primitive peoples of Central Africa has the church had
II 19
a more encouraging response." One early missionary reported:
I want to repeat that our work and its progress
does not depend on getting the people ready, but in
getting workers sufficient to take care of those
already asking for us.^^
The Methodist Church was and sUlll is the strongest single
Protestant Church in the Philippines.
Nicolas Zamora
The first Methodist services in the Philippines were
conducted by a layman, Arthur Prautch, who worked as an
exporter in Manila. He first ministered to American soldiers
but was later requested by five Filipino Masons to conduct
services for them. Chaplain George Stull preached in
-��^Stevenson, The Philippines , p. 18.
^'^Walter N. Roberts, The Filipino Church (Dayton,
Ohi-o: The Foreign Missionary Society and the Woman's
Missionary Association, 1936), p. 25.
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English for these Masons and his message was translated into
Spanish. During one service Paulino Zamora^"*- announced that
he was a Protestant and suggested that his son, Nicolas, be
given an opportunity to preach. Nicolas was an excellent
speaker and became the eloquent interpreter of the Methodist
message. Before this encounter with the Americans, Zamora
had already been preaching in seven different places.
Methodism spread rapidly without the appearance of foreign
domination because It came from the heart of an earnest
Pllipino in the language of the people. During the first two
years in the Philippines, the Methodist Church, largely
through the preaching of Zamora, saw a greater gain in
members than the total visible missionary results secured in
China in fifteen years. Begun by a layman, assisted by a
Chaplain, and nationalized by a Pllipino Protestant, "Thus,
Methodism began in the Philippines, with an enrollment of
688 members before a single regular missionary had arrived."
By 1921 Methodism had a total membership of over 63,000.
Concerning the phenomenon. Prank Laubach states, "in the
history of modern Protestant missions there is no parallel
^^He was the nephew of Pather Zamora, who, falsely
accused, was executed in Cavite, in I872.
^^Homer C. Stuntz, The Philippines and the Far East
(Cincinnati: Jennings and Pye, 190V, p. 4^27 as cited by
Deates, The Story, p. 8.
23Laubach, The People, pp. 165, l82.
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in any country to the advance of Methodism during its first
twenty-five years. "^^ An attempt will be made to understand
why Methodism flourished.
The Strength of Methodism
A primary contribution to the strength of Methodism
was the early development of outstanding Filipino leadership,
which proved of great importance due to the intense feelings
of nationalism. Protestantism was the religion of the
colonial powers. One cannot deny the value of this fact.
With the colonial powers came dedicated school teachers and
sympathetic government workers. Another source of
strength was Methodism's proclamation of a heart-felt
religion, with the major emphasis on experience rather than
dogma. Contributing also was the excellent organization
which encouraged Christian nurture, education, witnessing,
and an emphasis on self-support, and which produced a vital
church in the Philippines as it had done in America. Even
persecution was used as an asset toward growth. The Friars
had instilled in some Filipinos a fanatic zeal and in
tolerance against those who had come to challenge the status
quo. Persecution came to the Methodists, but with it came
testimonies of victory:
Ibid. , p. 182.
65
. . . the gospel Is by this means well advertised in
the town and now people are coming to the Lord
there. Besides this we have been stoned and driven
from the streets, spit upon and cursed, but thanks
be unto God, victory has been ours through him.^^
Laubach adds the final secret of the Methodist success,
stating that "they ignore nobody, rich or poor, bond or
free." The Methodists believed in their method and their
message and felt compelled to present their gospel to all
men.
IV. MISSIONARIES
The early missionaries suffered failures as well as
successes. Many examples portray the strength and weaknesses
In individual missions.
Interpersonal Missionary Tensions
One area of dissent was in disagreements between long
term missionaries and new appointees. Conflict arose between
a long-term missionary couple from Africa, Rev. and Mrs. L.
0. Burtner, and two young missionaries, Sanford Kurtz and
Edwin S. Eby. The Burtners favored beginning the United
Brethren work in the city of Manila and gradually working
^Richard L. Deats, The Story of Methodism in the
Philippines CManila: Published for the Union Theological
Seminary by the National Council of Churches of the
Philippines, 1964), p. 23.
26
Laubach, o�.. cit., p. 184.
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out into the province. Eby and Kurtz wanted to begin
immediately in the province. The senior missionaries pre
vailed with the result that the work was begun In the city
of Manila. The subsequent resignation of Eby and Kurtz
slowed progress and the Burtners returned in discouragement
to America, recommending the closing of the work in the
27
Philippines. Overdependence of the home board upon the
judgment of long-term missionaries produced wrong methods of
procedure, lost two young missionaries to the Church, and
almost terminated the United Brethren work in the Philippines.
Evangelistic Emphasis
Time was needed for building and organizing the church,
but evangelism was the main thrust. In a letter to the home
board, Burtner wrote concerning needed personnel, money, and
property, but he closed the letter with a revelation of his
greatest concern:
But that which occupies our time, and consumes our
strength is to know how best and most speedily to
give to these missions of our brethren the Bread
of Life. 2�
Evangelism was constantly projected as the central task. A
simple and warmly emotional message made two major emphases:
"fixing attention on God's Word, and urging the necessity
Roberts, The Filipino Church, pp. 8-11.
Ibid. , p. 7.
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of repentance and personal acceptance of Jesus
Christ."^
The Missionary Motive
Even though there was much hardship among the
missionaries, one predominant note rings out in each
testimony� the joy of being in the center of the will of
God. Convictions were different, but each missionary felt
that he not only had the greatest task, but the greatest joy
In the world. He sought only the approval of God, and His
approval produced a contagious radiancy, a life of joy.
One missionary expressed this by saying:
Joy and sorrow mingle together in our daily walks like
the rain through the sunshine, but He sanctifies the
sorrows and our cup runneth over. Surely goodness
and mercy do follow us all the days of our lives. 30
This joy produced a loyalty to God that far surpassed the
31
devotion accorded to the sending board.-'
Problem Areas ,
Americans sometimes by their very temperament are
blunt�and are proud of it. They have grown up in the roar
and the noise of the cities or in the expansive plains of the
^^Ibid. , p. 72, cites Six Decades, 1855-1915, P- 88.
30
Laubach, The People , p. 198.
^^Roberts, 0�. cit . , p. 12.
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West. They often speak louder than any people on earth and
can be heard above the conversation of a room full of
Filipinos. The American will raise his voice for emphasis.
The Filipino will interpret this emotion as anger- Sharp
retorts are part of American humor but are often mistaken
by Filipinos as insulting remarks. Great tolerance has
been needed by the Filipino for the American missionary with
his loud mouth.
Unconsciously, Americans of the past fell into the
role of the schoolmaster. Being taller than the Filipino,
he assumed a paternalistic attitude toward the smaller man.
English was the medium of education in the classroom, and
the missionary, in an attempt to be understood, developed the
habit of speaking slowly and distinctly, with a patronizing
tone of voice. The contrast was evident when the missionary
spoke slowly and distinctly to the Filipino but with fluent
�52
rapidity to his American co-worker.-^
The identification of the missionary with other
Americans in the Philippines was also a major problem. In
1905 it was stated that the greatest obstacle to the
Protestant work in the Philippines was "the example of the
Americans . "33 The greatest indictment was against drinking.
^ Laubach, 0�. cit . , p. 442.
^^Osias and Lorenzana, Evangelical Christianity, p. 9-
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lust, and gambling, but Oslas saw a more subtle 111 in
materialism as an influence which tended to weaken and destroy
the moral and spiritual fiber of Filipino youth. 3^ Only the
dally exemplary life of the missionary could hope to over
come the detrimental witnesses. A Filipino writes of such
an achievement in the lives of other Christian Americans:
Mention must be made of the Influence of the
exemplary life led by the American Christian
families who have done so much to offset the mis
conception of American life produced in the minds
of those who have observed the life and conduct
of non-Christian Americans.-'-'
V. EARLY PROTESTANT GROWTH
Historically, the Christian missionary has always been
Interested in evangelism in the non-Christian countries. In
1898, J. H. Barrows said that "wherever on pagan shores the
voice of the American missionary and teacher is heard, there
is fulfilled the manifest destiny of the Christian Re
public. . . ."3^ The Protestant missionary came to bring
the message of the gospel, not simply to civilize pagans.
Dr. and Mrs. James B. Rogers of the Presbyterian Church were
the first regularly appointed missionaries to reach the
Philippines, arriving on April 21, 1899- Having previously
^^Ibid., p. 177. 35ibid., p. 94.
3%olff, Little Brown Brother, p. 85.
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served in Brazil where they spoke Portuguese, they quickly
acquired a workable knowledge of Spanish.
Comity
Other denominations, such as Methodists, Baptists,
United Brethren, Congregationalists , Disciples of Christ, and
Christian and Missionary Alliance, subsequently arrived in
the Philippines. With a sense of evangelical unity pre
dominant almost from the beginning, a comity agreement was
composed in 1901 which divided all the Islands of the
-37
Philippines into denominational zones. These denominations
also formed a union of evangelical workers with four main
objectives :
1. The divided areas will avoid overlapping of efforts
in any one area.
2. They selected a common name. La Iglesia Evangelica,
for all denominations and local churches.
3. They determined to establish one united church,
controlled and directed by Pllipino Christians. �
4. They planned to cooperate in all things possible. 3�
Important work was accomplished by the committees in this
evangelical alliance. Sunday school and other material was
published and used by member churches, comity assignments
and realignments were regulated, opium, prostitution, and
alcoholic beverages were fought, and the great evangelistic
3'Osias and Lorenzana, b�. cit., pp. 85-90.
3Se. K. and I. W. Hlgdon, From Carabao to Clipper
CNew York: Friendship Press, 19^1), p. 17.
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meetings of the early 1920 's with E. Stanley Jones and
Sherwood Eddy were sponsored. 39 This union also encouraged
a unity that continued to develop in the life of the church
and produced the following organizations:^^
1914 - The Union Church of Manila was composed of the
American congregations of the Methodist and
Presbyterian Churches .
1920 - The Evangelical Union asked Filipinos to join
their fellowship.
1929 - The National Christian Council was composed of
representatives from both churches and missions.
1929 - The United Evangelical Church of the Philippines
was composed of Congregational, Presbyterian,
and United Brethren churches.
1932 - The Iglesia Evangelica Unida de Cristo was a
merger of eleven of the small independent
denominations with a total membership of
12,500.
1938 - The Philippines Federation of Evangelical
Churches was a reorganization of the National
Christian Council with membership open only to
churches, no missions being permitted to join.
1942 - The Federation of Evangelical Churches in the
Philippines was organized by the Japanese
during the war.
1948 - The United Church of Christ in the Philippines
(UCCP) was organized.
The UCCP is the fulfillment of the dream of unity first pro
jected in 1901 ; today it is the largest church in the
41
Philippines, with a total membership of over 135,000.
39Gowlng, Under the Cross , pp. 156-157.
^Qlbid. , pp. 158-196.
^^Douglas J. Elwood, Churches and Sects in the
Philippines (Dumaguete City, Philippines: Silliman
University, 1968), p. 150-
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Evangelistic Methods
In their pioneer stage, few of the Protestant
denominations obtained well-trained evangelistic preachers
such as Zamora. Most of the early evangelism was- conducted
by poorly trained Filipinos or by missionaries speaking
through an interpreter. By 1904 the missionaries had more
requests for services than they could fill:
Work outside San Fernando has developed so rapidly
that I am at wit's end to know how to take care
of it ... . Four large places, towns, are open
and ready for us�expecting us, even, and we are
not ready to care for them.^^
The United Brethren board secretary commented that it was
"not the missionary seeking the people, but the people
seeking the missionary . "^3
A typical evangelistic campaign in a small town (barrio)
was an all-day meeting, having this typical daily schedule:
8:30 a. m. - Group and special singing by Filipino
students and the message was pre
sented by the missionary.
10:00-12:00 - Filipino students answered questions and
discussed in groups the message of the
missionary.
2:00-4:00 - Following lunch and siesta more dis
cussion took place.
5:00 p. m. - Possibly a baptismal service followed.
7:30 p. m. - An evening evanglistic service was
directed .
^Roberts, The Filipino Church, p. 24, cites the
Woman ' s Evangel , 1905, p. 33.
^3ihid. , p. 45.
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Following such a campaign Bible classes were organized,
anticipating the eventual organization of a society.
All types of evangelism were used such as door-to-door,
street preaching, preaching in the market places, and personal
evangelism. Knowing the love of pageantry of the Philippines,
Sunday parades were held and Christians participated in this
barrio highlight of the year, the annual fiesta. This
celebration was always an excellent time to "preach, pray,
sing, and sell Scriptures as the crowds [would] come and
go."^^
In the later stages of growth the Filipinos themselves
directed the evangelistic teams with great success. By
1914, Filipino missionaries, supported by their own people,
were being sent to preach to the mountain tribes. The
mountain people, the Igorotes, were at first surprised to
have the lowland Ilocanos come to live in the native settle
ment. This close fellowship resulted in many of the
mountain tribes people being converted, including the fore
most headhunter in that area. He became a devoted member
of the church and was later appointed Governor-General over
45
that territory.
^^Deats, The Story of Methodism, p. 18, cites The Con
ference Journal of 1915, p. 29.
^^Roberts, o�. cit . , pp. 89-91.
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The final phase of evangelism came in 1919-I926 when
the church felt the need of increased efficiency in its
organization. The old methods of evangelism, especially
with untrained leaders which were once successful, no longer
produced satisfactory results. The Americans had brought
a high standard of secular education. This increased secular
training for the masses necessitated a trained ministry in
the churches. Evangelism without nurture and education was
destined for failure.
Our early methods of evangelism no longer attract
attention. . . . Our plan must be to develop a
more efficient system of religious education by
developing in our workers the best possible
Sunday School methods and doing our recruiting
among the children and the young people.^"
Prom 1900-1920 the evangelistic emphases were campaigns
and conversions. Beginning about 1920, education and social
service institutions played the dominant role in the outreach
of the church. Protestantism now said, "The Church must
meet all human needs or see to it that they are met. '
Eventually a good balance was obtained between mass
evangelism and growth through education.
^^H. W. Widdoes, Annual Report of the Philippine
Mission, 1920, pp. 2-3, as cited by Roberts, The Filipino
Church, p. 94.
^7Higdon, From Carabao to Clipper, p. 25.
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Nationalism
Since the Filipinos were now taking new responsibilities
in leadership, new tensions of nationalism arose, which
eventually led to defection. The first noticeable defector
from Protestantism was Zamora, the fiery preacher of the
Methodist Church. When the status of the church In the
Philippines was changed from a Mission Conference to an
Annual Conference, Zamora equated this action with Filipino
submission to the United States Methodist Church. He also
felt that few decisions were being made by the Filipinos
and resented the paternalistic attitudes of the Americans.
When his superintendent, an American missionary, sought to
warn him concerning some minor breaches of ministerial
ethics, he responded by withdrawing from the church. He
later stated: "We will not have ill feelings nor hatred
toward the Americans and their colleagues. We only want to
be independent."^^ The ecclesiastical structure of the
Methodist Church could not be molded to fit the Filipino
drive for independence.
The Presbyterian Church forestalled tendencies of
defection by granting total Independence to their Filipino
work in 1914. During the first twenty-five years of
missionary work in the Philippines, over twenty-two
^^Deats, The Story of Methodism, p. 44.
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independent churches had been organized. All of these had
developed in the ever-growing spirit of nationalism which
"results from a feeling that political independence is in
adequate unless spiritual independence accompanies it."^^
In 1903, institutes were developed to train the lay
men for leadership. Cooperative schools such as Silliman
University and Union Theological Seminary began preparing
candidates for preaching and administration. The missionaries'
task was to help and to train. By 1930 the Filipinos spoke
clearly of their evaluation of the missionary task:
Such leaders who come, however, can best serve the
cause of Evangelical Christianity if in their
work they seek to labor sincerely and dis
interestedly to make themselves and their
services unnecessary.^
Religious Literature
Until 1919 the major work of Bible translation had been
done by the British and Foreign Bible Society. This organi
zation translated the entire Bible into four major dialects,
and parts of the Bible into four other dialects. The
American Bible Society assumed the responsibility in 1919.
The Methodist Publishing House was formally opened as
the Thoburn Press In 1901. In 1902, the Philippine Christian
^^Laubach, The People, pp. 300-309.
50osias and Lorenzana, Evangelical Christianity,
p. 152.
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Advocate was first published in English and Spanish; later it
was printed in the dialects of Tagalog, Ilocano, Pangasinan,
and Pampango. The Methodists had traditionally been a
singing people and in 1905 published a Tagalog and Ilocano
Hymnal. Literature was made available for Church School,
Church History, and the foundations in the Wesleyan Doctrine.
The United Brethren began a weekly four-page publication
in Ilocano, Daglti Naimbag a Damag (The Good News). Begun in
1905, by 1907 it had a circulation of 675 and a great in
fluence. Roberts notes the unequaled effect of this weekly:
Let me say here that of all the forces at work in
this Province for the enlightenment of the people,
with the possible exception of the public schools,
nothing equals the weekly publication . ^3
These papers gave news, explained portions of Scripture, and
corrected misconceptions of Evangelical Christianity.
Secular teachers from America stimulated in the
Filipino students an intellectual curiosity and a search for
truth, but they did not fill the vacuum with Christian
answers to science, secularism, and materialism.
5^ A great
^�^Deats, 0�. cit . , p. 9-
^^An itemized list of the Methodist publications for
one year can be found in Laubach 's The People of the
Philippines, pp. 439-440.
53Roberts, The Filipino Church, p. 31.
5^E. K. Hlgdon, "The Nationalist Spirit in the
Philippines - In Relation to Protestant Christianity,' IRM,
XVIII (1929), 209.
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desire for truth was filled only by a limited amount of
evangelical literature.
The Roman Catholic Church noted the vacuum of religious
teaching and presented fourteen petitions with thousands of
names asking for the introduction of religion in the public
schools in 1922. Bishop Aglipay of the Independent Church
joined with the Protestants in demanding a continued separa
tion of church and state. Many protestants thought it
advantageous to introduce into the schools the Ten Command
ments, the Twenty-Third Psalm, and The Lord's Prayer, all of
which could be recited in unison without comment. The Roman
Catholic Church, on the other hand, opposed the teaching of
the Scripture without notes. Evaluation of the problem by
the Department of Education was that "the public schools
cannot pretend to teach sectarian religion. I say sectarian
religion for I do not know of any other kind. Religion as
we know it today is sectarian. There is no universal
55
religion which the schools should teach." Therefore, pro
viding a Christian emphasis in education became the task of
the Evangelicals.
55Laubach, o^.. cit., p. 335 cites a stenographic
report of the speech of Vice Governor Gilmore in Baguio
in December 1922.
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Religious Education
Two contrasting statements show the development of the
religious education movement. The' Methodist Episcopal Con
ference in 1903 stated:
The public schools opened by our government are
meeting the need for popular education and doing
it so well that it would be a waste of missionary
funds and a needless reflection upon the effort
of the government for us to enter into secondary
school work, as we would most certainly do under
different conditions.-'
Less than fifteen years later, the statement was made that
"the attitude of extreme hands-off adopted by the government
in regard to religious questions in the public schools has
resulted in an almost anti-Christian sentiment therein. "^"^
The protestant leaders noted that many youth were without a
religious anchor and were questioning the difference between
Protestantism and Romanism.
If the Protestants had been lethargic, the Roman
Catholics were energetic. The public schools had stimulated
a competitive surge of growth in the Catholic Church as can
be seen in the fact that in 1913 there were 325 Catholic
58
schools, but by I918 there were 1,228 Catholic schools.
5^Laubach, Ibid. , p. 333, citing Rader in M. E. Report
of 1914, p. 75.
^^Tbid. , p. 331, cites McLaughlin, American Bible
Society Report 1917, p. 385.
5^Ibld.-, p. 333.
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The Protestant missionaries were hesitant to use personnel
and funds to develop a secondary educational program, whereas
the Protestant Filipinos were insistent, stating that such
schools would turn out a virile constituency prepared to give
the young churches financial and moral support. By 1925 the
remarkable influence of Silliman Institute at Dumaguete, of
Jaro at Hollo, of the Jolo Industrial School at Indinan,
and of schools at Manila, made possible the prediction of the
positive effect upon the Protestant Church and the Filipino
community. 59 The number of Protestant schools was small
compared to the diligent effort of Catholicism, and even today
the results of the Protestant erroneous educational philosophy
are evident .
Using the Christian education pattern of the churches
in America as a guide, character building and training for
future ministers and laymen were provided by the following
evangelical agencies:
1. The Union Theological Seminary which began the
training of ministers in 1915;
2. The Sunday schools which by 1930 had an en
rollment of 100,000 members, composed of students,
officers, and teachers;
3. The Bible Classes;
4. The Daily Vacation Bible Schools,
5. The Young People's Societies. 60
Ibid., pp. 333-334.
'Osias and Lorenzana, Evangelical Christ ianity , p. l4l.
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Self-support
The Roman Catholic priesthood had coerced money from the
Filipino people for many religious rites and acts, such as
blessing the home or the business, baptising infants, officiating
at marriages, burying of the dead, holding birthday celebra
tion services, and saying prayers to provide the escape of
souls from purgatorial fires.^-^ Thus, the Filipinos acquired
the attitude of a bargainer toward religion; "they sought to
purchase grace at the lowest possible figure."
Most of the early Protestant converts were from the
lower economic class and had very little money to give for
pastoral support. In contrast, the men of the United States
Army spent freely and most Americans, including the
missionaries, lived on a comparatively high economic level.
The illusion thus produced was that of the "rich Americano."
The early Filipino preachers, not wishing to follow the Roman
Catholic patterns, were hestiant to solicit funds. They made
no charge for baptisms, marriages, burials�and stated that
their support came from the mission. They considered their
own people too poor to give, and many people followed the new
faith because it was free. For these reasons self-support
was very slow in developing.
^^Laubach, The People, p. 234.
^2 Ibid.
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In contrast with other Protestant groups, the Methodist
Church made few of these mistakes. As soon as a small group
of people became converted in a barrio, services were begun,
not in the missionary home or in a mission-rented hall, but
in the open air or in the home of a convert. Stewardship of
possessions was early taught as one of the essential duties
of the Christian life- As soon as possible the people were
encouraged to build their own place of worship. At first it
would be only bamboo and nipa, constructed by the church
members. Eventually a more permanent building, but one they
could afford, was constructed of brick or stone which could
withstand the termites, storms, floods, and fires. Tithing
bands produced full self-support on the local level by 1919,
and mission subsidy was used only to assist in evangelism.
Institutions, and administration. ^3
Self-support was not easily accomplished, but by the
processes of education, organization, a set goal, and the
shifting of responsibility to the native church, it was
achieved. Self-support was not spontaneous; of that day
it was stated that "the Pllipino will support the gospel which
^^Deat&j The StOry of Methodism, pp. 26-28.
6^Laubach, 0�. cit . , pp. 235-243.
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he loves If we will patiently teach him his duty and a way
to do it.
Summary . The revolution against the Spanish Church
produced a religious vacuum which was filled by the organi
zation of the Philippine Independent Church and the
Protestant missionary denominations. Only a Supreme Court
decision by the United States saved the Roman Catholic Church
In the Philippines from a complete collapse.
Several factors produced a phenomenal growth in this
period of fresh Christian awakening:
1. The printing of the Bible in the local dialects,
2. The fervent evangelistic preaching,
3. The proclaiming of a Christian faith that was in
terested in the total needs of the people,
4. The training of nationals for places of leadership,
5. The emphasis upon self-support,
6. The national missionary outreach.
These positive factors of growth were augmented by deeply
committed missionaries whose underlying motive was to be in
the center of God's will. On the other hand, once again the
missionary hesitancy to delegate responsible leadership to
the national church became the greatest drawback.
^^These are the words of Dr. Cott Ingham as cited by
Laubach, ibid. , p. 242.
CHAPTER V
THE WAR YEARS AND LIBERATION
Three countries fought for control of the Philippines
following the Japanese bombing on December 8, 1941: the
United States, Japan, and the Soviet Union. When the war
began the Commonwealth was still five years away from total
Independence, and it was not in control of its own foreign
relations, nor responsible for its own defense. Many
Piliplnos blamed the relationship of the Philippines to the
United States for the devastation of the war-
During the occupation the Piliplnos had to cope with
allegiance to the United States, the Commonwealth, and Japan,
the occupying power- They also had to cope with the
Hukbalahap Movement , an agrarian reform group linked with
the Communists and organized on March 29, 1942, to fight the
Japanese.^ The Huks were fomenting a communist revolution
under the guise of anti-Japanese patriotism, while at the
same time claiming to be in good standing with the United
States and the Commonwealth. Confusion followed. A puppet-
iQeorge E. Taylor, The Philippines and the United States :
Prob lems of Partnership (New York: Fredrick A. Praeger, Pub
lisher, 196"4), p. 96.
^Alvin H. Scaff, The Philippine Answer to Communism
(Stanford, California: Stanford. University Press, 1955)
p. 3. The nickname for this movement was the Huks.
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government was installed; loyal nationalists, known criminals,
and the Huk Movement joined hands in underground guerilla
terriorism against the Japanese. With ambivalent feelings
the average Filipino civilian wondered whether he should
cooperate with the Japanese or resist. As Bataan and
Corregidor fell, some of the .members of the government of
President Quezon escaped by submarine, while others remained
to deal with the extraordinary complexities in the country.
The Japanese were confused. They found difficulty
in understanding why the Filipino would not exchange his
American loyalties for Japanese "emancipation." The Japanese
Insisted that they had come to "free orientals from Western
domination" and at Malolos on October l4, 19^3, granted the
Filipino nation her "independence ." 3 The Filipinos who had
anticipated true freedom for almost 400 years refused to be
conquered, but the price of suffering during the war years
(December 1941 - February 1945) was great.
I. DESTRUCTIVE ASPECTS OF THE WAR
War ' s desolation
The cost of suffering was twofold: the physical
destruction of the war and the moral deterioration and
^Taylor, Problems of Partnership, pp. 97-98. Either by
stupidity or mockery the Japanese chose to make this pro-claSatloS on the original site of the declaration of independence
by Augulnaldo .
86
spiritual confusion. The Filipinos were homeless and hungry,
sick and sorrowful. Half of the population suffered from
malaria, dysentery, and typhoid. Many died. Early in the
war their shoes wore out. Barefooted, they contracted hook
worm and other intestinal parasites.
As in the Philippine-American War, the animals needed
for cultivating the farms were slaughtered for food. After
the liberation, thousands of men and boys were employed by
the U. S. Armed Forces and were slow in returning to the
farms. Others, who had fled to the hills and the forests,
were slow In returning, for they had no clothes to wear-
Higdon lists the estimated total loss to the country:
75 percent of factories and manufacturing establishments,
80 percent of banks and banking institutions,
75 percent of public buildings,
25 percent of private homes,
90 percent of government buildings, equipment, and
furnishings ,
80 percent of all transportation by land, water, and air,
75 percent of the telephones, telegraph, cable, and
postal services,
85 percent of the sugar industry (this was the livelihood
for 1 out of every 5 Filipinos),
50 percent of the coconut, hemp, and tobacco industries,
70 percent of the poultry and livestock,
80 percent of the school buildings,
75 percent of all the books (the Japanese attempted to
stamp out all Spanish and American literary in
fluence), h
Estimated total cost: $1,000,000,000.
^E. K. Hlgdon, Faith Triumphant in tiie Philippines
(New York: Friendship Press, 1946), p. 11.
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Stevenson adds that 80 percent of all church property
was destroyed and most of this destruction was by American
planes and guns in the closing days of liberation. ^ The
economic loss, though overwhelming, did not compare with the
moral deterioration.
Contention and moral breakdown
Stealing, looting, robbing, and killing became the only
means to a daily existence and was the example set by parents.
Action ordinarily considered unethical or immoral became a
way of life during the war. Children, without the proper
example, did not learn right from wrong. Graft and bribery
entered for the first time into the Filipino culture (coming
into full growth in the large-scale graft which hit the
nation in the "spoils system" after liberation).^
American soldiers, lonely and away from the fellowship
and restraints of American society, produced a large number
of Illegitimate children. Military authorities greatly dis
couraged mixed marriages, but could not stop the soldiers
from living with Filipino girls, often with the consent of
^Stevenson, The Philippines , p. 33, cites Hlgdon,
"The Philippines," ChFlstianity Todax, ed. Henry Smith Leiper
(New York: Morehouse-Goram, 19^7), PP- 355-368.
^Corpuz, The' Philippines, p. 85-
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the girl's parents.'^ An estimated 100,000 babies were born
from these mixed unions.^
The nation was torn by hatred, and strife. The collab
orationist-patriot issue was very tense. Thousands of civilians
were executed by the Japanese and guerrillas. Some were
killed because they had given aid to the enemy or had in
formed on the revolutionists. Others were executed by the
guerrillas because of pre-war personal grudges. As times,
brother was pitted against brother in this test of loyalty.
The end of the war only heightened these mounting accusations
of one man against another. Motives for action were mixed.
Those who did not leave the cities, but stayed and
set up a semblance of government, were motivated by a desire
to protect the people, a fear of enemy reprisals, or a dis-
q
loyalty to the government.^ At the close of the war, blanket
Indictments could not be made, but each case had to be
Judged on its own merits. Manuel Roxas came under severe
criticism for being a collaborationist, and his political
career, culminating as the first President of the independent
^The underlying cause was economic deprivation, al
though other girls felt proud to he the mothers of "American
babies."
^Hlgdon, Faith Trium:phant, pp. l4, 32.
^Taylor, Problems of Partnership , p. 105, cites Claro
M. Recto, Three Years of Enemy Occupation (Manila: People
Publishers, 19^6) , p. 136.
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nation, was saved only by a personal tribute coming from
General Douglas MacArthur.^^
The Filipinos developed an embittering hatred for the
Japanese equaled only in intensity to their earlier hatred
for the Spanish. At the close of the war, the Japanese had
to be protected from the civilians by the American soldiers,
who were being offered fifty pesos per head for each Japanese
soldier they would turn over to mob-Justice. Only love could
overcome such hatred.
II. CONSTRUCTIVE ASPECTS OP THE WAR
National Leadership
When the Japanese came, all missionaries were placed
in internment camps. A Japanese military proclamation was
issued which stated that the head of every church must be a
Filipino. The Filipinos, prepared or unprepared, were now.
�^^Taylor, Problems of Partnership , p. 110.
�'��^This love and forgiveness was demonstrated in 1959
when a converted Japanese naval officer returned to the
Philippines to ask forgiveness for cruelties, tortures, and
atrocities. Forgiveness was given as is noted in the UCCP
Leyte Conf. minutes: "To manifest the sincere and honest
intentions and sentiments of the Christian people of Western
Leyte Annual Conference to grant forgiveness and that they
(the Japanese) are hereby forgiven through Jesus Christ our
Lord and Master of the brutalities, atrocities, and other
forms of abuses the Japanese Imperial Forces of Occupation have
committed and inflicted during the last World War." Cited
in "Plllpinos Extend Forgiveness," Christian Life, XXI (October
1959), 29-
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forced to accept the leadership of the church. The future of
the church, therefore, depended upon this Filipino leadership.
Pacing a common enemy and the suffering common to all drew
the national churches closer together, maximizing their areas
of agreement and minimizing their differences and forcing
them to depend upon their national leadership. The national
church would never again accept the missionaries as the only
recipients of positions of key responsibility.-^
To better observe and deal with the diverse Protestant
groups, the Japanese imposed the formation of a United
Protestant Church. Eleven groups including the Episcopal,
Methodist, Baptist, and Christian and Missionary Alliance
refused to join, but on October 10, 19^2, "the Federation of
Evangelical Churches in the Philippines" was organized, with
Enrique C. Sobrepena as the Presiding Bishop. At the end of
the war, the Japanese action was rescinded and the Federation
disbanded.
The Methodist Church had not united with the Federation,
so the Japanese insisted on its election of a Filipino bishop
as the head of the Church. The election produced the first
^^Gowing, Under the Cross, p. l86.
l^Richard L. Deats, The Universal Gospel and Modern
Nationalism CPh.D. Dissertation at Boston University, 1964),
p* 156, as cited by Gowing, Under the Cross, p. 170.
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Filipino bishop, D. D. Alejandro. Positive results came out
of what seemed at first to be chaos. A Filipino was now head
of the Methodist Church. The Church continued to grow, for
"evangelism and self-support went on unabated during the
war years .
"^^
Relationship to Missionaries
The missionaries, from their internment in Harris
Memorial buildings, honored the new bishop by inviting him to
a tea party. War with its pain and suffering brought a new
appreciation for the missionary by the national. After the
war, for many Filipinos, the welfare of the missionaries was
a primary concern:
They wanted to know first about the missionaries.
They asked about the church in America and the other
parts of the world from which they had been cut off
for nearly four years. It took an hour or more . . .
and they talked about their needs for hymnals.
Bibles, devotional literature and Sunday School
materials . ^5
This same loyalty was also felt by the missionaries.
Within hours after the missionaries had been released, seven
of the prewar leaders met and began to make plans as to how
Deats, The Story, p. 98, cites The Central Con
ference Journal o f 194b, p . 35.
15e. K. Hlgdon, "The Task of the Church in the
Philippines " xm, XXXV (July 1946), 289.
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the church and the nation could be rebuilt. Suffering
brought a new appreciation of unity as shown by the words of
the missionaries: "Our first thought, had to do with the
need of making contacts and renewing our fellowship with
our Pllipino church leaders as soon as possible."-'-'''
Missionaries had been interned, but nationals had been pro
pelled into leadership and responsibility. Suffering had
made them strong and a new appreciation for each other came
to both missionary and national.
III. THE POST-WAR CHALLENGE
Missionaries Prom China
The growth of Protestantism in the Philippines following
the war was greatly affected by the relocated missionaries
18
from China, by the increase of independent Protestant groups,
and by the growth of nationalism. Porced to leave the China
mainland in 19^8, many of the Protestant missionaries re
located in the countries of Southeast Asia. By 1956 a total
of 112 missionaries had transferred to the Philippines .-'�^
�'�^E. K. Hlgdon, "Notes on the Philippines," IRM, XXXIV
(.July 1945), 323.
^"^Ibid.
l^Elwood, Churches and Sects, p. 7- These are Protestant
Churches not affiliated with the National Council of Churches.
�^^Frank W. Price, "The Second Report of the Relocation
of China Missionaries." Occasiohal Bulletin VII (June 1956), 8.
93
The fall of China came as a great shock to the Christian
world. 20 The "rice Christian" approach did not work, nor
did the isolationism of the mission compound. Modern
Institutions of learning were abandoned before the onward
thrust of the fast-moving Communists and great hospitals be-
cgime only reminders of the imperialists. Many books have
been written in an attempt to ascertain the reasons for
failure and to propose corrective measures in other nations.
These are summarized as follows :
1. Educational, medical and social service work should
be such as can contribute to the needs of the country
and be supported by the local church.
2. Funds and property should be controlled by nationals
and missionaries. The Church should not be saddled
with property that it cannot keep up.
3. Missionaries need to have a good understanding of
their relation to the local church, and the church's
relation to the government of the country.
4. Ministers and missionaries (American) should divest
themselves of routine responsibilities so that they
can do pioneer work.
5. Younger churches should use Christian imagination
without being culturally Anglo-Saxon.
20s. H. Dixon, "Experiences of Christian Missions in
Chia," IRM, XLII (July 1953), 285.
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6. Missionaries should allow the nationals to make their
own mistakes. 2^
The evaluation of the failures in China led to a resultant
move in the opposite direction, from the "rice Christian"
approach to the organization of the indigenous church.
Failure In China helped produce success in the Philippines .
Independent Protestant Church Growth
Many Americans who fought in the liberation of the
Philippines returned to the United States with memories of the
spiritual need of the Islands, and some later returned as
missionaries. These returning servicemen augmented the
force of Independent Protestant missionaries.
There are 350 separately organized Christian bodies in
the Philippines, with 82 percent of these groups beginning
work in the Philippines following World War II. Ninety-five
percent of these post-war groups are classified with the
independent wing of protestant Christianity. During the
last decade, this independent wing grew at the rate of 112
percent, whereas the National Council of Churches of the
Philippines evidenced an aggregate Increase of only 16 per-
p4
cent . One notable reason for this differing growth rate
A China Missionary, "First Thoughts on the Debacle of
Christian Missions in China," IRM, XL (Oct. 1951), 411-420.
^^Elwood, Churches and Sects, p. 70. Ibid.
2^ lb id. , pp. 27-28.
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is that
there does not yet appear to be a sufficiently
clear and convincing rationale for mission as a
driving force behind the more ecumenical missionary
effort . . . while . . . the independent agencies
are still operating on the basis of the older . . .
understanding of the life and the mission of the
Church in the world. ^5
It should also be noted that "Piliplnos who are more amenable
to American influence may be expected to adhere to one of
the 'denominations' transplanted from abroad, whereas Piliplnos
who are more nationalistic in spirit may be expected to
attach themselves to one of the indigenous sects. "^^
The Growth of Nationalism
The willingness of the Piliplnos to resist the Japanese
aggression cooperatively with the Americans was unique in the
history of colonialism. ^7 Plllpinos, on the other hand, saw
themselves not as the puppets of the West, but as the first
people of Asia to unite in a nationalist movement and after
years of struggle to gain their independence. This attitude
has produced different degrees of nationalism.
In descending rank of intensity, nationalistic groups
are as follows: the "Ideological" Nationalists, the
'^^Ibid. , p. 45.
2 6 lb id . , p. 67.
27prank H. Golay, "Philippine -American Affairs: The
Case of Disengagement," ASIA , VI (Autumn 1966), 74.
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"Pragmatic" Nationalists, the "Casual" Nationalists, and the
"Counter-Nationalists . "'^^ Although numerically a small
minority, the ideologically motivated nationalists comprise
men of influential groups such as Congressmen, journalists,
and faculties of the universities and colleges. Their out
spoken voices have been heard in the Manila-Times concerning
such issues as Vietnam and the special relations of the
Laurel-Langley Agreement.
The Laurel-Langley Agreement has given "parity rights"
to the Philippines and the United States, but many young
nationalists feel that this agreement has tied the Philippine
economy solely to the United States. They would like to ex
plore other trade possibilities, even with Communist China.
Their demands include "full Pilipinization of the economy
and education, liquidation of the American military bases,
greater emphasis on industrialization, agrarian reforms and
P Q
an independent but active foreign policy." ^
The ideologically motivated nationalists' policies
of socialism aire closely linked to communism. Intolerant of
other viewpoints, those who disagree are considered as
"Jose Veloso Abueva, "Filipino Nationalism, Public
Policy and Political Institutions," ASIA, IX (Pall 1967), 70-
2 9 Ibid. , p. 68.
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OQ"little brown Americanos."-' This group has placed Increasing
pressure upon Piliplnos thought to be pro-American in
philosophy and has caused one to recently state:
The injustices have been planted, as it were, in the
very subsoil of our society by historical circum
stance: by Spanish colonialism, which denied the
Pllipino a voice in everything, and by the American
colonial regime which while providing for universal
education, at the same time failed to create a
condition in which those with new knowledge, skills,
and industry could develop productive enterprise,
and release the P^-lipino forever from colonial
enslavement . 31
Political nationalism and ecclesiastical nationalism
evolve in combination, not in isolation. Concerning a recent
Asian Conference the Asians stated that they wanted to "stand
on their own feet and be Independent of the West . . . God
has given the West its opportunity; now He is giving Asia its
chance, and Asians do not want the new wine in old wine
skins."^^
Lindsell's closing words lead the missionary to a
closer evaluation of his role when he says that "the white
3�lbid. , p. 68.
3-^Nestor Mata, "Transformation of Romulo as a New
Pllipino," Philippine Herald (February 1969). This article
refers to a speech made by Carlos Romulo, Foreign Secretary
of the Philippine government, to the Manila Overseas Press
Club.
B^Harold Lindsell, "Sharp Words from Asian Evangelicals,"
Christianity Today, XIII (December 6, 1968), 2, 4. This
statement concerned the Conference on Evangelism in Singapore
for the Asia-South Pacific area, on November 5-13, 1968.
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man's future in the missionary dimension is bleak. The day
may not be far away when few of them will be left in Asia. "33
Summary . The Japanese occupation of the Philippines
in December 19^1 produced both negative and positive results.
The physical destruction, amounting to over one billion
dollars, coupled with the moral deterioration, brought
spiritual confusion. Loyalties were tested and questions
concerning stealing, looting, robbing, and killing were
delegated to second place by the ever-present fight for
survival .
Nevertheless, the national church leadership became
stronger. Separated for the first time from the advice of
the missionaries, the Filipino leaders were compelled to
stand alone and to make Independent actions. Positive
results came out of apparent chaos as the first Filipino
Methodist Bishop was elected and the church continued to
grow in evangelism and self-support. The close of the war
brought a warm fellowship between the nationals and
missionaries, but the nationals had felt the thrill and
self-realization of making confident leadership decisions
and no longer would they be content in a subservient role
in their own country. Many new denominations flooded into
33ibid.
the moral vacuum following the war years, with the greatest
success obtained by those who emphasized the Indigenous
church and encouraged national leadership.
PART II
SOCIAL-PSYCHOLOGICAL CONSIDERATIONS
CHAPTER VI
SOCIAL-PSYCHOLOGICAL PRESSURES
Emotional stability, including the ability to take
criticism, to work happily with others, to accept major
decisions, and to adjust to physical conditions and local
culture is important to any person intending to work in a
foreign country. Neurotic tendencies that would often go
unnoticed in one's own country become highly magnified in
the tensions of a foreign land. One survey pointed out that
forty-five out of one hundred missionaries left the field
before retirement because of functional difficulties.-^
Most mission boards now have diagnostic procedures for
evaluation of emotional stability. Recommendations from
these psychological and psychiatric reports have demonstrable
value in predicting the creative adaptation to a life work.
One board cites that since the testing program was In
stituted in 1943 "nearly 50 percent of the applicants
rejected after the tests and the Interviews and of the
failures on the field have been due to emotional Instability."
^Eve J. Widdigen, "Address to New York Society of
Tropical Medicine," (New York: Associated Mission Medical
Office, NCC of the United States of America, 1953), cited by
E. K. Hlgdon, New Missionaries for New Days (St. Louis: The
Bethany Press, 1956) , p. 24.
^Ibid. , p. 26.
102
Perrl notes that the missionary seems to pass through
three main crisis periods: the crisis of selection, the
crisis of engagement, and the crisis of acceptance. ^ The
crisis of selection involves the total preparation and pro
cessing of the missionary prior to his arrival on the
field. During this crisis the candidate learns the realities
of his emotional make-up, his personality strength and weak
nesses, and makes his commitment to God, his friends, and
his Church.^ The crisis of engagement comes in the early
confrontation with the total mission milieu on the field.
After about one year on the field when the romance and
adventure have vanished, the missionary enters the third
period of adjustment, the crisis of acceptance. ^
Maslow divides needs into physiological, safety,
belongingness , esteem, and self-actualization.^ Emotional
stability receives its greatest test when the satisfaction
of the needs of the Individual is inadequate. These needs
become very apparent during the crisis of engagement.
%en Perrl, "The Missionary and Cultural Shock,"
Christianity Today , (June 7, 1968), 15.
^Ibid.
^Ibid.
^Calvin H. Hall and Gardner Lindzey, Theories of
Personality (.New York: John Wiley and Sons, Inc., 1957),
pp. 326-327.
I. CRISIS OF ENGAGEMENT
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Approaching his task on the field, the young missionary
Is filled with enthusiasm and a desire to see great accomplish
ments. He immediately sees many aspects of the work that
need to be changed and voices his recommendations. He senses
little interest for his plans; instead they may be met with
apathy and distrust. This period of anxiety which sometimes
leads to depression is often noted as "cultural shock" or
7
"cultural fatigue," which is defined as "that emotional
disturbance which results from adjustment to new cultural
environment."^ Cultural shock results from inadequate
interpersonal relations which lead to feelings of inferiority
and failure.
Interpersonal Relations
It is estimated that eighty percent of the critical
field problems are caused by Inability to get along with
other people.^ Another report shows the prime cause of
over fifty percent of missionary withdrawals to be related
to Interpersonal relations:
'Perrl, loc . cit .
^William A. Smalley, "Emotional Storm Signals: The
Shocks of Culture, Language, and Self-Discovery," Evangelical
Mis s ions Quart er ly * 11 (Spring 1966), 155.
^Hlgdon, New Missionaries , p. 85*
17 percent - Inability or unwillingness to work with
fellow missionaries J
16.5 percent - inability or unwillingness to submit to
discipline or directives or supervisors
or senior missionaries,
13 percent - inadequate Interpersonal relations with
the nationals . -'�0
The young missionary has imagined a falsely idealized
situation of the mission field and its work. His missionary
image may have been developed by seeing thousands of colored
slides and half-naked smiling natives standing in front of
nipa huts,'^''' and has perhaps been reinforced by the Sunday
afternoon, "in costume" presentation of the missionary.
Other missionaries . The new missionary often abruptly
finds that at times the long-term missionary is difficult
to get along with. He may find this older missionary at
first to be his greatest problem. Perhaps this tension is
not totally his fault. Possibly the older missionaries are
tired, have gotten into a rut, and do not welcome his new
ideas. ^2 He becomes irritated at having actions passed in
the board meetings that are based upon past experiences of
the field (but no one ever tells him the details of the
^�Gordon H. Fraser, "Report of First-Term Missionary
Casualties." Bibliotheca Sacra, CKV (January 1958), 47.
�""""�Elizabeth Elliot, No Graven Image (New York: Harper
and Row, 1966), p. 24.
12a. T. Houghton, Preparing to be. a Missionary (Chicago:
Intervarsity Press, 1956), p. 90.
105
past experiences). The retort that, "When you've been here
for awhile, then you'll understand," does not answer his
question. Frustrated, he wants to cry out: "But I haven't
been here as long as you have and I don't understand!" Petty
annoyances and irritations are magnified far out of measure.
Without self-discipline, wills come into conflict, jealousies
arise and poor intra-mlssion communication produces mis
understandings . 13
Only a great love for people and a desire to try to
understand the viewpoint of the one under whom he is training
will help the young missionary to learn instead of rebel.
He will learn to trust the guidance of the Holy Spirit in
the lives of fellow-missionaries. At all times an open mind
Is imperative. Conflicting positions can be mediated. New
light on a problem may change a decision. One need not
always be the decision maker of the group, but rather sense
the guidance of the Holy Spirit. (Interpersonal relations
with the national workers will be considered under the
heading, "The Indigenous Church.")
Self-Discovery. In order for the missionary to have
good interpersonal relations, he must first of all know him
self. Knowles describes this process of self-discovery:
^%arold R. Cook, Missionary Life and Work (Chicago:
Moody Press, 1959), PP- 118-120.
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An Individual begins to assimilate and integrate
into himself that part of himself which he has
previously hidden from the view of all and often
from himself. This represents change and movement,
the dropping of the mask, the becoming more real
and authentic.!^
Loewen expresses this self-discovery as the "willingness to
be known. "l^ without a proper evaluation of his true self,
the Individual will consume a great amount of psychic energy
in protecting and preserving his projected image. Escape
from self-protecting pre-occupation will permit the person
to share in the sorrows and joys of others.
Before his departure for the field, the missionary
may speak to many congregations. His dedication will be
highly commended and his commitment will be related in
reverent tones. Even he, himself, may begin to believe that
he is a very godly man, off on a journey to accomplish
supernatural feats against insurmountable obstacles. The
shock of self-discovery comes in the midst of failure.
Things that seemed romantic and exciting now seem strange
and threatening. He worries about his failures:, failure
to learn the language, failure to adapt to the culture,
and maybe even failure to be spiritual. Since he has been
l^Joseph W. Knowles, Group Counseling (Englewood
Cliffs, N. J.: Prentice-Hall, Inc. , 196^), 20.
15jacob A. Loewen, "Relevant Roles for Overseas
Workers," IRM, LVII (April 1968), 23^.
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projected as being stalwart and virtuous In the eyes of his
friends, he Is now hesitant to express his doubts. The
failures continue to plague him, but missionaries are not
supposed to have such feelings, he thinks. A correct
evaluation of himself as a person will make it possible for
him to work his way through these failures�by adjusting,
accommodating, and accepting new ways of interacting with
others . l^
Related Subjective Problems
Other related problem areas common to most missionaries
are education of the children, spiritual growth, and missionary
losses .
Education of the Children. According to Smalley, this
Is one aspect of "cultural shock. "^"^ The missionary will feel
torn between the responsibility to his children or the
dedication to his task. Numerous stories record the re
bellion of missionary children who have left home at an early
age to attend boarding school and have lacked the love and
care of a mother or a father. Other missionaries testify
that God has prepared a way for the education and nurture of
their children and that they have "never seen the righteous
Perrl, "The Missionary and Cultural Shock," p. l4.
l^Smalley, "Emotional Storm Signals," p. 155.
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forsaken, nor his seed begging bread. "�'�^ The attitude of
the children seeing themselves as either orphans or
adventurers for Christ, will mainly reflect the attitude of
the parents.
Only In the major cities of the Philippines, such as
Manila, Davao, or Cebu is it possible for American children
to remain at home and attend private schools with a high
quality of education. Some parents have sent their children
to Pllipino schools at the cost of a. substandard education
and a later social maladjustment upon their return to the
United States. Although English is the medium of instruction
in the Pllipino schools, it is not equivalent to the American
English.
The parents are called to go as missionaries; the
children had no choice. Responsibility is placed upon the
parents to provide an adequate education for the child so
that he will be able educationally and emotionally to
succeed when returning to the United States. Properly
educated, the door will now be open for him to make his
choice of a life vocation. If he would follow his parents,
he can now return and serve in the culture of the
Philippines .
iSpsalms 37:25b.
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An Interdenominational school In Manila, Faith
Academy, teaching children In kindergarten through the
twelfth grade, offers an outstanding Christian education
program for the missionary children of the Philippines.
Dedicated house parents serve in the boarding house;
qualified American teachers produce a superior level of
education. The children have three weeks Christmas vacation
and about eight weeks in the summer as vacation time with
their parents. These times at home may be times of re-
acquaintance, fellowship, recreation, and a united spiritual
uplift. Quality of involvement may be substituted for
quantity in the warmth of the fleeting days. For parents
and children this method of education never becomes easy
but it is one part of the spiritual commitment demanded of
missionaries outside the cities, in the Philippines.
Spiritual Growth. It is the characteristic of man,
including missionaries, to have a desire for worship. At
first, the different sounds and methods of worship in a
new culture seem unusual and fascinating. The missionary
realizes his lack of fluency in the language but he has hopes
for an increasing comprehension, although its fruition is
slow. He can follow the Scripture reading, but it may be
announced rapidly, only once. Sporadically he is able to
recognize a few words, but they have a disjointed meaning
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and no message. In frustration, his mind wanders, possibly
to another land, as his watch ticks off the minutes of
another lengthy worship service. Thus, he is not prepared
for the pressures and testings of another week. One
missionary recalled that she spent an hour in private
devotional preparation prior to each Sunday morning worship.
Only time, bringing a new proficiency in hearing the
language, and a vital daily devotional life will overcome
this sort of frustration In worship. "When he learns to
experience religious satisfaction himself in such worship
he is becoming a missionary, because he is learning to
achieve his own kenosis , and the mind that was in Christ
Jesus is also in him."-''^
Missionaries are not superior spiritual individuals.
They are just "ordinary Christian people with an extra
ordinary passion to extend the blessings of their faith to
others. "20 They have temptations: those that are common
to all men, temptations that come to those who serve others,
and temptations peculiar to the situation of the foreign
missionary. They are tempted by self-satisfaction, spiritual
l^A. E. Tippett, "Probing Missionary Inadequacies
the the Popular Level," IRM, XLIX (October I960), 414.
20cook, Missionary Life and Work, p. 71-
Ill
laziness camouflaged by a busy-ness, loneliness, ethical
decisions, and constant interpersonal tensions. ^1 Thus, an
intimate spiritual relationship with God is not an option
but a necessity.
The words, "Give us this day our daily bread," be
come a very meaningful source of spiritual strength. Many
new missionaries have been defeated because prior to
missionary service they failed to establish a close, personal,
dally dependence upon Christ. in the Christian college they
may have unconsciously become accustomed to drawing their
spiritual strength from Christian counselors or close friends,
but when they become isolated on the foreign field, their
spiritual power can come only from a personal relationship
with Christ.
Without this daily strength the missionary may regress
into a period of rejection. Smalley summarizes these re
jections, citing six different areas. ^3 Rejection is first
projected against the host country and its people, with end
less complaining and reactions tinged with bitterness. This
rejection is sometimes climaxed with a protective personal
Isolationism in which the missionary attempts to have a
21lbld. , pp. 71-75.
22smalley, "Emotional Storm Signals," p. 155.
23ibid. , p. 149.
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"little America" overseas. The rejection on the other hand
may be projected against the home country. This produces
a person who "goes native" in the negative sense. Every
thing from America now becomes bad: the foreign policy,
Americans abroad, and all American imports. This rejection
Is not a creative sense of identification but is a loss of
"objectivity in the selection of life." Rejection is
turned also against the home board and the field executive
committee which is perceived to have put the missionary In
an unbearable situation. He may blame them for his lack of
orientation and feel that someone should have warned him of
the problems that have brought personal failure. Or the
rejection may be turned inward upon himself. An over
whelming sense of inadequacy grips him as he blames himself
personally for every mistake. He may feel that all the
money spent on him for training, travel, and upkeep on the
field, has been wasted. He may even blame himself and feel
guilty about his feelings of rejection and hostility.
Since
God is the one who called him into missionary service, his
rejection may finally be projected against Him. "God is
to
II 2 5
blame for making such a terrible mistake."
2^Ibid. , p. 151.
25ibid.
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Missionary losses . Jesus encouraged everyone following
Him to deny himself and take up His cross. The denial of
self for the missionary produces a number of personal losses.
Rayburn cites four of these as (1) the loss of things, (2)
the belonging loss, (3) the privacy loss, and (4) the power
26loss. These losses are examined below.
The loss of things . When an early missionary to
the Philippine Interior of Mindanao was floating his
furniture up the Agusan River by raft a native commented,
"But sir, we do not have a house large enough to hold all
of your things." The American's need for furniture which
seemed a necessity required the building of a large American
type two-story house in the village of Bunawan, in the
swampy Interior of the Agusan Province. ^7 To the Pllipino
the home may have seemed quite extravagant, but for this
first American family deep in the interior of the Philippines'
it was a necessity of health.
With a limited shipping allowance the missionary feels
that his furniture and clothing are meagre, but compared to
26william D. Reyburn, "Perspective on Missionary Loss,"
Evangelical Missions Quarterly, II (Winter 1966), 90.
27john H. Schlosser, Church Planting in Mindanao
(Winona Lake, Ind. : General Missionary Board of the Free
Meth. Church, 1964), p. 1.
the homes of the people that he will serve, he is the "rich
Americano." Although these necessities that he has trans
ported from America have utilitarian as well as sentimental
value, close attachment can often bring heartache. A good
rule might be not to bring anything to the Islands that one
cannot afford to lose. Damage and destruction in shipment
as well as thievery, fire, and flood on the field are only a
few of the hazards that can quickly bring a loss of things.
Belonging loss . The missionary is an outsider in
a culture that is deep-rooted and intricate. He is an in
truder- He is whlte-sklnned in a brown-skinned land. Dating
back to the days of the American Indian, the American's pro
nunciation of the local language depicted him as one born
with a foreign dialect. In Filipino Cebuano, his ngit will
always sound like nit . He may be the administrator, but
everyone else will know what is happening in his institution
before him. The Filipinos will laugh while he sees nothing
humorous. His olfactory nerves will betray his attempt to
enjoy the "heavenly fruit of Mindanao," the Durian, (so
foul-smelling that the airlines outlaw its shipment) and his
stomach will sometimes revolt when the choice piece of fish
(the head including the eyes) is presented to him, the
honored guest. He does not belong; he is an alien. This
alienation becomes completely clear when the Pllipino
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exasperatlngly tells him that he wouldn't understand since
he Is an American.
Another facet of the belonging loss becomes apparent
when the missionary returns for furlough to the United States.
His friends may comment that he no longer seems at home In
America. They are partially correct, as he is no longer
certain where his home is. It is hard for them to completely
understand why he went overseas and it is more difficult for
them to comprehend why he would now return to that foreign
country. He becomes an alien at home and abroad. Tracey
summarizes this loss by saying that "this separation, this
uncertainty as to where 'home really is,' is no light burden.
It probably breaks more missionaries than any one thing.
"^
Privacy loss . Living In a home with house-girls
or helpers residing in the same building is a new experience
for most missionaries. At all hours of the day and night
people will come to the door� for financial assistance or
for answers that only he can give. He will be required to
sleep on a hard floor as guest in a barrio home, with six
or eight other people in the same room. The only privacy
will be provided by his mosquito net. He will bathe in the
river on his treks into the interior and seek his toilet
^^Tracey K. Jones, Jr., "The Missionary Vocation,"
International Review of Missions XL (October 1951), ^07.
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facilities in the roadside bushes. Wherever he goes, a crowd
will gather to laugh, point, smile, and giggle at the "tall
Americano." Privacy will be a rare commodity.
Power loss . The long-term missionary will feel
this loss the most. On some fields an almost overnight
shifting of power has promoted the yard-boy to conference
superintendent. The missionary can no longer consider him
self the "great white father. "^^ He can no longer look for
respect because of his race or color, "but must earn that
respect through his work in church along side of his
brethren. "-^"^ He has not come to gain power but to follow the
admonition to:
Be ever ready to make good suggestions but, be happy
after you have made a thousand if you see one of
them later bring forth fruit, with no recognition
whatever that you had made the suggestion.-^
In order to adjust to these losses, the positive attitudes
expressed by Reyburn may be useful: "... learn the lessons
of our time and move with them ... by renewing our minds to
the fact of a new age, an age of revolution where every loss
29victor Macy, "Building the Indigenous Church,"
Encounter, II (September 1968), 3.
3Qlbld.
31p. Lee Palmore, "My Concept of the Role of the
Missionary in Japan," Th� Japan Christian Quarterly, XXIX,
196.
117
must be seen in the light of the loss and the gain of the
cross . "
II. ENCOUNTER WITH CULTURE
Cultural Superiority
The gospel usually arrives in a distant land clothed
33
in a foreign culture, the culture of the American missionary.-'
He assumes that what is good for the people and churches of
oh
America will be good universally. This "cultural overhang"-'
develops attitudes about food, habits of eating, and a jargon
about calories, waist lines, and diets. It is easy for the
missionary to confuse "Christendom with Christianity" and
35
"western culture with the gospel of Jesus Christ."-^ With
his vision blurred by this cultural overhang, the missionary
attempts to evaluate the present vital problems of the
Philippines. The problems are complex. Obvious American
answers will not suffice. Confused, he forgets that "neither
in Scripture nor in the historical development of the Church
32Reyburn, "Perspective on Missionary Loss," p. 90.
33jacob Loewen, The Christian Encounter With Culture
(Monrovia, California: World Vision International, 1967) ,
p. 5.
3^Donald Anderson McGavran, How Churches Grow (New York:
Friendship Press, 1955), PP � 85-92.
^^Eugene A. Nida, Customs and Cultures (New York:
Harper and Row, Publishers, 1954), p. 255.
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does the gospel Include the details of social structure or
church organization. The way of enlightenment will open
up to him only as he studies and understands social anthro
pology, "that body of knowledge which provides answers to
the questions: 'Why does this man think and act as he does?'
Without this understanding, much effort will be expanded in
trying to teach the right things, but with the wrong methods.
For "there is nothing that we can say about how the gospel
relates to life, if there Is no understanding of the culture.
The gospel will work in a community or country only to the
extent that it can work in individuals by means of the
national culture. The missionary must act on this premise,
for "culture controls behaviour in deep and persisting ways
which are outside of awareness and therefore beyond conscious
control of the individual."
His early, unsuccessful attempts to propagate the
gospel may be attributed to a resistance created by his
3^Ibld. , p. 133.
Merle Davis, "Missionaries for the Post-war Era,"
International Review of Missions, XXXIII (April 19^4), 248.
38Robert T. Parsons, "The Missionary and the Cultures
of Man," IRM, XLV (April 1956), l68.
39Edward T. Hall, The Silent Language (Garden City,
N. Y.: Doubleday and Company, Inc. , 1959) , p. 48.
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"cultural wrappings, "^� not to a lack of power of the message.
Jesus promises that not even death is able to overcome his
Church in its purity. Mead gives historical verification
to its power:
The history of Christianity has been a history of con
tinual reinterpretation of the Old and New Testament
in terms of particular cultures and periods ....
It demonstrates that a message from a God of all
men, speaking to all men, could cross every barrier
of culture or society, could cross any language
barrier and defy any frontier, and could be em
bodied in the poetry and artistic forms of any group
of men.
The missionary Is often more anxious to change the culture
than he is to understand it.
Should the Culture be Changed?
There are only two universal wrongs or actions which
iip
are disapproved in all societies, murder and incest.
Distinction ha.s to be made between murder and killing, incest
and extra-marital relations. In many cultures war and
punishment by law demand the killing or execution of persons
and such action is not considered murder. Incest, rejected
by most cultures, suggests sexual relations between persons
^^Loewen, The Christian Encounter, p. 7-
'^iMargaret Mead, "The Quest for the Truly Human,"
Study Encounter, II (1966), 4.
^^Nida, 0�. cit., p. 108.
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who are closely related. Other moral evaluations are
ascertained by their acceptance or rejection in the group.
Before the missionary criticizes another culture,
he should try to understand his own. Once an American saw
a Pllipino leaving food at a cemetery on All Saints' Day and
asked, "Why do you place food on the tombs of your dead?
They cannot eat!" The Pllipino replied, "Why do you leave
flowers on the graves of your dead? They cannot smell! "^^
Many of the customs of America seem only nonsense to the
foreigner.
Before the missionary attempts to destroy or criticize
a custom, he will profit greatly by first seeking for its
meaning. It is not a vital part of the culture simply by
chance. "A custom or belief persists in a society by reason
of the fact that it performs some function, fulfills in
some way the necessary condition of existence of a society
of that type."^^ Therefore, the missionary must find out what
function a custom has before he attempts to destroy it.
Some writers attempt to differentiate between the
ordinary culture of the country and the Christian culture.
Only as functional substitutes replace pagan practices can
-'Gladys Zabilka, Customs and Culture of the Philippines
(Rutland, Vermont, and Tokyo, Japan: Charles E. Tuttle Co.,
1963), p. 124.
'^^W. H. Newell, "Punctional Social Anthropology and
Christian Missionary Method," IRM, XXXVI (April 1947), 255-
121
Christian culture become meaningful . The pagan cultural
practices are replaced by functional substitutes only when
there is a basic lack in the society. Mead outlines several
instances when a culture is lacking, such as when it
1. Is able to Integrate only a few Individuals with
a common membership;
2. Is weak in the authority necessary for the main
tenance of peace and order;
3. Is deficient in the production of food and goods
and lacking in the devices of sharing them
equitably among its members;
4. Is clumsy in handling the growing child's perception
of the world; or
5. Is deficient in the expression of the brotherhood
46
of man.
In these instances functional substitutes are the real
answer to problems of promoting a desired social change.
III. BASIC LIFE PRINCIPLES
Basic life principles or cultural values are highly
resistant to change. Such a value can be expressed as a
proposition and is defined as "a postulate or position.
Nida, o�. cit. , p. 24?.
Mead, "The Quest for the Truly Human," p. 4.
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declared or Implied, and usually controlling behavior or
stimulating activity, which is tacitly approved or openly
promoted in a society. "^"^ Three of these principles dominate
the cultural patterns of the Philippines:
1. Fatalism as portrayed in the Tagalog phrase
bahala na.
2. Smooth Interpersonal Relations (SIR) expressed as
pakikisama.
3. Reciprocity majoring in Utang na loob .
Each of these will be considered below.
Fatalism
Every dialect has many words which portray the concept
of fatalism. In the early days of the Spanish culture, the
Piliplnos would say, "Que sera, sera," (what will be, will
be). In the Cebuano the following words express this thought:
Suwerte na lang -it's only luck,
Kababuton sa Dlos -it's the will of God,
Palad man gud - it's in the palm.
In Tagalog, the national language, bahala na is loosely
^"^Prank Lynch, Four Readings on Philippine Values
(Quezon City, Philippines: Ateneo de Manila University
Press, 1964), pp. 4-5.
^^Fuchs, "Those Peculiar Americans" pp. 65-100.
^^Lynch, o�. cit., pp. 1-49.
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translated as "It doesn't matter," or "never mind."^� These
words are summed up In Lauby's statement that "fatalism Is
deeply rooted In Pllipino culture, and it is quite customary
to accept the idea that the prevailing conditions, as well
as unanticipated events, are the direct will of God."^!
Patalism is based upon a personalistic view of the
universe. A power or better person outside of oneself is
controlling the universe and making the decisions for man
kind. In this belief, good is limited and the good of one
is advanced only at the expense of another. God is all-
powerful and He dictates or appropriates the good things in
life. This belief creates the acceptance of success as un
deserved; one cannot take pride in success or refuse to share
it with others without disapproval of the group. A leveling
process becomes a way of life. If an individual outwardly
prides himself in his achievements, his friends will belittle
him. If he disparages his accomplishments, his friends will
compliment his great success. Taking no credit for success
and sharing with others helps to avert the envy of those who
feel deprived by the success of the lucky person. It is
5�Puchs, o�. cit . , p. 66
51paul T. Lauby, "The Protestant Ministry's Attitude
Concerning the Economic Order in the Philippines," Southeast
Asia Journal of Theology, II, 33.
^^Lynch, 0�. cit., p. 19.
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only luck, not personal will power or drive. It is difficult
to find a word in the dialects to express will power or
determination, because success is attributed to the favor of
the gods.
Bahala na (it doesn't matter) gives a simple solution
to complex, unsolvable problems. In many countries of the
Orient, death is always very near. Periodic destruction
(called in the dialect disgracia) comes by fire, flood,
typhoon, and earthquakes, bringing hunger and famine. A
public bus overturns on a mountain pass and twenty-six people
meet a fiery death; a poorly constructed grandstand collapses
at an athletic tournament and many are injured; the small
baby Is born dead and the father with a sack over his back
goes into the darkness of the night to a small cemetery.
These and thousands of such situations could bring forth the
cry of why, to the Americans, but the Pllipino simply bows
his head and says, "Bahala na."
American use of time schedules has little meaning. In
dealing with the Americans, the Piliplnos will ask if it is
American time or Pllipino time. The American will say, "Sige
na lang" (hurry up). The Pllipino Is only confused. Why
does the project have to be completed on a certain date?
Why worry about tomorrow? After all, it is all in God's
hands. Siya na lang (He will be the one), bahala na. He is
in the heavens and all will be right with the world.
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Without proper understanding, bahala na can bring a
real sense of frustration to the missionary. A short-term
agricultural specialist expresses Filipino attitudes that
produce this missionary frustration:
The natives reason: "Why should we plan for
tomorrow when we have no control over nature or
the spirits? A typhoon, a flood, hogs or carabao
may come in the night and destroy the fruits of
our labor. Or the spirits may be displeased with
our conduct and desire to punish us." So what
"will be, will be" and the natives do little or
no planning for the future. 53
Smooth Interpersonal Relations
American culture has Instilled in the new missionaries
a strong emphasis on the value of success. The program and
Its completion is of the utmost importance. However, in the
Philippines the missionary will eventually find that people
are more important than work. Internship training in America
is insisting that the "object of work is secondary and can
ti54
only be accomplished through worker relationships."-^
SIr55 j^s comprehensively defined as:
... a facility at getting along with others in
such a way as to avoid outward signs of conflict:
glum or sour looks, harsh words, open disagreement,
or physical violence. It connotes the smile, the
53c. R. McBride, "Are Agricultural Missions Out of
Date?" Christian Century, LXXXII (December 29, 1965), l607.
^^Donald Bowen, Encounter, II (Sept. 1968), 3, cites
Rev. Fred Renich, Director of Missionary Internship.
55in future reference to Smooth Interpersonal Relations,
the abbreviation SIR will be used.
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friendly lift of the eyebrow, the pat on the back,the squeeze of the arm, the word of praise or
friendly concern .... It means a sensitivityto what other people feel at any given moment, and
a willingness and ability to change tack (if not
direction) to catch the slightest favoring breeze. ^6
SIR is acquired and utilized by three means: pakikisama
(concession), euphemism, and the tigpitallwala (go-between).
Each will be now considered in turn. 57
The common meaning of pakikisama is concession or the
practice of giving in or yielding to the will of the leader
or the majority. This concession is often illustrated In a
religious business meeting where many sides or facets of a
problem are thoroughly discussed and debated. To the un
initiated outsider, the opinion of the group seems greatly
divided, but when the vote is cast the decision will be
almost unanimous. The group has debated until the majority
feeling has been ascertained, then everyone has voted in that
direction.
This concept comes into direct conflict with American
Individualism. Newell shows that this aspect of the
functional approach "denies the basic western protestant unit
of the individual as a determining factor in society and
replaces him by certain groupings of people such as tribes.
''"Lynch, Four Readings , p. 8.
57ibid.
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clans, institutions, customs, and inter-play between which
is subject to certain scientific laws."58
Peace Corp volunteers in the Philippines, without
proper acculturation, felt a compulsion to teach the merits
of Individualism which they thought would lead to self con
fidence. If they had only known the concept of pakikisama,
they might have avoided failure. "They were caught in the
dilemma of trying to promote self-reliance by helping others
in a culture which did not value individual initiative in the
first place. "59
Euphemism. This is "the stating of an unpleasant
truth, opinion, or request as pleasantly as possible. "^^ This
Is an art that has always been highly prized in Philippine
society. Even the tone of the voice is considered, and harsh
and Insulting speech is devalued. Every precaution is taken
to forestall Insult or accusation. If something in the home
was lost or misplaced, the mistress would not ask the house-
girl if she knew where it was (this would seem like an
accusation) but would suggest that she, the mistress, had
misplaced it and needed help in finding it. When one cannot
agree with the conversation partner, such words as "maybe,"
58y^ H. Newell, "Punctional Anthropology," p. 255.
59puchs, "Those Peculiar Americans," p. 84.
^^Lynch, 0�. cit. , p. 10.
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"I guess so," or "could be," are often used to avoid an an
tagonistic confrontation. 61
An employer or any authority figure will not reprove
or correct in a direct manner but will consider always the
feelings of the one to whom he is speaking. If a correction
is necessary a prescribed pattern is followed:
1. The conversation is opened with a feeler to find
if the person is busy or receptive,
2. The matter will now be cautiously Introduced,
3. The request or correction follows, and
4. The conversation is concluded with integration which
consists of inquiry concerning the health of the
family or some matter of particular importance to
the individual being corrected. �2
The go-between is the third method in smoothing out
interpersonal relations. This method Is used both as a pre
ventive measure and as a remedy for an existing state of
conflict or tension. For the conflicting individuals to
meet in a face-to-face encounter would bring shame (hlya) as
one would have to submit to the other. One person would then
lose face or become embarrassed or ashsimed. It is much
easier to explain to a third party the request, conflict,
allegation, or decision and have it communicated through the
middle man. The frankness and bluntness of the American
might bring him a sense of security through Independence, but
in the Philippines it will bring only chaos and confusion.
^llbid, p. 12. ^^Ibid.
129
Reciprocity
Reciprocity in the Filipino culture is divided into a
threefold classification, namely, contractural reciprocity,
quasl-contractural reciprocity, and utang na loob (debt of
gratitude) reciprocity. Contractural reciprocity is an
agreement of two or more persons of a specific behavior in a
specific way in a future time. Quasl-contractural reciprocity
regulates balanced exchanges where the repayment is implicit
Instead of explicit. The study of utang na loob is of greatest
concern to the missionary because the transaction takes place
between Individuals of two different groups.
Utang na loob . Strictly speaking, this term refers
64
to a debt of gratitude which arises from asking for a favor.
The missionary often as an employer (of houseglrls, yardboys,
or workers in an institution) is classified in the section
6S
of superordinate-subordinate. Society imposes upon him a
debt to his employees which is paid by his giving them salary
and gifts, and by his paying for bills in times of emergency.
In return they will do services of labor for him. With
^Lynch, Four Readings , pp. 23-28.
^^Fuchs*, "Those Peculiar Americans," p. 84.
^^This article by Mary R. Hollnsteiner is in Lynch's
book on p. 42. The employer is pictured in the diagram of
utang or debt as being above and the employee as being
below.
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professional people of the community he has another classi
fication of debt. This utang Is active in every segment of
society. It helps to produce a close-knit family, requiring
relatives to share home and rice. It provides education for
the younger children of the family as well as social security
for the parents in old age. Each person in the Filipino society
knows his precise debt of utang, and it must be paid. It is
often unspoken, but by the instrument of hlya (shame) it Is
dynamic in all the vicissitudes of Filipino society. The
missionary must understand the code if he would pay his debt
of utang in the Filipino society. If he does not pay in
full he will be recognized as one in the lowest strate of
society, walang hlya, or one that is "shameless." This is
much worse than way ibalus (one who has nothing to pay). If
he does not pay he is lower than a beggar or a dog. For the
Leytean proverb says that "a beggar prays for the good health
of whoever gives him alms, and a dog barks for his master,
but a way ibalus does not even have a prayer or a bark for
66
his benefactor."
Davis summarizes this section on culture:
The missionary should be able to look upon the social
and cultural environment as a storehouse of the
finest treasures that a race has amassed in its
struggle toward self- fulfillment .... If the
church is to endure, the missionary must face these
Lynch, 0�. cit . , p. 56.
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life patterns reverently and try to discover those
foundation stones In the mores of the people . . .
and to build these things into the structure whose
cornerstone is Christ."'
Summary . Possibly the greatest stress upon the
missionary is not the physical stress but rather the social-
psychological stresses. During the crisis of engagement,
mounting anxieties accompany tensions In interpersonal
.relations and other subjective problems. This cultural shock
or cultural fatigue is heightened as the conflict arises
between the idealized and the functional roles of the
missionary .
This conflict, augmented by the losses of possessions,
a sense of belonging, privacy, and power often leads to a
rejection of the host country and its people, of the
missionary's own country, his home board, his fellow workers,
himself, and even God. Only an intimate personal relationship
with God can sustain the missionary in these times of re
jection.
The missionary is always in danger of propagating
American culture instead of or along with the gospel. At
times these elements are hard to differentiate. If after a
careful examination, a missionary decides an area of culture
67j. Merle Davis, "Missionaries for the Post-War Era,"
International Review of Missions, XXXIII (April 1944), 24�.
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needs to be changed, a cultural substitute must replace It.
Only a careful analysis by the missionary will help him to
understand the fatalism, the smooth interpersonal relations,
and the reciprocity within the Philippine culture. With
out this understanding, a communication of the message of
the Gospel will be difficult.
CHAPTER VII
THE ROLE OP THE MISSIONARY IN THE INDIGENOUS CHURCH
During the last generation the place, function, and
relationships of the missionary have changed. Formerly, the
task of missions was the establishment of churches on the
foreign field. Inevitable and quite proper in those early
stages was the idea that the American Church through its
missionaries should decide the policies and priorities which
determined the church. Today the situation is different.
The Protestant church which arrived in the Philippines In
the early 1900 's has been established and this indigenous
church is determining its course of events. "We are not
now establishing the church .... We are only aiding and
strengthening a church which was established by our pre
decessors . "2
Missionary work has progressed through two stages thus
far and is quickly entering the third stage. In the first
stage, the mission was primary and the national church
acquiesced to its "superior" decisions. In the second stage,
the mission and the church operated as separate entities,
�'�Norwood B. Tye, "The Future Mission of Disciples,"
Shane Quarterly, XVI (April 1955), 80-81.
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existing side by side. In the third stage the mission will
become an integral part of the national church which directs
evangelization into unreached areas and directs the
maturation of the young church.-^
Sayre notes that this evolvement Is accompanied with
the missionary working through fellowship with his national
brethren.^ The word fellowship in the New Testament has
alternate meanings such as sharing, partnership, communion,
contribution, and participation. These shades of meaning
are all dynamically related in the changing task of the
missionary. Sayre itemizes three phases through which the
missionary goes in this development In fellowship: director,
guide, and advisor.^ He further notes that the missionary
should, in all stages, feel a deep respect and a feeling of
equality with the people.^ Together, the missionary and the
national will develop the indigenous church.
I. THE INDIGENOUS CHURCH
Much of the work in the Philippines has been an
excellent example of the indigenous church. Seamands notes
^Kenneth Strachan, "New Emphasis in Missions,"
Occasional Bulletin, V (November 12, 1954), 6.
^Eldon B. Sayre, "The Role of the Missionary In the In-
Dlgenous Church" (a mimeographed copy of an unpublished
manuscript), pp. 1-4.
^Ibld. ^Ibid. , p. 4.
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concerning the Indigenous church:
. . . the word "indigenous" means that, as a resultof missionary effort, a native church has been produced which shares the life of the country in whichit is planted and finds within itself the abilityto govern itself, support Itself, and reproduce
Itself. '
Most missionaries heartily endorse this concept, but in
practice they themselves sometimes become a hindrance.^ These
three aspects, self-governing, self-supporting and self-
propagating are considered below.
Self-support
A church will revere and defend that which it has
personally built and supported. Support by the local church
is particularly important for pastor's salary, administration,
and evangelism. Three conditions must be met in order to
make self-support in the Philippines plausible. The member
ship must be adequate; the economic conditions must be
reasonably good; there must be a spiritual vitality in the
church.^
The membership must be adequate . The majority of the
churches in the Philippines are village (barrio) churches.
7j. T. Seamands, The Missionary and the Indigenous
Church . p. 6. This is a mimeographed syllabus for the Missions
Course at Asbury Theological Seminary, Wilmore, Ky. (Winter,
1968).
^Louis L. King, A Presentation of the Indigenous Church
Policy of the C & MA, (N.Y. : C&MA, 195^0), pp. 2-5 (H hindrances
are listed).
^Alexander MCLeish, "Complexities of Self-Support ," IRM,
XXXII (April 1943), 135-140.
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Pour out of every five people live In the small villages.
Theoretically, if a church has ten families who tithe their
income, the pastor can live on the same economic level as
his people. In the Philippines, this level would not be very
high as the congregations are small, the people are poor and
they do not give readily because they cannot. l^ Realistically,
only a small percentage of the members tithe fully, and the
11
pastors are poorly paid. In some missions the people have
been trained not to give because the pastor has received
mission support. An abrupt change of mission policy relating
to decreasing pastoral support has not always given con
sideration to the necessity of a new educational program,
and the pastors have suffered. One pastor questioned,
"Brethren, is it right that a missionary have milk for his
dog to drink each day, when I sometimes do not have a few
cents to buy even a piece of bread for my children; and yet
we are both in the work of the Lord?"!^
Economic conditions must be reasonably good. The
population of the Philippines Is literally exploding at the
l�The Editors, "Ten Years in the Pacific," IRM, XXI
(July 1932) 332.
-'-�'�Gowing, Under the Cross , p. 232.
^^Juan M. Isais, "How Nationals feel About Missionaries,"
Christianity Today, II (March 17, 1958), l4.
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rate of 3.3 percent per year. 13 This Increase is primarily
attributed to the decline in death rate, rather than the
increase in birth rate. Even so, the position of the Roman
Catholic Church against birth control by artificial means
has kept the birth rate high, with 56.1 percent of the
population being under twenty years of age."*"^ This population
explosing has provided the source of an expanding labor
source. Hence, "underemployment and unemployment abound and
are likely to continue to do so."15 The government estimates
that over one million can be classified in these two cate
gories. Food production in the Philippines is lagging and
the only encouraging present factor is the recent development
of the "miracle rice" program. With the recent destruction
of the rice crop and the coconut trees by pests and typhoons,
the church self-support program of the Philippines is being
put to a severe test.
The spiritual vitality of the church. Ordinarily, it
is the Indolent, lethargic pastor who suffers the most from
non-support. As the pastor gives himself in love and service,
the people will give in return. This act of love cannot be
legislated, but It is the logical outgrowth of a spiritually
�^�^Gowlng, 0�. cit . , p. 219.
l^Ibld. 15 Ibid. , p. 220.
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dynamic church. The spiritual nature of financial support
is emphasized by McLeish:
Self-support is therefore, primarily a spiritual
problem, and its economic aspects, though vital,
are still subordinate . . . if it is to be
corrected, the total situation must still be judged
by the way in which we make it serve the evangelistic
objective."'-*^
It becomes clear that more income must be obtained in order to
give economic respectability to the churches and institutions,
"for a church is never quite independent until it is In
dependent financially . "!'''
Se 1 f-Go ve rnment
For a church to be self-governing it must be "national,
independent, not dominated by foreigners .... It must
have an organization that is practical, suited to the needs
-1 o
and resources of the people." All business pertaining to
the work of the church, its committees, treasury, property
holdings, discipline, and preaching, will be developed and
administered by nationals . -^^
In the early 1950 's a law was proposed in the
Philippine Congress to limit "religious colonializatlon.
"
l%cLelsh, "Complexities of Self-Support," p. 135-1^0.
�'�''^E. G. Homrlghausen, "Report on the Philippines,"
Theology Today, XXI (October 1964), 356.
l^Seamands, The Indigenous Church, p. 7.
^^King, The Indigenous Church, p. 1.
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The proposal was to the effect that "hereafter, no person who
Is not a natural-born citizen of the Philippines shall be
head of any school, college, or university, or teacher,
instructor, or professor of any social science subject. "^0
The bill was defeated, but recurrent immigration difficulty
in obtaining visas for incoming missionaries betrays a
stronger nationalism which is sometimes manifest in anti-
American feelings.
Conflict arises between a smooth western organization
and the young developing church. An attitude of American
superiority brings only defeat, for "if the foreign missionary
comes to the national church with the idea of handing down
something it will destroy the possibility of real mutuality
2 1
and equality." The American remains a threat to the
autonomy of the national church. One missionary evaluated
that "they don't object to me because I'm an American or
because I'm white; they object to me because I represent a
22
source of authority over which they have no control."
20
Gowing, 0�. cit . , p. 15-
2^Ted Engstron, "East Reaching East for Christ,"
World Vision. XIII (January 1968), 29-
^^Phillp E. Armstrong, "A Look at Ourselves�a Self-
Evaluation," 1966 Mission Execs . Retreat Report (Winona Lake,
Ind.: EFMA, TgtF) , p. 62.
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Self-propagation
Self-propagation is the growth of the church through
its members witnessing by proclamation and dally living in
accordance with the Great Commission and Acts 1:8.^^ Prom
the beginning the new converts need to be taught the
obligation to give the knowledge of Christ to others, to be
a part of the witnessing, soul-winning body, to reproduce
24
life. This Imperative to reproduce is the most essential
characteristic of the indigenous church for "a church may
be related to the culture, it may be self-governing, it may
be self-supporting, but if it is not self-propagating, it
does not qualify as a church in the New Testament definition
of the word.
In the Philippines, church growth appears to be pro
portionate to the degree of application of the indigenous
principles. Those showing the most continuous growth over
a period of years have stressed national leadership and
control. An excellent example has been the Christian and
26
Missionary Alliance Church.
�^Klng, The Indigenous Church, p. 1.
?4
Seamands, loc . cit.
^^Ibld. , p. 20.
^^Elwood, Churches and Sects in the Philippines , p. 4?.
II. A CONFUSED ROLE
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The growth of political and religious self-consciousness
In almost every country has confused true nationalism with
anti-Americanism. Nevertheless, nationalism has many positive
factors. It can be a healthy desire of a people to make
their own decisions without foreign interference. In many
countries a welcome still awaits missionaries, but not those
who represent the "vestige of the Old Colonial order. "^""^ An
Indian national has declared the Christian position con
cerning independence:
The leaders of the church are realizing more and more
that the ideal to be pursued is not independence, but
Interdependence, and that as the Church of Christ
is one body, stronger members ought to help the
weaker ones. At the same time interdependence cang
come only when the local churches are autonomous.
The sense of brotherhood or fellowship is dynamic in all
three divisions of the indigenous church. Unfortunately,
many missionaries do not understand their particular function
in the indigenous church. An anthropologist notes that there
is "widespread feeling of frustration among overseas workers,
from missionaries to foreign aid personnel. They question
27r. Pierce Beaver, "Missions and the New Nationalism,"
Occasional Bulletin, XII (January 15, 1961), 13-
28Rajalah D. Paul, "The Role of the Missionary in
India Today," The National Christian Council Review,
LXXXI
(Oct. 1961), 330.
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the value of their methods and the relevance of their
message and help."^^
Part of this frustration in the missionary has re
sulted from the inadequacy of the indigenous church. Fortified
by information from numerous books on the Indigenous church,
the missionary has anticipated a strong, virile organization
with a vital faith and spiritual power. Instead he finds a
church morally and spiritually weak, still dependent upon
outside financial help, and a slave to customs and culture,
some of which are contrary to the word of God. 30 Serving in
a "non-job," he has limited opportunity to promote or
facilitate real change.-*
These are not new problems. Paul had similar problems
in the early missionary church. Very disheartening
situations were the falling away of a faithful follower (II
Tim. 4:10, 11) and the problem of being ignored and not
appreciated (II Tim. 1:15). The example of Paul gives con
fidence to the missionary of today:
29jean Danielou, "Does the West Have a Missionary
Role?" Theology Digest, IV (Spring 1956), 92.
30pQster, "Your Missionary Dilemma," p. 20.
31puchs, "Those Peculiar Americans ," p. 43. "Non-job"
Is the title given to the work done by members of the Peace
Corps who served as "educational aids," at times being little
more than prestige items on display.
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1. He was sure of his call (II Tim. 1:9, 11).
2. He realized that he was doing God's work and not
his own.
3. His mind dwelt on successes�not failure in the
church.
4. He was confident that God's ultimate purpose would
be accomplished in spite of the discouragements
(Matt. 16:18).
5. He was certain of his own record (II Tim. 4: 6-8). 32
Fear can be a dominant Influence in the failure and
disillusionment of the missionary. Often the missionary does
not lack a confidence in God, but a confidence in himself.
He may become threatened by the projected image given him by
the home church as previously mentioned.
There have been many attempts to define the role of
the missionary. Both national and American theorists give
perceptive job descriptions. Bavinck declares that "he is
not a dictator who lays down the law; he is a humble guide
who can speak because he has learned to listen, and who can
shpw the way because he himself has been shown what the way
is. "33
32Foster, 0�. cit . , p. 20. Also Bowen, Encounter II,
3, (Sept. 1968) cites the words of missionary Dr. Paul Yardy
who says, "If you think an adjustment will be, terrible, it will;
so much depends upon your attitude."
33j. H. Bavinck, The Impact of Christianity on ttie Non-
Christian World (Grand Rapids, Mich.: Wm. B.Eerdmans Pub
lishing Co., 1948), p. 29.
1H4
An Indian national evaluates the missionary role:
The role of the missionary is not an easy one.
He has to be a friend, not a boss; a help not a
stumbling block; an evangelist, not an office
manager; a learner, not an Instructor, and a
philosopher, not a director. Often he should be
ready to take the second place. Above all he must
be a saint�a man of God. He must learn in all
things to be content, to be all things to all
men. 34
An official from the U. S. Information Service showed
a healthy, if different respect for the missionary:
I always heard that they were long-faced
fundamentalists who never did anything but preach
about hell-fire and brimstone and walk around
with a holier-than-thou expression on their
faces. But I've been in Africa three years now,
and I haven't met that kind yet. 35
A strong word emanates from a Filipino leader concerning
the demands of the national church: "The younger churches
which grew out of the missionary labors have now come of age,
have developed maturity and responsibility. And they are
demanding . . . ."^^ Another national counters: "No
Filipino evangelical who knows the history of his country
can ignore the role of the foreign missionaries
in the
building of the Philippine Church."-"
34George F. Vicedom, "The Role of the Missionary" (A
Consultation at Nagput) IRM, (April 1962), I67.
35john W. Egerton, "The New Missionary," Christian
Century, (December 8, 1965), 1507-
36Eliezar D. Mapanao, "The Changing and Unchanging
Mission," Occasional Bulletin X (January 26, 1959), i-
37Ramlentos, "Should Missionaries Get Out of the
Philippines?" p. 21.
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Cook describes the missionary's true role:
So the attitude of the missionary should not be one
that goes to others to get anything, whether
followers, or merit, or rewards, or praise or
appreciation. It should be that of one who gives,who gives because he must give, who learned to
give from the One who 'so loved the world that he
gave his only begotten Son.'^�
Prom these varied and often conflicting voices a
gradual theme becomes dominant. This theme is that the
missionaries are "partners in obedience . "^^
III. THE ROLES OP PARTNERSHIP
In the growth of the indigenous church the word
"missionary" itself is being reevaluated. Some would say,
"Let the missionary be a missionary , accepting the position of
a 'sent one' without claiming original authority and in
dependence . . . not necessarily a leader, a counselor, an
organizer, a guide, a master [but] ... a messenger ... of
Jesus Christ. "^^ They feel no embarrassment or incongruity
in this word that carries the "tang of the frontier" por
traying a "sent one" on a mission and they see no need to
3^Harold R. Cook, Missionary Life and Work (Chicago,
111.: Moody Press, 1959), pp. 155-166.
39stephen Neill, Creative Tension (London: Edin
burgh House Press, 1959) , p. 54.
^^George W. Peters, "Let the Missionary Be a
Missionary," Biblitheca Sacra, CXXII (Oct. - Dec. 1965),
358.
~~
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"camouflage missionaries under the title of 'fraternal
workers . ' "^1
Nationals often feel insecure in the use of the term
"fraternal worker-" They fear the organizational or denomi
national ties and obligations and "have room for those who
would assume the role of 'servants' . . . without strings
attached. "^2
The question of what the missionary will be called,
although at times hinting at deep-seated resentments, is
often a matter of semantics. Whether he is called a
missionary, fraternal worker, or servant, he must accept the
fact that he is to "govern no more, either openly or co
vertly. "^^ He has come to serve. Possibly a better name
would be "partner":
As sharers in the ministry, the missionary and
the national are co-workers with the Lord . . .
Missions is a 'together' business and the
relationship between the missionary and the
national in the Philippines would have been more
enjoyable were there a lot more of the misslon-j^^
aries working with the national and not on him.
^^Max Warren, "The Curious Word Missionary,"
Frontier, (Winter 1965), 270.
^^Mr. Chua, "Missionaries Must Change," Eternity
(May 1968), 20.
^3Danielou, "Does the West Have a Missionary Role?"
p. 92.
^^Ramientos, "Should the Missionaries Get Out?"
p. 22.
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The following demands become evident In an effective
partnership :
1. Self-offering. The biblical basis of partnership
Is self-sacrifice (Romans 12:1). Ilogu states that "thus
in humility, through self-effacing adventures of faith. East
and West, black and white would go forward together in
partnership, obeying God's commands to preach the gospel to
all men. "^5
2. Partnership demands knowledge of the truth by all.
God is capable of revealing His truth to national and
missionary alike, for God's appointment for leadership in
It 4 7
His work is "by grace and not by race.'
3. The responsibility of partnership is the respon
sibility of love. Love is fellowship, togetherness. Brown
notes that the real difficulty between the rich man and
Lazarus was that "they never met as persons." He adds that
"as long as missionaries suppose that they live only
to
assist and advise the 'younger churches,' they will never be
the Church, they will always be 'the mission,' which God
forbad. "^^
^5Edmund Ilogu, "The Biblical Idea of Partnership,"
IRM, XLIV (October 1965), 4o4.
^^Ibid. ^^Ramientos, loc. clt_.
^^John E. Brown, "Caring for One Another," IRM, LI
(1962), 334.
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4. Practical reasons necessitate national leadership:
a. The Church does not operate in an isolated
cultural vacuum. Political and religious
nationalism evolve simultaneously.
b. The national has a permanency of residence.
c. He has intimate knowledge of the ways of his
people .
d. He has a natural identification with the
needs, problems, and aspirations of his
fellowman. ^9
5. The missionary identifies with the local church or
conference when he submits to their authority in membership.
He is now not an outsider, but a living part of the whole. In
India, "where this is realized and striven for, the matter
of defining the role of the missionary becomes irrelevant.
For he is a member of the local church, which has received
him from the Church Universal . "5� The Church must now take
complete responsibility for appointment and direction of
its member, assigning him the proper rights and duties.
He will be accepted and used according to his abilities, not
his nationality or the color of his skln.^
^^Ramientos, 0�. cit., p. 23.
50vicedom, "The Role," p. iSS .
: Slwilliam A. Smalley, "The Missionary and Cultural
Change," Practical Anthropology IV (Nov. - Dec. 1957), '^iJO.
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IV. DISENCHANTMENTS IN THE RELATIONSHIP
Both the missionary and the national have committed
many errors which have strained the partnership concept.
Several of these will be noted in this section.
Cultural Adaptation
There is a subtle danger that the missionary will
become so much a part of the indigenous church, adapting so
well culturally, that he forgets the danger of the "church
coming Into terms with the local environment in such a way
to lose the dynamic of mission. "^^ A healthy tension should
exist between the "otherness of the Church and its at-home-
ness in any human community . "^^ The awakened self-evaluating
national church is asking for the missionary who does not
completely "settle down":
He would show us our blind spots ... we would
want from him those awkward, if polite, questions
which would indicate where we are too truly the
church, and where we show a culpable unconcern
for our missionary tasks and opportunities . . .
we would want him to shatter the complacency of
our static church life.54
One missionary evaluates this unusual problem in stating that
he has come to understand the people too well. "The fact
52a Japanese National, "The Missionary," Study En
counter, I (1965), 208.
53ibid. , p. 206.
5^Ibid. , p. 209.
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that they know that I know how they think has become a
stumbling block for a continued relationship with them."^^
American Organization
The worker from the West seems to have a natural love
for organization. The mechanics of selecting and organizing
a group of people may give the missionary a sense of
Importance, demand from him long hours of work, and rob him
of time for evangelistic outreach. The organization tends
to become an end in Itself:
1. There is a tendency for the organization to exist
for itself, with its members forgetting its purpose.
2. The love for organization leads one to rely upon
it for results.
3. The love for organization leads one tpgascribe to
it virtues which do not belong to it.-'
Allen states that "a human organization is necessary to
secure the continuity of a human creation; it Is not
tl 57
necessary to secure continuity to that which has life."
A false sense of accomplishment can be obtained by
tenaciously doing "missionary work" and yet accomplishing
55David M. Stowe, "Changing Patterns of Missionary
Service in Today's World," Occasional Bulletin, XX (Jan.
1967), 7.
^^Roland Allen, The Spontaneous Expansion of the
Church (Grand Rapids, Mich.: Wm. B. Eerdman's Publishing
Co�, 1962), pp. 98-99.
57ibid.
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meagre results. It is easy for God's program to follow a
cycle of a man, a movement, a machine, and a monument. "A
movement of God becomes a machine when it becomes occupied
with improving the organization itself rather than accomplish
ing its goals.
Finance and Salary
One finds difficulty in separating the image of the
missionary from the financial support which he represents.
Nationals acknowledge that missionaries are often used only
as a means to get U. S. money, but repentantly reaffirm
that "missionaries are not means to something, nor are they
accessories, but they are a vital part of the Church. "59
In most countries there is a large discrepancy be
tween missionary and national salaries. The missionary will
receive six to eight times as much as the Filipino pastor.
By U. S. standards the missionary is a candidate for the
U. S. "poverty program," but in the Philippines he is the
rich American. An Indonesian worker pictorially gave a
frank and uninhibited evaluation of the four groups working
under the Methodist Church in Asia: (1) Elephants (American
58phllip E. Armstrong, "Liberty Plus Responsibility
Means Mission Administration," Evangelical Missions Quarterly
II (Spring 1966), 165.
59a Japanese National, "The Role of the Missionary,"
p. 204.
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missionaries, with the largest stipend), (2) Buffaloes
(British missionaries), (3) Goats (Asian missionaries), and
(4) Rabbits (local pastors). ^0
There is no simple solution. The Christian and
Missionary Alliance Church in the Philippines shows the
dynamic outreach of a self-supporting indigenous church.
Nevertheless, when the mission bows in homage to the
principle of the indigenous church and without compassion
permits the hunger and suffering of pastors and families,
estrangement and ultimate severance are the results.
The Bangkok Report of 1964 gave one answer� the com
plete openness between missionaries and nationals. After
this consultation, they, in essence, recommended that (1)
full knowledge of the missionaries' salary be made known
to the local church in order to avoid suspicion and re
sentment; (2) that there be a consultation and discussion by
the sending and receiving churches concerning stipends of
62
Asian and American missionaries.
The national church further suggests the inclusion of
national workers as regular missionaries. "This acceptance
60g. C. Jackson, "Report from Bangkok," IRM, LIII,
(1964), 314.
^�"�Louis L. King, "The Indigenous Church Policy of the
CM&A In the Orient," The Indigenous Church (Chicago, 111.:
Moody, i960), pp. 25-2F7
"'^Jackson, loc. cit.
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of nationals as members of its missionary fellowship, sharing
equally in its work and benefits," noted one Filipino
national, "has won the heartfelt commendation of the Filipino
churches." ^ Consideration might also be given to bringing
American Filipinos back to the Islands as U. S. supported
missionaries. This endeavor would show a new equality
between Filipino and American, but would tend to produce a
gulf between the American supported Filipino and the Filipino
national pastor.
Many in the national church see but one solution, the
national church directing and dispersing all subsidies from
the West. The hesitancy of the missionary to accept this
policy does not relegate him to a sort of colonialism, but
can be adequately explained. The missionary sees the
following implications.
The indigenous church is an ecclesiastical organi
zation with a variety of interests, of which evangelism is
only one. The support of institutions, the operational
expenses, the building and upkeep of churches, the traveling
and entertaining expenses of numerous committees, as well
as the pastors' salaries, are all pressing needs. The Church
Is subject to the temptation of using available funds to
Ramientos, "Should Missionaries Get Out of the
Philippines?" p. 23.
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meet these needs and may relegate evangelism and missionary
activities to second place.
The missionary has an obligation of Christian steward
ship to those who have prayed and given to support him. He
is uniquely concerned with evangelism, outreach, and ex
tension, and for this purpose he was commissioned as a "sent
one." He cannot accept inter-church aid as a substitute for
evangelistic outreach. His Interest is in "winning new
believers and establishing new churches, not in subsidizing
existing ones."
This discussion raises the issue of to whom the
missionary is responsible. It may be to either the sending
church, the receiving church, or both. Neill describes the
missionary image as "a paid ambassador upwards, and a pay
master downwards ,"^5 and sees only one solution to the
financial conflict�never allow a missionary on foreign soil.
The first task of the missionary upon arriving in a foreign
country where the gospel has never been preached would be to
organize the Church of Jesus Christ and become a part of it.
The missionary would not be a missionary but be a member of
6^C. Derby Pulton, "Evangelism, the Heart of
Missions," Christianity Today, X (April 29, 1966), 10.
^^stephen Neill, Creative Tension (London: Edin
burgh House Press, 1959), 89.
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the Church. Nationals now would become converted in their
church of their own land. He concludes that "a missionary
ceases to be a missionary on the day on which he sets foot
on the shores of the land in which he has been called to
work . . . from that moment on he is a servant of the
church in that place and nothing else."^^
This approach eliminates part of the problem of the
missionary and the national church, but opens up a totally
new problem of educating the home church to a new motive
of giving. This approach is sometimes confusing, as taxation
without representation is still difficult today even in
mission giving. The desires and wishes of the home church
cannot go unnoticed by the missionary since education con
cerning the universal church has not overcome emotional
giving. The home office might be referred to as "the last
vestige of Colonialism" and the chain of commands run un
broken from the "constituency, home council, field council,
field directors, and then to the church. "^""^
Language
In Japan it has been said that "the greatest barrier
to effective missionary work is [not] to understand and
^^Ibld.
^^Armstrong, "A Look at Ourselves�A Self-Evaluation,"
p. 62.
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speak the language. "^^ in the Philippines bilinguallsm has
been so widespread that many missionaries assumed that the
use of English was adequate. They assumed that although
Tagalog was designated as the National Language, It would
not have widespread usage. This assumption has proved in
valid. Today persons in 44.4 percent of the country
understand Tagalog, whereas only 39.5 percent understand
English and the usage of English only progressed from 37.2
percent in 1948 to 39-5 percent in 1967.^9
Fluency in the language of the people is one of the
fastest ways for the missionary to Identify with the cultural
patterns of the country. It is a necessary and rapid way to
achieve acceptance. Mastery of the vernacular will also
demonstrate a "respect for the nationals, their culture
and ideas which is essential for building the indigenous
church. "7^ Language has been defined as a "structural system
of arbitrary vocal symbols by means of which a social group
interact . "'^^ The missionary and national benefit by this
interaction.
��P. Lee Palmore, "My Concept of the Role of the
Missionary in Japan," Japan Christian Quarterly, XXIX (July
1963), 192.
^^Louis Dorn, "Philippine Language Trends," Practical
Anthropology, XIV (July-August 1967), 174.
"^"^Schlosser, Church Planting , p. 38.
^�'�Dorn, loc. cit .
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English is the language of the scholar, the language
of prestige, and will never be completely replaced. Be
ginning with grade three, it is the medium of Instruction in
all the public schools. Prohibitive cost makes it impossible
to even consider the translation of technical and scientific
books into the national language. 72 English is also the
language of government and International trade. The tourist
when arriving at the International Airport and riding into
Manila by taxi, hears and communicates in English and often
thinks of the Philippines as Just a little America. These
and other factors have misled the missionary into thinking
that English alone is adequate for communication.
Goetz has included the frustration of learning a
language as one of the "costs" of being a missionary . 3 iphe
frustration can be diminished if proper initial steps have
been taken. One step is an evaluation of the language
aptitude of the missionary candidate. Hlgdon in his
discussion of factors involved in learning a language lists
personality as playing an important part in the adeptness of
the missionary to learn the new language:
^^Many of these new scientific terms have no equivalent
in Tagalog.
"^^William R. Goetz, "The High Cost of Being a Missionary,"
The Alliance Witness, CII (April 26, 1967), 17.
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Intelligence Quotient - 40 percent
The army required a score of 115 at the beginningof the war period . . . later on only Phi Beta
Kappas were admitted. A score of 110 was in the
danger line.
Personality - 40 percent
Aggressive rather than shy
Ambitious to learn
Strong motivation
Ability to withstand ridicule
Other Factors - 20 percent
Previous use of a foreign language, especially in
the home
A good course In linguistics
Ability to distinguish tones . . .
Ability to mimic well.'^
Proper evaluation of potential and background preparation can
do much to eliminate the plaguing fear of failure for the
missionary. An excellent language school has made this task
easier in the Philippines.
The Interchurch Language School (I.L.S.) was in
stituted in Manila In I96I with Filipino teachers brought in
from the Province. They were trained to teach American
missionaries in five of the eighty-seven Filipino dialects.
The school has a rigid nine-month program, with classes
from seven to twelve each morning. Larson shows the
importance and concentration of this program by requiring
7^Higdon, New Missionaries for New Days , pp. 81-82.
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that the students enrolled in I.L.S. be released from other
activities in their organization to pursue the language
study as a full time responsibility . ^^^^ mission organi
zations give an added incentive to motivation by allowing
the new missionary to become a voting member of their group
only after passing his language requirements.
The young missionary rarely realizes that even the
people who understand English do not understand his English.
He will be asked to speak in English instead of the dialect
for prestige reasons, but his congregation will not under
stand him. His beginning efforts in the language of the
people will "hurt their ears" and he will often be told that
they understand his English better than his Cebuano (the
dialect). The' missionary should not permit this criticism
to discourage his learning the dialect, because English
communicates only to the intellect but Cebuano Is the
communication that brings understanding. The communicator
must come to the receiver's level because an attempt to win
converts at the communicator's level "leads to repression,
not conversion. ""^^ Speaking English makes the Filipino come
75Donald N. Larson, Cebuano for Missionaries, Phase
One: Getting Started (Manila, Philippines: Interchurch
Linguage School, 1962), p. 3- Larson was also the initial
director of this school.
76a. R. Tippett, "Probing Missionary Inadequacies at
the Popular Level," IRM, XLIX (October I960), 414-415.
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up to the missionary level In order to understand. In
attempting to communicate in the dialect the missionary
risks failure, but the question is whether the missionary
will sacrifice prestige for power in communication.
After a thorough study of Filipino churches, McGavran
made the following strong recommendation : 77
All conference missionaries who are to work with
the churches should be given l8 months to learn
the language, during which they live where English
is not ordinarily spoken, have an instructor and
spend 8 hours a day in language study. If they
do not become proficient they should be returned to
the United States . . . Fraternal workers in most
other lands learn the language as a matter of
course .
A Lutheran language consultant at the Philippine Bible
House shows the relation of language to the church:
Without a doubt, every missionary should aim for the
best in proficiency in the local language of the
people . . . That the life of the congregation
should be maintained in the normal language of the
people of the congregation goes without saying.
Otherwise, "religion" will be as foreign to them
as the language they use in the church. It will
have little meaning to them while plowing the
field or pounding the rice. 7�
The authorities agree that the missionary should learn the
language if he is to be most effective in communicating.
77Donald Anderson McGavran, Multiplying Churches in
the Philippines (Manila: United Church of Christ, 1958),
32
"^^Dorn, "Philippine Language Trends," pp. 183-184.
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Utang nga loob
The concept of utang nga loob received a limited
discussion In an earlier chapter. Defined as a "debt of
gratitude," it produces a critical problem in the training
of national workers. In the Filipino culture, the student
will always have a debt to his teacher. The utang nga loob
relationship between the missionary and the national pro
duces a real problem in missionary replacement on the field.
The problem is magnified If the departing missionary has
been director or teacher In an institution. The national
owes utang and therefore he tends to be cordial and
cooperative to the veteran missionary. However, to a new
missionary no debt or utang is owed, and the national feels
no obligation to transfer loyalty to another. A few ground
rules will help the missionary to strengthen the national
worker without increasing his utang nga loob ;
1. Let the missionary always keep a polite separation
in his friendships. Intimacy breaks down respect. Too
close an attachment will cause the national to develop
spiritual pride and will also bring alienation from his
own people. ""^^
2. Let the missionary encourage and inspire creativity
on the part of the national. New creativity will lessen the
79t. Stanley Soultau, Missions at the Crossroads (Grand
Rapids, Michigan: Baker Book House,
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danger of the missionary replica in the person of a
Filipino.
3. Let the missionary encourage the national student
to seek help and counsel from the Filipino church leaders.
4. Let the missionary never take a place of honor
or privilege (baptizing of babies or adults and officiating
at wedding ceremonies) that should be filled by a national.
5. Let the missionary be hesitant to make personal
gifts of money, even to needy causes.
6. Let the missionary encourage the national's
personal dependence upon God, rather than the missionary.
Loewen suggests that the missionary, while on
furlough, constantly receives gifts from the home church
which lead the missionary to a paternalism on the field.
In speaking of this problem, he notes that "being on the
receiving end continually may be difficult for his own
self- image, and there is the danger that he will compensate
for this compromise of his dignity by being the 'giver' to
O-i
the nationals when he reaches the foreign society." His
loss of dignity and resultant action is magnified by the
cultural problem of utang nga loob.
QQibld. , p. 118.
8ljacob A. Loewen and Ann Loewen, "The Missionary Role,"
Practical Anthropology, XIV (Sept. -Oct. 1967), 195-
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Summary . The indigenous church Is one that emerges
out of the soil, or the local culture, and is self-supporting,
self-governing, and self-propagating. The effective
missionary's role is constantly changing as the national
church emerges .
Self-support is practical only when there is an
adequate church membership to supply the support, when
economic conditions are reasonably good, and when the Church
has a vital spirituality. A self-governing church is
national, independent, and not dominated by foreigners.
These first two aspects of the church are of little value
unless the church is composed of laymen who are daily giving
a vital Christian witness to their faith.
The missionary is sometimes confused by the in
efficiency of the national church, forgetting that a young
church will have problems In its early growth. He also at
times confuses good nationalism with antl-Americanism. His
role has changed. He is now a friend, not a boss, a help
not a stumbling-block. He goes to serve, not simply as a
fraternal worker but as a "partner in obedience." The
partnership will demand the qualities of self-sacrifice,
honesty, and love from its members. Without these qualities
the disenchantment of the missionary's love for organization,
his conflicts concerning finance and salary, and his
frustration with the language and the culture will bring
defeat .
CHAPTER VIII
THE MISSIONARY FOR THE FUTURE
New conditions and attitudes in the milieu of a new
nationalism necessitate the discovery of new techniques
developed in careful and prayerful consideration and planning.
The changing times demand a missionary capable of a daily
commitment and reevaluation of his call, motivation, role,
and message. These aspects are now to be considered.
I. THE MISSIONARY CALL
It is accepted that all Christians have received a
call from God, answered that call, and have become His
followers. Harkness notes that "every Christian, whatever
his geographical locale, his occupation or his worldly
status, is called to work and witness as a servant of God.""^
The non-professional missionary is one who works as a
government, business, or educational employee in a foreign
country and assists the church in his spare time. Although
the non-professional missionary is effective and needed,
�'�Georgia Harkness, "Continuity and Uniqueness,"
Occasional Bulletin XIV (April 1963), l4.
^Douglas Webster, What Is a Missionary? (London: The
Highway Press, 1955), p. 39.
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consideration is given here to those who are missionaries in
the accepted meaning of the word. Warren makes the dis
tinction :
The "missionary" vocation is a particular form of
service which Involves the missionary in a
responsibility both to the Church which sends him
and to the Church which receives him: this is
quite different from the responsibility of the
Christian who serves in a strictly "lay" capacity
.... Missionaries today are men and women called
to a special responsibility, to a special service.
They represent the considered and costly devotion
of one group of Christians for another. 3
Prom the days of Barnabas and Saul, the church,
under the direction of the Holy Spirit has been singling out
and sending representatives of the Gospel around the world.
^
The Church still has a responsibility of praying the revelation
of the "call" into the hearts of its youth. The responsibility
of the Church continues "through the years of preparation,
years of temptation, until the fruition of the transaction
... on the field of service. "5 The prayer support of the
home church can give the young missionary candidate the
clarity of call noted by the Apostle Paul in II Timothy
1:9-11.
3ibid. , cites C. M. S. News -Letter No. 154, October,
1953.
'^Acts 13:2-4.
SRaymond B. Bukur, Sr., "Where are we Going?" lii^
Mission Executive's Retreat Report (Winona Lake, Indiana.
EFMA, 1964), p. 11.
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The missionary call cannot be answered by those ad
hering to the "modern cult of security and quest for comfort,"
but rather the call presents a flashing signal of "Danger-
Men at Work."^ It is a "call to martyrdom, a call the
source and consequence of which is crucifixion ... at the
heart of missionary vocation is a call to humility�a humility
won through daily, hourly repentance . "^ Fife cautions in
the use of the much-used phrase, "I am willing." He states
that "to go to the field without a sense of call is a
serious thing," but continues that "it is also serious to
teach people to expect a call in a way in which God never
o
promised to give it."�
The question, "How can one be sure of his call?" is
often raised. Webster gives some helpful suggestions in
seeking this assurance :9
1. We must really want God's will . . . whatever the
cost .
2. God's will is not always the harder or the more
distasteful of two alternatives.
3. The point of decision will arrive through a . . .
series of impressions and circumstances.
"Webster, 0�. cit., pp. 51-53-
"^Long, "Christian Vocation," p. 417.
^Donald H. Bowen, ed., "Your Call," Encounter, I
(February 1967)5 1-
^Webster, 0�. cit .
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4. How do we finally make up our mind?
a. Pray over the alternatives.
b. Seek advice from trusted Christian friends.
c. Inquire for details of the specific job.
5. We must be accepted by the organization.
The Par Eastern Gospel Crusade asks four questions
concerning the "call" in finding God's leadership?^�
1. Is he called to the Lord, set apart for the ministry
of God?
^
2. Is he confident that God has led him into this
particular fellowship, this Board?
3. Has he a distinct call to the field on which he is
to serve?
4. Has he a call to a specific ministry on this field?
As a result of evaluating many hundreds of calls,
Webster concludes that a call requires "no voices, no strong
waves of emotion�only a quiet, deep, growing conviction
that Christ sends . ""'��'�
This growing conviction is described by Higdon as an
inner compulsion:
� that sends men out, and is the motivation that
keeps them there. It provides their message and
generates staying power. Without this spiritual
compulsion, you may have efficient doctors, en
gineers, teachers, agriculturalists, directors of
play and recreation, nurses�but not successful
missionaries . 1^
lOstowe, "Changing Patterns," p. 3-
�'��'�Wehster , o^.. cit . , pp. 39-42.
^^E. K. Higdon, New Missionaries for New Days (St. .
Louis, Mo.: The Bethany Press, 195bJ , p. 157, Appendix B.
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II. THE MISSIONARY MOTIVE
Perpetual doubt is being cast on the sincerity of the
motives of missionaries. The missionary is an intruder into
the affairs and lives of peoples of other nations and must
give an account for his Holy imperative. His motive will be
questioned by both the sending and receiving church, and by
the sacred and the secular world. Only a proper under
standing of the inner motive can supply the missionary love
and courage to adjust to the situations of the changing
revolutionary world. With this surety of purpose, although
at times he is falsely accused, he will not be distracted
from his ultimate goal.
False accusations . His motives are sometimes mis
understood by the foreign national as well as the missionary's
colleagues. One national from India in a Malaysian country
burst out :
The reason why missionaries come here is to escape
from duties in their own countries. It is much
easier to convert people out here than it is in
England. 13
Another accusation is to "regard the missionary career as an
experiment involving a temporary sojourn overseas during
13Douglas Webster, Yes to Missions CNew York: The
Seabury Press, 1966), p. 10.
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which valuable experience may be gained. "^^ However, the
motivation for leaving one's homeland, loved ones, and even
children to go to a land that is in a "stormy turbulence of
political, economic, religious and racial struggle"!^ will
surely be more than a desire to travel.
Lay motives for missions . Lay religious leaders have
contrasting opinions as to the motives of Christian missions.
In 1932 a group of thirty-five laymen stated their motives
for missions as follows:
To some of our members the enduring motive of
Christian missions can only be adequately expressed
as loyalty to Jesus Christ regarded as the perfect
revelation of God and the only Way by which men can
teach a satisfying experience of Him. To others,
this motive would best be called the spirit of
altruistic service .... To still others. It
would best be named the desire for a deeper know
ledge and love of God, seeking with men everywhere
a more adequate fulfillment of the divine possibil
ities of personal and social life.l�
Roman Catholic analysis . The Protestant missionary
motive and its four historical stages have been analyzed by
l^H. D. Northfleld, "The Training of Men Missionaries,"
IRM, XLVI (January 1957), 59.
15john Fleming, "Southeast Asia Today," Southeast
Asia Journal of Theology, V, 3-
l^Willlam Ernest Hocking, Rethinking Missions (New
York: Harper & Brothers, publishers, 1932) , p. 14 in the
forward .
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the Roman Catholic professor, Pierre Charles."'-'^ He notes
that during the life of John Wesley at about the end of the
eighteenth century the motivation for missions was based on
a fear of God. God was seen as a heavy-handed judge and
all pagan religions were viewed as corrupt and in need of
cleansing. By I85O the thought had changed to the love of
God. God was now seen as a loving and kind Father who
desired that all His children should be one. By the time of
the first world war, Charles contends that the motive had
changed again, to the love of man. There was now a new
interest in feeding the poor, healing the sick and teaching
people to read. With the onslaught of communist revolution
aries around the world joining with uprisings of bloody
nationalism this motivation finally changed to the fear of
man. It can be accepted that changing world conditions and
changing attitudes toward world religions will affect the
motivation for missions.
ITTracey K. Jones, Jr., Our Mission Today (New York:
World Outlook Press, 1963), p. 59 cites J. W. Streetman,
"Theological Basis of the Christian Mission," in Papers on
the Theology of Missions , prepared for the Glen Lake
Tlichigan) Consultation Annual Report, Division of World
Missions of the Board of Missions of The Methodist Church,
1957, PP- 36ff. Professor Streetman refers to Pierre
Charles, Les^ dossiers de 1 'action mlssionaire, Manuel de
missionologie, 2nd ed. , Louvain, ISW-
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The relationship of Christianity to other religions.
The motivation for missions must be based upon a proper
understanding of the relationship of Christianity to other
great world religions. Attitudes toward other religions
are divided into four categories: (1) The Fundamentalist,
(2) The Fulfillment Theory, (3) The Discontinuity Theory,
and (4) The Liberal View or the Theory of Reconceptlon.
These views demand a passing consideration.
The Fundamentalist position claims that all other
religions are completely false and "of the devil" but that
Christianity is the only true faith. The adherents of this
position can ascertain no bridges to Christianity from these
religions and cite only one worthy purpose in the study of
other religions� to find their weaknesses and defeat them.
This attitude can bring only condemnation, hostility, and
resentment .
The theory of Fulfillment as proposed by A. C. Boquet,
Kagawa of Japan, and Rudolph Otto accepts the uniqueness of
the Gospel but sees it as the final fulfillment of truth as
related to partial truth mixed with errors in other
^^J. T. Seamands, "The Relationship of the Christian
Faith to Non-Christian Religions," (.this is an unpublished
pamphlet taken from a course in Missions "The Missionary
and
His Message," at Asbury Theological Seminary, Wilmore, Ky.,
In the Spring of 1969 .
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religions. Kagawa describes many paths that lead to the peak
of Mt. Fuji but sees Christianity as the only truth that
reaches the top.-*-^ Other religions are "preparatio
evangelica" (a preparation for the gospel) but not the final
revealed truth. Thus, Otto notes that Christianity is con
sidered as a superior religion but not different in kind:
Its (Christianity's) relationship of superiority
to other religions is not that of truth to falsehood,
but rather as Plato to Aristotle; not as a master to
slave, but as the first-born to his brothers. 20
The theory of Discontinuity , developed by Hendrix
Kraemer about 1938 was a rebuttal to Hocking's liberalism
of the early 1930s. 21 Kraemer speaks of the "otherness"
and the "givenness" of the Gospel and classifies the
Christian faith as unique sui generis (in a class by itself).
He sees no continuity of fulfillment in Christianity as the
acme of man's rational search for God, but rather a dis
continuity as God by an act of divine revelation reaches
down for man. Accepting the Word of God itself as the final
authority for faith and practice, he considers all other
"holy books" not as revelation from God but as the rational
wanderings of man. Bridges from other religions
to
Christianity are considered impossible but personal
19Gerald Anderson, Th� Theology of Christian Mission
(New York: McGraw-Hill Book Company, Inc., 19bl) , pp.
�i-'+Oa
147, 175.
20seamands, 0�. cit., p. 2. ^^Tbld.
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witnessing of one's faith to those of another religion is pro
posed as fulfilling God's command. This Bible-centered
approach, having due respect for the culture and good found
in other religions, came as a potent antidote for the
liberalism of Hocking.
The Liberal view or reconception looks upon the
Christian faith as only another religion with no unique
saving power or finality of the Christian faith. Reason is
placed above revelation and the nerve of Christian missionary
motivation is severed with the downgrading of conversion.
Hocking visualizes taking the best from all world religions
and producing a new world faith bringing a coexistence of
religion�consociation (co-worship and co-service).
The Scriptural Basis of Missionary Motivation. A
compelling motivation for missions has been the "lostness of
those who have not heard." Scriptures have been quoted
(John 14:6, Acts 4:12) stating that "no man come to the
father" but by Jesus and that there is "no other name . . .
whereby we must be saved." This authority of the Word has
been powerful but at the same time has called into question
the justice of God who would condemn those who have
not
heard because no one proclaimed to them the Gospel. Little
consideration has been given to the natural revelation
portraying an invisible God and his creation (Romans 1:19,
174
20; Acts 14:16,17) in nature and an unwritten moral law
(Romans 2:l4, 15; 1:32a) in the conscience of man. 22 Thus,
with this revelation of nature and conscience speaking
through the Eternal Logos (John 1:9) men are lost "not
because they have not heard of Christ and have not believed
in Him, but because they have not responded in faith to
the partial revelation they have. "23 This truth should not
deter the missionary motivation as even these obeying the
natural revelation of God need His fuller revelation in
Christ for the fullest possible spiritual life.
Jones presents three motives which are possible,
although unworthy of serious consideration. The first is
escape, to escape from winning souls within his own land.
The second is security, and the third is pity. 2^ He con
cludes his evaluation by presenting positive motives with a
progressive purity: the desire to help people with their
physical needs, duty and obedience, and the highest, love.
^
22J. T. Seamands, "The Spiritual Condition of Man and
the Missionary Imperative," (this is an unpublished pamphlet
in the course, "The Missionary and His Message," in the
spring quarter I969 at Asbury Theological Seminary in
Wilmore, Ky.).
23 Ibid.
24Tracey K. Jones, Jr., "The Missionary Vocation,"
IRM, XL COctober 1951), 407=
^5Tbid.
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This love can only be manifest in loyalty to the Person of
Jesus Christ. It is in Him that the missionary lives,
breathes, and has his being. Prom "Zinzendorf down to the
newest missionary candidate, the real passion is one and the
same, 'Him and Him only. "'26
The call comes to those who care and respond because
of His love. This care pleads that the multitude "have a
new expectation of deliverance from the multiple misery . .
. . It means to remove this misery with all available means
and to say 'the Kingdom of God is come upon you.' It is to
proclaim ... a day of salvation for those who live by it,
watching, working, and believing, "27 jesus came to "preach
the gospel to the poor, ... to heal the brokenhearted, to
preach deliverance to the captives, and recovering of sight
to the blind, to set at liberty them that are bruised, to
preach the acceptable year of the Lord" (Luke 4:l8, 19).
Since the missionary has heard the call, he can do no less
than proceed joyfully with the task laid before him.
III. THE MISSIONARY ROLE
Negative aspects . There are possible negative aspects
to the missionary role, which may be summed up as:
^^Ruth. House, "The Study of Missionary Vocation," IRM,
VI (April 1917), 257.
27josep'h Haroutunian, "Missions and New Hope," Occasional
Bulletin. XIV, (August 1963), 4.
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1. Churches keep missionaries as pets;2. There is a conflict between presence and per
formance; and
3. There is a difference in the expectation of the
missionary and the receiving national church. 2�
In extreme cases, each of the above could be true. Webster
is more positive, noting that in the past the missionary was
pioneer, manager, and specialist, but today he is a symbol,
a challenge and a mediator. ^9 "xn many places they (the
missionaries) are rediscovering that their function is not
to be little lords, but little servants, insecure,
vulnerable, acutely hurt, often despised and unheeded. Just
as Jesus was."30
As missionaries evaluate their own role they may begin
to see themselves giving help without hindrance, becoming
partners in the Gospel, serving in a diversity of ministries,
and demonstrating by their lives that God is ones
sufficiency.
As Mediator the missionary is serving as evangelist
under pioneer conditions; however, as Partner he offers
supplementary service in sizable church bodies possessing
well-qualified ministers. It is estimated that missionaries
serve in the following types of work shown in percentages:
2^Stowe, "Changing Patterns," p. 6.
^^Douglas Webster, "The Foreign Missionary Today,"
Theology Today, XVI (January 196O), 511.
30 lb id.
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61 percent in evangelistic and church work,19 percent in educational work,12 percent in ministry of health - 66 percent are
nurses and most of the rest physicians,4 percent in administrative, secretarial, treasury,and related positions,4 percent in agriculture and other specialties .
Evangelism32 and church work still demand the greatest
number of missionaries. Almost one out of every five
missionaries is involved in educational Institutions.
Theological Education in the Philippines
Three times in the history of the Philippine church
a poorly trained ministry has proved a serious liability. ^3
This problem has alerted the Protestant church to undertake
a strong pastoral training program, supporting over 72 Bible
schools and theological seminaries . 3^
The Missionary Educator. Many new missionaries are
immediately placed into a Bible school or seminary, and they
begin to teach and train young men for the pastoral ministry.
High school graduation is usually required for entrance into
3%. Searle Bates, "What are Missionaries Really Doing?"
Union Seminary Quarterly Review, XV (May I960), 325.
32This topic will be considered under Education and
Missionary Message.
33Gowing, Under the Cross, p. 237. Men were in
adequately trained during the Spanish period, in the
Independent Philippine Church, and in some of the early
Protestant groups.
3^Elwood, Churches and Sects , pp. 203-208.
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the Bible schools where the missionary is considered qualified
to teach because of his educational background (usually
college plus seminary). Realistically, however, this back
ground is poor preparation for teaching in the Philippines.
The missionary is often untrained in educational techniques,
methods, curriculum, administration, and testing procedures.
This deficiency in his training often leads to frustrations
as the missionary presents college level materials to
students who are not equal to the American standards he
expects. One evaluation was made of U. S. seminaries
(clearly showing that they prepare the missionary in
adequately) :
Three times as many hours are given to the teaching
of Aramaic and Syriac as to the study of the family.
As much time is devoted to Egyptian Hieroglyphics
and Ethiopic as to the health factors in church
work. A knowledge of archaeology is considered
equally vital to the young pastor as training in
the business management, organization and
financing of his church. 35
The missionary teacher finds himself teaching church administra
tion without having served in a Filipino church and teaching
the theory of evangelism but with no time to lead in its
practice. He came to the Philippines with a passion to
witness, but "he tends to become a desk-bound brass rather
35j. Merle Davis, "Missionaries in the Post-War Era,"
IRM, XXXIII (April 19^4), 249-50.
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than a front-line soldier. "36 Working diligently, he be
comes "program centered" and unknowingly binds himself to
a rigid office schedule that serves as an "unconscious
barrier to friendship and contact with Christians and others. "^"^
To adapt to this kind of situation is difficult and dis
couraging. The students cannot understand his English
speech must less his inductive method of education (all
earlier education has been rote learning) , and without con
tact outside the institution he will not learn the vernacular.
The adjustment to "Filipino time" will also be difficult.
To the Filipino student he will seem sharp and abrupt unless
he learns that all counseling discussions or requests begin
"with a good bit of small talk. "3^
One solution will be not to teach until he has com
pleted McGavran 's eighteen-month language program, which will
also allow time for orientation to the culture.
Bible School Problems . Financing of the Bible school
is a continuing problem. In the Indigenous program all the
pastors are supported by their churches. It would be
36David B. Woodward, "Primary Function of the Missionary
Today," Christianity Today, CMay 8, 1964), pp. 9-10.
37juan Isias, "Missionaries Can Stay Forever,"
Evangelical Missions Quarterly, I (Fall 1966), 44.
38Donald N. Larson, "Cultural Static and Religious
Communication," Evangelical Missions Quarterly , III (Fall
1966), 44.
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consistent to have Filipino Bible school teachers paid with
Filipino funds. With a limited enrollment paying a low
tuition, this is an impossibility. Over ninety percent of
all institutional church funds are coming by mission
subsidy, 39 and there is little hope for change in the near
future. A recent survey shows that "every seminary started
on missionary fields with foreign subsidies has never
changed from this relationship . "^0 The only schools free
of such connections were initially independent of foreign
funds (and are usually started by national workers).
Another major problem is the professional seminary
program which necessitates taking men out of their culture
for nine-^month terms in a five-year program. This program
is impossible for men with families and is inadequate for
"on the job" training for the lay ministry. Savage recently
reported on a new programmed textbook plan that combines an
extension department with the seminary program, and that may
41
be adaptable to the Philippine situation.
A third seminary problem is the adequate training of
Pllipino teaching personnel. There has been an attempt to
39predrlck Dale Bruner, "The American Missionary
Problem," The Christian Century, LXXXV (June 5, 1968), 751-753.
^�Buker, "Where Are We Going?", p. 13.
'^�'�Peter Savage, "A Bold Move for More Realistic Theo
logical Training," EvahgeTical Missions Quarterly, (Winter
1969), p. 65.
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send the nationals to the U. S. for training, but the results
have been disappointing. Some countries have reported that
ninety percent of their workers who go away to train do not
hpreturn. '?'^ Fortunately, in Southeast Asia, there is now
available Yeotmal Union Biblical Seminary in Central India,
and Par Eastern Bible Institute and Seminary in Manila,
Philippines. Filipinos who train in India are happy to
return to the Islands to serve.
Rich or poor. It has always been easier to take the
gospel to the poor than to the rich. They have nothing to
lose and everything to gain. Questions are now arising
about the traditional approach. Jesus did not set this
pattern, for He spoke to rich and poor alike. Paul also
ministered to all strata of society. Concerning the classi
fication of people in society, Nida lists the censors,
creators or initiators, purveyors, and receivers. Concerning
these four groups Fargher says that "effort should be spent
on getting to know who the initiators and purveyors of in
formation are in the community; and with . . . neglecting
the others, the message of the gospel should be especially
beamed to those more active groups. "^3 Madigan defines this
^^Buker, loc . cit .
^3Brian Fargher, "We Must Change Our Strategy,"
Eternity. XVII (February 1966), 24.
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Initiator group as the upper social categories and states that
their decisions are "echoed by their friends and followers and
then Imitated by a wide cross-section of the people. What
these leaders of thought think and argue for becomes trans
lated into behaviour by many others. "^^ Kornfleld suggests
the same ideas, and indicates the significance of them by
saying the church's evangelistic efforts should be directed
toward this group of people, the professional middle class,
or upper class. ^
Rural or Urban. With one quarter of the nations 's
mushrooming population now living in Manila and the other
major cities expanding at a record rate, the seminary must
prepare men for urban as well as rural congregations.'^^ New
student centers with Christian reading rooms and recreational
facilities are needed to challenge .the Pllipino students who
are now receiving more college diplomas per capita than any
47
other nation except the U. S.
Church Growth and Evangelism. India has requested
help from American missionaries in institutional work, but
^^Prancis C. Madigan, "Problems of Growth� the Puture
Population of the Philippines," Philippine Studies : A
Quarterly, XVI (Jan. 1968), 20.
^^Willlam J. Kornfleld, "Professional Classes-New Lost
Tribes," Evangelical Missions Quarterly, III (Pall 1966), 15.
^^omrlgharusen, "Report on the Philippines," pp. 352-
356.
^"^Taylor, "Problems in Partnership," p. 75.
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has stipulated that the Institutions must be developed into
evangelistic projects. The Philippines should require no
less of the seminaries. The Filipino seminaries are under
criticism for being "carbon copies" of American schools,
which, though educationally sound, obscure the gospel for
the world today. Sanders exhorts that:
Seminaries must turn out men who work hard at
getting men to accept Jesus Christ. The whole
curriculum should stimulate actual communication
of the gospel. The importance of evangelism or ^
mission should be reflected in all the disciplines .
Direct Evangelism. Evangelism is an effective
missionary method in the Philippines. The "street meetings"
were recently described at the Berlin Congress:
Gathering a crowd is no problem as long as the
words can get to the people. The unsophisticated,
simple folks require a minimum of physical
attractions to listen to a g'ospel presentation.
Every town has a plaza with a built-in platform
and wide open space for the people to congregate.
The mayor's permit to use these excellent
facilities comes almost automatically. Our greatest
need is to reach the grass roots of our Philippine
Society, 80^ of which form the nation's agri
cultural economy. 50
^Spaul, "The Role," p. 337.
^9a. J. Sanders, "Reshaping the Theological Curricula
Abroad to Poster Church Growth," Church Growth Bulletin, II
CJuly 1966), 1.
^^M&de T. Coggins, "Windows on the World," Evangel
ical Missions Quarterly, III (Spring 1967), 177.
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Schaeffer has popularized his basketball evangelism
by directing teams to barrios all over the Islands where
crowds will gather for a basketball game. Here they share
the testimonies and songs of the players during the half-
time and are enlisted for Bible correspondence courses at
the end of the game.^"^
Some seminaries are also utilizing the total student
CO
body in tent revivals.-^ In a recent series of campaigns,
sixteen Cotobato towns were visited. Each campaign lasted
from ten days to two weeks and 1,500 Filipinos filled out
decision cards, were personally counseled, and received the
booklet, "Here Is Your Answer," and the Gospel of John in
their dialect.
No training program in the Philippines can afford to
overlook the values of literature and radio, since nationals
are quickly developing skills in these areas. DZAS (Manila's
Christian Broadcasting Station) has one of the largest
printing presses in Southeast Asia, and by short wave radio
it penetrates even the iron and bamboo curtains with the
gospel. Specialists need to be trained who will devote their
5%endy Collins, "The Myth of the Missionary Duds,"
Youth For Christ CMay I965), pp. 24-25.
52h. Robert Cowles, (ed.), "Evangelizing by Tent in
the Southern Philippines," The Alliance Witness, CIV (Feb.
19, 1969)5 back cover.
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major efforts In these areas, but the mission must not lose
sight of its major task "to establish a church Implemented
along New Testament lines and functioning within the culture
as an indigenous entity. "^^
The task of the educator is rewarding, but to many
there is no Joy which surpasses the personal proclamation of
the gospel. Higdon gives a personal testimony:
My work was primarily educational . . . However, I
must confess that the time that I devoted to
Evangelism, especially among farmers and students,
brought me my greatest satisfaction.
The missionary will be required to accomplish many tasks, but
his message is the Good News and his greatest Joy is to be a
part of the evangelizing church which is a living community.
IV. THE MISSIONARY MESSAGE
The missionary goes abroad to preach Christ, not to
spread personal opinions. He tells about a Person, not an
idea or a concept. The holy imperative of the disciples was
to "speak the things which we have seen and heard," (Acts
4:20). This imperative is shared by the missionary, who must
care if the message is to be received. The national
church
is asking for this type of missionary:
53Bukur, "Where Are We Going?" p. l4.
5^Higdon, "New Missionaries," p. 39-
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We are not looking for a fraternal worker. We want
missionaries. We know that you can't find too manyof them, but at least send us some. I am not
against the fraternal workers. I am only pro
testing that they are not missionaries. They are
helpers. We need any amount of help, but it is
the missionary that is wanted and wanted badly. 55
The nationals are asking for missionaries that know Jesus
Christ personally with an enthusiasm that communicates to
others. Their request is for the "missionary that shows
personal vision, enthusiasm, personality, loyalty to our
Lord, the will and the gift for soul-winning."^^ It is not
civilization from the West for which they are asking, but to
know Jesus Christ. "We don't want the missionaries'
thoughts, structures, ideas, nor even their religion,"
stated the president of the student body of a college in
Ethiopia, "we want Christ. Do they know him?"57 The
Philippines is also asking for this type of missionary, as
McGavran wrote: "I covet for the United Church of Christ of
the Philippines in every conference at the level of the
great mass of Christians, fellowship with American fraternal
workers who are afire for Christ. "58
^^Neill, Creative Tension, p. 31.
56Takeji Fujikawa, "The Story of the Missionary in
Japan," Japan Christian Quarterly, (Winter 1968), p. 28.
5'^Gurll Vile Jensen, "Training During the First
Furlough," IRM, LIII (1964), 151.
^^Donald Anderson McGavran, Multiplying Churches, p.
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Summary. The missionary of the future will still need
to be called by God. This call will require no sudden audible
voice but rather a deep, growing conviction of a place of
service to be filled. The Church of the future will again
feel the responsibility to "set apart" men who are sensing
the inner compulsion to go. Short term specialists will be
needed but the most persistent call will come for those
missionaries who intend to give long term service.
The motive of the missionary will be to positively
communicate the love of God as portrayed in Jesus Christ.
The missionary will not go to destroy the culture and mores
of pagan religions, but to lead men from their general
revelation of God as seen in nature and realized in con
science to a personal revelation of Jesus Christ.
The message will be the "good news" of the Gospel and
the missionary will be "all things to all men" in order to
communicate this message.
CHAPTER IX
SUMMARY AND CONCLUSION
The evaluation of the history of the Philippines has
shown the contribution of four great nationalities: Spanish,
American, Japanese, and Chinese. Each group has entered the
Philippine culture with an attitude of superiority. By the
use of armed forces, Spain, the United States and Japan have
intersected the Philippine culture, whereas the Chinese have
used economic power.
The Spanish method of Chrlstianization necessitated a
destruction of paganistic worship and culture and a militant
replacement with Christianity. This action reenforced a
crucial mistake of the Spanish Friars, the development of a
prejudiced sense of superiority which curtailed the
ordination of Filipino priests and ultimately resulted
in syncretism or "folk Catholicism." Abuses imposed by
the foreign-dominated priesthood culminated in the Philippine
Revolution of I896. The leaders of the Philippine national
ism revolted against the misrepresentation of the Christian
Church, not against Christianity.
Historians question the necessity of the "American
Imposition" in the Philippines. Motives for the American
intervention vary from the religious necessity felt by
President McKinley to the desire, fay many congressional
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leaders, for new naval bases In the Orient. The Filipino
revolutionary leader, Aguinaldo accepted the aid of the
United States but too late realized that the United States
had come not to liberate, but to rule. Thousands of
Americans and Filipinos died in the imposition of this
liberation. The governmental imposition was a benevolent
colonialism completely patterned according to the United
States culture, from the selection of English as the national
language to the selection of the day of the Philippine Declara
tion of Independence as July 4.
With the soldiers and governmental officials also
came the American missionaries to fill the spiritual vacuum
left by the Filipino rebellion against the Roman Catholic
Church. Into this religious vacuum the deeply committed
missionaries, whose underlying motive was to be in the center
of the will of God, projected positive methods of church
growth. Although once again the missionary hesitancy to
delegate responsibility to the national church became the
greatest drawback.
Consciously or unconsciously, the American brought
with him his prejudices against his "little brown brother,"
and a desire to remain in a privileged position. Theoret
ically he trained the Filipinos for leadership but
found it
difficult to accept the readiness of the Filipino for
leadership responsibility. The American was eager to
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contribute new technology, social services and economic
stability but was slow in accepting the healthy desire of
the Filipino for self-respect.
The Japanese occupation of the Philippines in Dec
ember 1941 helped to augment the growth of a strong Filipino
national church. Separated for the first time from the
advice of the missionaries, the Filipino leaders were com
pelled to stand alone and to make independent decisions.
Positive results came out of apparent chaos as the first
Filipino Methodist Bishop was elected and the Church con
tinued to grow in evangelism and self-support. The close
of the war brought a warm fellowship to the nation and
missionary alike, but the nationals had felt the thrill of
self-realization and confident leadership. No longer would
they be content in a subservient role in their own country.
An understanding of the errors of the past American
intervention will bring an attitude of humility in the new
missionary role, which is an antidote for feelings of
superiority and prejudice. He will quickly see his limita
tions imposed by a foreign language, culture, and mores of
the people. He will accept the fact that in many situations,
he will not understand because he is an American. Only a
careful analysis will help him to understand the fatalism,
the smooth interpersonal relations, and the reciprocity
within the Filipino culture. Without this understanding, a
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communication of the message of the gospel will be
difficult.
Honesty and a healthy openness will bring to the
missionary an acceptance of the failures of the past and the
frustration of the present. He will acknowledge the lack of
answers that America has today for race prejudice, increased
violence on the streets, sexual immorality and the ob
session with materialistic gain. He will seek for under
standing and request prayer for his nation as well as for
the people of the Philippines.
The missionary will sometimes be confused by the in
efficiency of the national church, forgetting that a young
church will have problems in its early growth. He will also
at times confuse nationalism with antl -Americanism. In all
this confusing scene he must realize that his role is
changing. He is now a friend, not a boss, a helper, not a
stumbling-block. He will go to serve, not simply as a
fraternal worker but as a "partner in obedience." This
partnership will demand the qualities of self-sacrifice,
honesty and love.
He will constantly hunger for a greater love for the
Filipino and for his co-workers. He will "see the
multitude"
and desire to be "moved with compassion." He will no longer
go to the Filipino national church with all the answers,
but
he will go with a desire to serve, to be a "partner in
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obedience." The early Methodist Filipino national Zamoras
pleadingly said, "We want to be independent." President
Osias spoke of the aims of education as nationalism,
democracy, and inter-nationalism, but concluded, "But the
first of these and the one of the most concern to the indi
vidual and the nation is the dynamic principle of national
ism. "^
Without a proper understanding of the Filipino's healthy
nationalism expressed in a great love for his nation and
culture, the American will see no place for his services in
the future of the Philippines. His vision will be blurred
because of lack of insight, imagination, enthusiasm, and
personal dedication to a call.
The development of these qualities can bring the
missionary to see the dynamic possibilities of God's plan
for the future of Southeast Asia, and the Filipino national
church.
Laubach caught a glimpse of this potential as he saw
God working in the early national church of the Philippines.
He spoke of the possibility of the Philippines becoming
"the beacon light of Asia."^ The Philippines has been placed
in a strategic position both historically and geographically.
�"�Laubach, The People of the Philippines, p. 455.
�^Ibid . , p. 455.
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Through the Influence of Spain, the Filipinos have an under
standing of Southern Europe, and from the United States they
have received an understanding of Northern Europe and the
West. As a melting pot of cultures of the East they are
prepared to communicate effectively with the great nations
of Japan, China, and India as well as the strand of Malaysian
Islands. They do not share the penalty of white skin nor
the concept that the Occident has led and must lead in every
thing. Their voice is being heard in Southeast Asia today,
and the gospel which is not eastern or western is being pro
claimed in its universality. Evangelism in the Orient can
be done by the Filipinos if they "but have the persistence,
determination and perserverance ... to assume a position
of unquestioned leadership among the Malaysian races. "^
This outreach is being accomplished today in the Philippines
as national missionaries are being sent into Hong Kong,
Indonesia, and Singapore, while others are waiting to see
the lifting of the bamboo curtain to mainland China.
The calls are also coming from Southeast Asia
today for the American missionary to join in this
. partnership. The opportunities still present
themselves for those who would be prepared to
serve, to give a personal proclamation of the
message of Christ.
Jesus promised that His church would be built, and the
loving, serving missionary of the Philippines can be a part
of the building both directly and vicariously.
3ibid. , p. 463.
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